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ADVERTISEMENT 

TO THE READER. 

It may be proper to state, that these Extracts from the 
Works of the Rev. William Law, have been chiefly 
taken from « The Spirit of Love," " The Way to Divine 
Knowledge," some Controversial Works, and a volume 
of his Letters to different persons. 

They have been linked together in this connected 
form, classed nnder their respective heads, and divided 
into chapters, by the Editor. 



PREFACE. 

BT THE AMERICAN EDITOR. 

WiiiLiAM Law, a Divine of the Church of 
England, is the author of the following essays up- 
on the Divine Life, which have been collected from 
various parts of his writings. He is best known as the 
writer of the " Serious Call to a Devout and Holy Life.** 
This book was deemed both by Dr. Johnson and Mr. 
Gibbon to be one of the most powerful works of- devo- 
tion in the English language, and has in numberless cases 
been the means of first awaking deep religions convictions 
in its readers. But notwithstanding the great popularity 
of this book with all classes of Christians, its author has 
nover been a general favorite, being too much of a heretic 
for those who adhere to orthodox views of Christianity, 
and too much of a mystic for those with whose specula- 
tive opinions he more nearly coincides. Yet that must 
be a very heartless and dead orthodoxy which cannot 
sympathize with a man, whose soul was so pervaded 
with the love of God, and whose frame of mind was so 
highly spiritual. And however desirable it is to avoid 
obscurity, it is quite possible to carry our dread of mys- 
'ticism too far. ' There is much in the gospel and epistles 
of John, which we should call mysticism if we met with 
it any where but in the Bible. In truth, all spiritual re- 
ligion, all profound devotion, every prayer of faith has in 
it something mysterious and inscrutable. He who at- 
tempts to describe such moments of life, must necessarily 
become, to a certain degree, mystical. Paul was surely 
no mystic, yet when he said, " Our life is hid with 
Christ, in God,'* his language is mystical. Whenever 
religion becomes an inward matter, whenever a new 
spirit is shed abroad in society, and Christianity ceases 
to be regarded merely as an outward institution, a cere- 
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monj, a ritual, or a belief; then a tendency to mysticism 
will always appear. Dogmatists and rationalists will 
suppose it to prevail more extensiyely than it does, for 
all inward religion seems to them to be mysticism. The 
true mysticism is that which recognizes God as the 
ground of all spiritual life, which seeks a union with him 
as the one thing needful, which believes in the direct in- 
ward operation of the Divine spirit, and aims at a close 
and constant walk with the Infinite. True mysticism 
makes inward experience the fountain of all real knowl- 
edge of God, yet allows that external influences are 
necessary to unseal that fountain, and that reflection is 
necessary to distinguish our vsj-ious oxperiences, and 
make them clear to ourselves, and to others. False 
mysticism is that which oflers us confused feelings in the 
place of thought; which, while asserting the reality of a 
divine life, forgets its conditions; which has no test by 
which to distinguish its intuitions from its fancies, as it 
renounces reflection, and admits no external standard of 
truth. This state of mind soon leads to spiritual pride 
and intolerance. The mystic, believing himself to stand 
in immediate connection with Grod, is never mistaken, 
never wrong. He cannot sin, nor err. He receives no 
instruction or counsel from others. He b snflicient for 
himself. 

it does not appear that Mr. Law's mysticism ever be- 
came thns perverted. His judgment was always vigor- 
ous, his understanding clear. He was a humble, practi- 
cal Christian. The extracts in this volume shew his 
power of criticising with insight and ability the various 
doctrines of the church. We think that these extracts 
will be read with pleasure and profit by all sincere seekers 
after truth, and by all who love earnestness and searching 
appeals in those who plead with their fellow men in be- 
half of religion and virtue. 

J. F. C. 

Boston^ December 3, 1841. 



INTRODUCTORY CHAPTER. 

BY THE ENGLISH EDITOR. 

In a period like the present, when reli- 
gion appears in what John Bunyan calls 
** her silver slippers,^ ^ it is somewhat haz- 
ardous to exhibit the plain, uncomprom- 
ising views of Gospel truth, which are 
every where to be found throughout the 
pages of Rev. William Law. 

But, believing that to some persons, such 
views may not be unacceptable, and feeling 
also a personal debt of gratitude to the 
memory of this pious author, for much, 
both of instruction and consolation, the ed- 
itor of these Extracts, with no ordinary 
emotions of hope and satisfaction, presents 
them to the consideration of the candid and 
reflecting Christian. In doing this, she would 
have been glad to have prefixed thereto, a 
more full and particular account of their 
author; but the greater part of his life 
having been spent in Christian retirement, 
she has been unable to discover more of his 
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history, than is to be found in the following 
brief sketch.* 

The Rev. William Law, well known as 
the. author of several valuable religious 
works, and more particularly that entitled 
" A Serious Call to a Devout and Holy 
Life,'' was born in the year 1686, at King's 
Cliffe, in Northamptonshire. He was the 
second son of Mr. Thomas Law, grocer. 
It does not clearly appear where he received 
the rudiments of his education ; but it is 
supposed that it was either at Oakham, or 
Uppingham, in Rutlandshire. In the year 
1705, he became a student of Emmanuel 
College, Cambridge ; where he graduated as 
B, A. in 1708. In 1711, he was elected Fel- 
low of his college ; and in 1712 commenced 
Master of Arts. Soon after the accession of 
George I, Mr. Law being required to take 
the oaths, and sign the declaration pres- 
cribed by act of parliament, refusing to do 
'so, vacated his fellowship in 1716; and from 

* Taken chiefly from " a short account of the Life and 
Writings of the late Rev. William Law," by Richard 
Tigbe ; and another acconnt prefixed to the seventeenth 
edition of " The Serioiu Call/' &c. 
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that period, was considered and distin- 
guished, by the name of a non-juring min- 
ister. 

In a letter to his brother, Mr. George 
Law, without date, but apparently written 
soon ofter the year 1716, he thus states his 
reason for refusing the oaths : 

" As to the multitude of swearers, that 
has no influence upon me ; their reasons are 
only to be considered; and every one knows, 
that no good ones can be given, for people's 
swearing the direct contrary to what they 
believe. Would my conscience have per- 
mitted me to have done this, I should stick 
at nothing where my interest was concern- 
ed ; for, what can be more heinously wicked 
than heartily to wish the success of a per- 
son on account of his right, and at the same 
time, in the most solemn manner, in the 
presence of God, and as you hope for 
mercy, to declare that he has no right at 
all." 

The question of the succession (to 
which he here alludes) would, probably, 
at that period, much occupy and agitate 
the public mind ; it being about the time 
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of the rebellion of 1716, in favour of the 
Pretender. Mr. Tighe thinks it probable 
that Mr. Law's political principles recom- 
mended him to Mr. Gibbon (who was fa- 
vourable to the Stuart cause) as soon after 
vacating his fellowship, he accepted the 
office of tutor to Mr. Gibbon's son. 

Mr. Law is said to have received a 
munificent present, in the following singu- 
lar manner. While standing at the door 
of a shop in London, a person unknown to 
him, inquired whether his name was Wil- 
liam Law of King's Cliffe; and being 
answered in the affirmative, he delivered 
to him a sealed paper containing a bank 
note for one thousand pounds ; with which 
sum it is supposed that he built and endow- 
ed the alms-house in his native place ; in 
which town, he also founded a school for 
the instruction and clothing of fourteen 
girls. After he retired to King's Cliffe, he 
refused to take payment for his publica- 
tions ; though it is said that his bookseller, 
Mr. Richardson, once prevailed on him to 
accept a hundred guineas. 

There are good reasons for supposing 
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that Mr. Law wais, at one time, a curate 
in London ; though the exact period when, 
does not appear. But, though continuing 
to the end of his life, his wonted attendance 
in his parish church, and there, and there 
only, joining in the celebration of the 
Lord^s supper, he seems never to have en- 
tirely approved of the mode of worship of 
the Church of England; though he held 
(according to Mr. Tighe) " that no person 
can be authorised from above, to shake, or 
pull down the ancient fabric, who is with- 
out power from on high, to set up some- 
thing better in its place." 

We may obtain some further illustration 
of his sentiments on this subject, in the 
following extracts from one of his letters, 
addressed to a Mr. J. L. ; in which, speak- 
ing of church communion, he says, "noth- 
ing is, or can be a divine service in that 
church which has Christ for its Lord, but 
what has the Holy Spirit for its beginner, 
doer, and finisher. For, if it be certain, 
that no one can own Christ as his Lord, 
but by the Holy Spirit, then it must be 
equally certain, that no one can worship 
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or serve God, through Christ his Lord, in 
any other way, help, power, or means, but 
so far as it is all done, in and by the pow- 
er of the same Holy Spirit." 

And then, after some discussion upon 
the way in which the church had aposta- 
tized from its primitive truth and sim- 
plicity, he goes on to say j "without en- 
tering into the merits of divided churches, 
which I shall not do here, nor any where 
else, thus much I think, may with truth 
be affirmed ; that, where the church and 
the state are incorporated, and under one 
and the same power, all the evil passions, 
corrupt views, and worldly interests, which 
form and transform, turn and overturn, all 
outward things, must be expected often to 
come to pass, as well in the church, as in 
the state with which it is united." 

Descanting a little while upon this point, 
he then draws the practical conclusion, 
that the duty of private christians, with 
regard to providence, in such cases, is not 
to call that good, which before was evil, 
or that evil, which before was good ; but 
patiently to suffer, and humbly to ac- 
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quiesce, under all that bad outward course 
of things, either in church or state, which 
the providence of God has not thought fit 
to prevent; and that, for these reasons; 
first, as fully knowing, that all things must 
work together for good, to those who love 
God ; secondly, as piously believing, that, 
in all successful wickedness, whether of 
princes against their people, or of people 
against their princes, there is always some-- 
thing hid, which, in its way and degree, 
will, like the successful wickedness of the 
Jews against Christ, help forward that 
salvation, for which Christ hath laid down 
his life." 

" But suppose," he says, ** that errors of 
the following kind have got into the 
church, viz. I. The scripture baptism of 
the whole body under water, only as it 
were mimicked by scattering a few drops 
of water on a new-born child's face. 11. 
The supper of the Lord, in one church, 
held to be bread and wine, changed into 
the real flesh and blood of Christ; in 
another, as bread and wine not changed 
2 
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into, but substantially united with, the real 
flesh and blood of Christ. In one church 
this, in another that form of consecration, 
held to be essential ; in another, all priest- 
ly consecration rejected as rank supersti- 
tion. III. Suppose the original, apostolical 
constitution of church assemblies, where all 
met together, that all in their turns, ' might 
prophesy one by one, that ,all might learn 
and all be comforted ; ' should, in some 
churches, be so changed, that all praying, 
speaking, or prophesying, as from the pow- 
er and presence of Christ among them, 
were quite prohibited ; where one, and the 
same long, tedious, humanly contrived 
form of worship, is daily, from year's end, 
to year's end, to be read by one, who is 
become their only speaker and instructor, 
not because he alone is daily full of faith, 
and of the Holy Ghost ; but because he is 
either hired to that office, or, because, by 
some means or other, the church and 
church-yard are become his freehold. Is 
not such a state of church assemblies, in 
full contrariety to the first assemblies, and 
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to the apostle's injunction, 'Quench not 
the Spirit, despise not prophesyings,' 
&c. ? 

"My answer to all this, shall be only 
personal : that is, what I should do myself^ 
in these supposed cases.'' 

He then enters into his particular view 
of some of the defects he had been no- 
ticing ; the sum and substance of which, 
is comprised in his saying, that he was 
under little, or no concern about them; 
"and that,'* he observes, "for this very 
good reason ; — because, all that is inward- 
ly meant, taught, or intended by them, 
(viz. the ordinances of Baptism, and the 
Lord's Supper, which he is then more par- 
ticularly alluding to,) as the life, spirit, 
and full benefit of them, is subject to no 
human power, but is wholly transacted 
between God and myself, and cannot be 
taken from me, by any alteration made by 
man in the otUward celebration of them." 

"And therefore, the outward celebra- 
tion of these Sacraments, is reverenced by 
me, wherever they are observed, as stand- 
ing in the same place, and significant of 
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the same inward blessing, as in their first 
iiistilution." 

'' I join therefore, in the public assem- 
blies, not because of the purity or perfection 
of that which is rfonc, or to he found there, 
but because of that which is meant or in- 
tended, by them. They mean the holy 
public worship of God, they mean the edifi- 
cation of christians ; they are of great use 
to many people ; they keep the world from 
a total forgetfulness of God ; and they help 
the ignorant and letterless, to such a 
knowledge of God, and the scriptures, as 
they would not have without them." 

"And therefore, fallen as these church 
assemblies are, from their first spiritual 
state, I reverence them as the venerable 
remains of all that, which once was, and 
which will, I hope, again, be the glory of 
church assemblies; viz. the ministration 
of the Spirit, and not of the dead letter."* 

In this plain and simple statement, we 
recognize the sentiments of an honest man, 
disdaining, by any arts of sophistry, to 

* Vol. of Letters.-— Letter 8d. 
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tivist the truth into the form best suited to 
promote his worldly interests, but, can- 
didly saying all that could be said for a 
questionable cause, evincing himself no 
less a patriot than a christian, by wishing 
well to the institutions of his country, at 
the same time that he holds fast his faith- 
fulness and integrity towards his God. 

Some part of his life previous to the year 
1732, was spent at Putney, where he re- 
sided with Mr. Gibbon, in whose family he 
officiated (as we have stated above) as 
tutor to his son, Edward Gibbon, father to 
the celebrated author of ** the History of 
the Decline and Fall of the Roman Em- 
pire." 

The historian's testimony to the merits 
of Mr. Law, is thus expressed. — ^'In our 
family, he had left the reputation of a wor- 
thy and pious man, who believed all that 
he professed, and practiced all that he en- 
joined. The character of a non-juror, 
which he maintained to the last, is a suffi- 
cient evidence of his principles in church 
and state ; and the sacrifice of interest to 
conscience, will always be respectable." 
2* 
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In the earlier part of his life, Mr. Law 
engaged in controversy, by writing in fa- 
vour of the authority of the christian min- 
istry in a national church. " Thirty years 
afterwards," says Mr. Tighe, '* he would 
not have written so warmly on that sub- 
ject, or even thought it interesting; although 
he was, to the last, convinced of the 
utility of that establishment called the 
church," &c. 

It is said, that, while employed by Mr. 
Gibbon as tutor to his son, Mr. Law vol- 
untarily extended his instructions to the 
daughter also ; and that his pious counsels 
made an indelible impression on the mind 
of his female pupil, though producing but 
little effect on that of her brother. 

A considerable part of the family estate 
'being devised to this lady, she dedicated 
it, with herself, to the service of God ; and 
having, through the instrumentality of Mr. 
Law, become acquainted with a kindred 
spirit, in the person of a lady of the name 
of Hutcheson, (widow of Archibald Hutch- 
eson, Esq. of the Middle Temple,) they 
formed the plan of retiring from the world, 
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axid in some country retreat, living togeth- 
er, and taking with them, their good 
friend Mr. Law, as their chaplain, instruc- 
tor, and almoner. 

Their first dwelling-place was at Thraps- 
ton, in Northamptonshire. But this situa- 
tion not proving agreeable to them, about 
the year 1740, they removed to King's 
Cliffe, to a convenient and roomy house in 
the possession of Mr. Law, and which ap- 
pears to have been the only property de- 
vised to him by his father. It had a good 
garden annexed to it, and a close of pas- 
ture ground ; in one corner of which a 
small alms-house built by Mr. Law, was 
erected, and which, Mr. Tighe says, was 
still standing at the time he wrote his 
<' Short Account," &c. (1813.) The whole 
income of the two ladies was devoted to 
the relief of the poor ; and as the expendi- 
ture within the house, was, in all respects, 
remarkably frugal, and the annual income 
of Mrs. Hutcheson, produced little less 
than two thousand pounds, and that of 
Mrs. Gibbon, nearly one thousand, their 
acts of charity and benevolence were al- 
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most boundless. The daily distribution of 
food and raiment, at the door never ceased; 
nor the granting of the occasional relief to 
the sick and needy. It is said, that the 
report of such munificence spread to places 
far distant, and produced applications from 
many, who, though not destitute of food 
and raiment, were still in circumstances to 
be benefited by pecuniary assistance; which 
assistance was often extended to them, 
upon making their case known to the fam- 
ily at Cliflfe. 

The domestic habits of Mr. Law, were, 
as may be supposed, extremely regular and 
temperate. He rose early, breakfasted in 
his bed-room alone, on one cup of choco- 
late ; he then joined the family in prayer 
at nine o'clock; and met them again at 
dinner, which was soon after noon. He 
did not join Mrs. Gibbon, and Mrs. Hutch- 
eson, at the tea-table ; but sometimes 
whilst they were engaged at it, he would 
stand by and eat a few raisins. After an 
hour's walk in his field, or elsewhere, he 
usually took an early supper; and then 
again joined in reading the scriptures, and 



INTRODUCTORY CHAPTER. XXI 

in prayer, with the family, and at nine o'- 
clock retired to his apartment. In his 
natural tempeiament, Mr. Law was more 
inclined to be merry than sad ; he was not, 
perhaps, so remarkable for meekness, as 
for energy of mind ; yet, it is said that he 
was seldom known to express himself 
sharply, except when the daily provision 
of the poor, was not punctually made at 
the usual hour. 

Thus secluded from the world, not being 
of it in inclination or spirit, he passed 
many of the last years of his life, which he 
peacefully closed on the morning of the 9th 
of April, 1761, after having suffered, with 
christian patience, the severe pains of an 
internal inflammation, which occasioned 
his death. 

When near expiring, he sang a hymn 
with a strong and very clear voice ; about 
which time, he is also said to have spoken 
words to this effect; **I feel a sacred fire- 
kindled in my soul, which will destroy 
every thing contrary to itself, and burn as 
a flame of divine love to all eternity.^' 

Thus tasting of " the powers of the 
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world to cooie," this failhful man of God 
shook off the garments of mortality, and 
was " clothed upon, with his house, which 
was from heaven.*' He had been carried 
about with no *' wind of doctrine ;" he had 
accepted no words instead of things; he 
had fed upon no husks of notions^ in lieu of 
the living bread which cometh down from 
heaven ; he had built upon the " tried 
5to7*c," and not a likeness made of it, in his 
own head; and therefore, in the fire which 
tries every man's work of what sort it is, 
he manifested that he had but little of 
" wood, hay, or stubble," to be consumed. 
(1 Cor. iii. 12, 13.) 

It might seem perhaps, on a superficial 
view, that Mr. Law had too much shroud- 
ed in retirement, his great abilities for 
christian usefulness. But this was not the 
case. His " weapon of war," in fighting 
" the battles of the Lord of hosts," was his 
*pen; in the exercise of which, he often 
proved himself " a good soldier of Jesus 
Christ." 

Undaunted in the cause of truth, every 
page of his productions, (especially when 
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attacking the strong holds of pride and 
hypocrisy,) seems to proclaim him appoint- 
ed from on high, to *' come to the help of 
the Lord, to the help of the Lord against 
the mighty." (Judges v. 23.) Nothing 
.false or hollow, stands before him for a 
moment. He breaks it in pieces like a pot- 
ter's vessel, and scatters it to the four 
winds of heaven. Admirable specimens of 
his gift in this way, are to be found in 
some of his controversial writings; more 
especially, in his refutation of Warburlon;* 
and also, in his two pamphlets, respecting 
a sermon preached by Di. Trapp, " upon 
the sin and folly of being righteous over- 
much." 

Indeed, as a close, powerful, and most 
acute reasoner, always impressive and af- 
fecting, because always on the side of God 
and truth, Mr. Law is not to be surpassed; 
and perhaps, it may justly be questioned, 
whether any reader of his works, can quit 

* Entitled, ** A Short but Sufficient Confutation of the 
Rev. Dr. Warburton's 'Projected Defence,' (a« fie 
calls it) of ChriBtianitj, in bis <* Divine Legation of 
JHfoses." 
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them unimproved, unless it be one, wha 
has some secret, petty point of self interest 
to defend. Such an one will, no doubt, be 
disposed to decry this writer's uncomprom- 
ising standard of christian rectitude, and 
to enlist himself in some other army than 
that which is composed of the followers of 
God's crucified Son. 

Great objections have, indeed, at times 
been made, even by candid and sincere 
christians, against the later writings of Mr. 
Law, as being too strongly tinctured with 
mysticism, and as evincing a strange^ and 
as many think, an ill-founded partiality, 
for the iworks of Jacob Behmen ; whose 
productions, it must be confessed, though 
marked by christian simplicity and humili- 
ty, are, for the most part, unintelligible to the 
greater number of readers.* By drawing 

* An exception must here be made, for some of Jacob 
Behmen *8 works; such as his "Treatise on the Super- 
sensnal Life;" on ««The Four Complexions;" "The 
Way to Christ;*' — and some others; which are replete 
with profonnd, and heavenly instruction, to such persons 
as are capable of laymg aside pride and prejudice, and 
are desirous of receiving spiritual good from any of their 
feUow creatures. 
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their attention, therefore, to this source, 
Mr. Law has, in too many instances, 
only been preparing a tomb for his own 
works. 

Still, it is the safest, as certainly it is the 
kindest part, to be somewhat tender of 
branding with any opprobrious names, (as 
Mr. Law's opponents were accustomed to 
do,) the pretensions to divine illumination, 
of so good and humble a Christian, as Jacob 
Behmen is allowed to have been. 

That some extraordinary insight into 
very deep and mysterious truths, was 
vouchsafed to this illiterate, but lowly- 
minded man, is scarcely to be questioned ; 
or Mr. Law would hardly have ventured 
to testify to that point, so boldly and so 
publicly as he repeatedly did. As for in- 
stance, in his second reply to Dr. Trapp, 
he thus expresses himself: 

** I come now to an enthusiast, whom the 
doctor has accidently met with ; from whom 
it seems, " / have borrowed some of rny 
strange notions^ and would put them off as 
my ownJ^ 

^^ The doctor has this intelligence froiiti 
3 



XXn INTRODUCTORY CHAPTER. 

his trusty assistant^* who says, ' what else 
can be expected from those -who read Jacob 
Behmen, Mrs. Lead, atid Dr. Pardage, 
with abnost the same veneration and implicit 
faith^ that othsr people read the Scriptures ! 

" Two of these writers I know very lit- 
tle of; yet as much as I desire to krM)w ; 
but Jacob Behmen, called the Teutoaic 
Theosopher, I have read much, and much 
esteem. But the design of ^putting off 
some of his strange notions as my ofwn^ is 
as well grounded, as if the doctor had 
charged me with a design of picking his 
pocket. 

" The illustrious Sir Isaac Newton, when 
he wrote his * Principia,' and published to 
the world his great doctrine of Attraction, 
and those laws of Natnre by which the 
planets began, and continue to move in 
their orbits; could have told the world, 
that the true and infallible ground of what 
he there advanced, was to be found in the 

* A person, who, under the name of PhiloclericaSy 
auUted Dr. Trapp in replying to Mr. Law's first notice 
of his sermon ** on the folly and danger of being over- 
righteoQs.*' 
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Teutonic Theosopher, in his * Three first 
properties of eternal nature.' He could have 
told them, that he had been a diligent read- 
er of that wonderful author; that he had 
made large extracts out of him ; and could 
have referred to him^ for the ground of 
what he had observed of the number 
seven. 

" Now why did not this great man do 
this ? Must we suppose that he was loth 
to have it thought that he had been helped 
by any thing that he had read ? No it is 
an unworthy thought. But Sir Isaac well 
knew that prejudice and partiality had such 
power over many people's judgment, that 
doctrines, though ever so deeply founded in 
and proved by, all the appearances of na- 
ture, would be suspected by some as dan- 
gerous, and condemned by others, even as 
false and wicked, had he made any refer- 
ence to an author, that was only called an 
enthusiast. 

'* When I'considered the fallen soul as a 
fire spirit, deprived of its proper light, and 
tlierefore become of a diabolical nature, I 
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could have directed to Jacob Behmen, for 
the deep and infallible ground of it. 

''But what need was there for that; 
when I could make the plainest principles 
of nature, the plainest doctrines of scripture, 
every thing that was said of the fall, of 
heaven and hell, and the like, to be unde- 
niable proofs of it,"* 

It may not be uninteresting also, to ex- 
tract from the same work, a passage or two 
respecting Mr. Law's own sentiments upon 
the subject of mysticism. 

'' Had the doctor," he says, '' been more 
conversant in the writings of a set of men 
called mystical divines^ than he appears to 
have been, he had been better able to have 
charged me with humble plagiary^ than he 
is at present ; and might have done more 
service to what he calls the noble science of 
theology, than by all that light which he 
has got from his poets, whom he acknowl- 
edges '' to have somewhat of wantonness in 
them." 

* Reply to Trapp, subjoined to the *< Appeal to sH 
who doabt,'* &c. p. 818, &o. 



INTRODTTCTORY CHAI»TEK. XXix 

" Of these mystical divines, I thank God 
I have been a diligent reader, through all 
ages of the church, from the apostolical Di- 
onysius the Areopagite, down to the great 
Fenelon, Archbishop of Cambray, the illu- 
minated Guion, and M. Bertot. Had the 
doctor read St. Cassian, a recorder of the 
lives, spirit, and doctrine of the holy fath- 
ers of the deserts, as often as he has read 
the story of Mne^s and Dido, he had been 
less astonished at many things in my wri- 
tings. But I apprehend the doctor to be as 
great a stranger to the writers of this kind, 
with which every age of the Church has 
been blest, and to know no more of the di- 
vine Rusbrochius, Thaulerus, Suso, Har- 
phius, Johannes de Cruce, &c. than he 
does of Jacob Behmen. For, had he 
known any thing of them he had known 
that I am as chargeable with the senti- 
ments of all of them, as with those of Ja- 
cob Behmen. For, though I never wrote 
upon any subject, till I could call it my 
cwn, and till I was so fully possessed of 
the truth of it, that I could sufficiently 
3* 
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prove it in my own way, without borrowed 
arguments; yet, doctrines of religion I 
have none, but what the Scriptures, and 
the first-rate saints of the church are my 
vouchers for. 

" Writers like those I have mentioned, 
there have been in all ages of the church ; 
but as they served not the ends of popular 
learning, as they helped no people to figure 
and preferment in the world, and were use- 
less to scholastic and controversial writers ; 
80 they dropt out of public use, and were 
only known, or rather unknown under the 
name of mystical writers ; till at last some 
people have hardly heard of that very 
name ; though, if a man were to be told 
what is meant by a mystical divine, he 
must be told of something as heavenly ^ as 
grecU^ and as desirable, as if he were told 
what is meant by a real^ regenerate^ living 
member of the mystical body of Christ. 
For they were thus called, for no other 
reason, than as Moses and the prophets, 
and the saints of the Old Testament, may 
be called the spiritual Isrady or, the true 
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mystical Jews. These writers began their 
office of teaching, as John the Baptist did, 
after they had passed through every kind 
of mortification and self denial, and every 
kind of trial and purification, both inward 
and outward. They were deeply learned 
in all the mysteries of the kingdom of God ; 
not through the use of lexicons^ and medi- 
tating upon critics, but because they had 
passed from death unto life. They highly 
reverence, and excellently direct, the true 
use of every thing that is outward in reli- 
gion ; but Uke the king^s daughter of the 
Psalmist, "they are all glorious within." 
They are truly sons of thunder, and 
sons of consolation; they break open 
the whited sepulcres ; they awaken the 
heart, and shew it it^ filth,, and rot- 
tenness of death ; but they leave it not, 
till the kingdom of heaven is raised up 
within it. If a man have no desire but to 
be of the spirit of the gospel, and to obtain 
all that renovation of life and spirit, which 
akme can make him to be in Christ, a new 
creature, it is a great unhappiness to him 
to be imacquainted with these writers, ex 
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to pass a day without reading something 
that they have written.'^* 

There is also another passage upon this 
subject which occurs in one of his letters,f 
and which is as follows : "All preachers 
of the true spiritual mystery of the gospel, 
(that is) of a birth, light, and life from 
above, in and by Jesus Christ (which are 
the mystic writers of every age) ever were, 
and ever will be treated by the reigning 
fashionable orthodoxy, as enemies to the 
outward gospel and its services; just as 
the prophets of God (who were the mystic 
preachers of the Jewish dispensation) were 
by the then reigning orthodoxy, condemned 
and despised, for calling people to a spirit- 
ual meaning of the dead letter, and to a 
holiness infinitely greater than that of their 
outward sacrifices, types and ceremonies. 
Whoever he is, that has any situation of 
his own to defend, be it that of a celebrated 
preacher, a champion for received ortho- 

• Second answer to Trapp, subjoined to " Appeal," 
&e. pp. 819 — 821. 

I- Letter 18, p. 146, (Edition of 1816.) 
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doxy, ^ head, a leader, a follower of any 
sect or party, or particular method; or, 
that seems, both in his own eyes, and in 
the eyes of others, to have made himself 
significant in any kind of religious distinc- 
tion; every such person, sooner or later, 
will find that he has much of that very 
same to give up, which hindered the zeal- 
ous and eminently-religious Pharisee, from 
converting to Christ in the spirit of a little 
child." 

In calling the prophets of God, "the 
mystic preachers of the Jewish dispensa- 
tion," Mr. Law most justly defines their 
office and qualification. They were mys- 
iical, inasmuch as their province was to 
preach those mysterious truths, which (like 
the " strong meat," spoken of by the apos- 
tle, Heb. V. 14) belong to those that are of 
full age, even those, who, by reason of use, 
have their senses exercised to discern both 
good and evil. 

Our blessed Lord himself preached in 
this mystical way to the more spiritual 
amongst his followers, and condescends to 
give the reason for his doing so. For 
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when the disciples came, and said to him, ^ 
" why speakest thou unto them in para- 
bles?" he answered and said unto them, 
"because it is given unto you, to know 
the mysteries of the kingdom of heaven, 
but to them it is not given.'.' (Matthew 
xiii. 10, 11.) And it is well for us to be 
told by the lip of truth itself, that there 
are mysteries in the kingdom of heaven, 
and in the teaching which treats of those 
mysteries ; for, so great is. the zeal against 
mysticism^ (which term, if it means any 
thing, can only mean a mysterious mode 
of representing very mysterious subjects,) 
and so stedfast the determination of the re- 
ligionists of the present day, that nothing 
like it shall be found in scripture, that in a 
late publication* we are presented with the 
following statement. 

" Let us open this wonderful book" (the 
Bible) observes an elegant writer, ^^ Cohere 
we may^ we meet no mystical abstractions. 
We feel our whole mind to be addressed 
at once ; no faculty, active or passive, be- 
ing left without its provision. Human 9ia^ 

* Grimshaw's life of Cowper, vol. 8, p. 181. 



INTRODUCTORY CHAPTER* XXXV 

ture is every where made to furnish the ma- 
chinery which may work most eflFectually 
on itself. To withdraw the mind from sen- 
sible ideas, while reading the Bible, is ab- 
solutely impossible. It places real life be- 
fore us in all its most interesting and most 
impressive forms ; and obliges us to converse 
' ivith men of like passions with ourselves,^ 
even while it is teaching the way of God 
most perfectly."* 

Precious indeed, are the scriptures of 
truth, but not as being free from mystery ; 

* To judge how far this statement is founded on truth, 
the unjyrejttdicedTeader is requested to " open his Bible " 
{since he may do it where he vnll) upon the first chapter 
of the prophecy of Ezekiel; or upon the revelations 
made to Daniel, of which that inspired saint, hirnself 
says, ** I hoard, hut I understood not." (Dan. xii. 8.) 
And without urging him to look at the greater part of all 
the prophecies, many parts of Paul's epistles, who him- 
self testifies, that he speaks "the wisdom of God in a 
mystery;" (Cor. ii. 7.) or the' book of the Revelations, 
he may be fairly asked, if it be true, that, he meets in 
the Bible with "no mystical aJtstr action; " that he feels 
his ** whole mind addressed at once;'* that human na^ 
ture every where furnishes the machinery; "and that 
here, real life is placed btfore him, in all its imsiinttT- 
tsting and impressive forms ? " 
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for no book, a* to the greater part of U, is so 
mystical as the Bible ; as might be expected, 
treating as it does, of <* the deep things of 
God," (1 Cor. ii. 10) which, by reason of 
their incomprehensibility to the natural 
man, always have been, and always must 
be, " foolishness unto him." (14.) 

The scriptures are precious, but it is 
to the spiritual understanding, which 
^^ searches ^^^ beyond the words, for that liv- 
ing, ever speaking voice of whom they tes- 
tify. (John V. 39.) 

It is not extraordinary, that those who 
are "of the earth, and earthly," should rail 
against, and reject, what is "of heaven, and 
heavenly ;" because it is of the nature of 
things, that that which is " born after the 
flesh, should persecute that which is born 
after the Spirit." But sad it is, that really 
sincere and pious christians, should, (as it 
is to be feared many such do,) set their 
faces as a flint, against what is truly di- 
vine, and holy, and unquestionably the 
fruit of the Spirit, in their fellow creatures, 
because there may be something mys- 
terious in it ! Now, the very comfort and 
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counsel which we stand in need of, amidst 
the variety of doubts and distresses, which 
are our portion whilst in the body, must 
necessarily be produced, by the agency of 
that which is internal and spiritttal ; for 
the things whereby the soul disquieted, 
such as doubt, difficulty, anguish, fear, &c. 
are all internal and spiritual in their oper- 
ations, and can, by no possibility, be made 
to yield to any external influence ; except- 
ing, indeed, in a temporary and inefficient 
way, as a man under great mental uneasi- 
ness, may lose for a time, a sense of his 
sorrows, by running to the excitements of 
drinking, amusements, ^c. But nothing 
can effectually subdue and regulate the 
mind, but that which is of its own invisi- 
ble and spiritual nature. Hence, the scrip- 
tures in themselves^ are not operative, till 
brought in, and applied to the heqri, by the 
power of that divine Spirit which en- 
lightens the heart. It is certain that many 
portions of them affi^rd both comfort and 
direction to the troubled soul; but what 
is it that produces this desirable effect ? 
Certainly, not the hearing of the outw^aid 
4 
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ear ; because all sorts of persons can hear 
the scriptures ; but maby are hearers and 
readers of them during their whole lives, 
without coming to any spiritual under- 
standing of the truths contained in thiem. 
It is not, therefore, the outward words, but 
something dwdling in the hearty which re^ 
ceives and witnesses to the truth of the out*- 
ward words, which is the living and oper- 
ating agent in the work of man's salvation ; 
and this, from its very nature, must work 
in a mystery; for whatever is spiritual, is 
mysterious. The roots^ or beginnings of 
things are aU spiritual ; for what, we 
would ask, are words and deeds but the 
manifestation, ox out-shewing^ of that which 
is born in the invisible spirit of the crea- 
ture 1 If, therefore, we would not be de- 
ceived by superficial views of truth and 
error, but would desire the possession of a 
right judgment in all things, we must be 
at some pains to become acquainted with 
mystical religion ; or, in other words, with 
that divine science which reveals to us 
what is passing in the depth of our own 
hearts ; for there^ the redeemer of our soul» 
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is to be found, as well as our spiritual ene- 
mies. No phrases indeed, are so common, 
amongst a certain class of religious instruc- 
tors, as those of ^^leading sinners to Christ f^ 
and ^^ shewing them the SavUmr f^ of which 
expressions, it may be doubted, whether 
one in a thousand of the persons so ad- 
dressed, understand any thing whatever; 
for the " lecuiing to Christ,^^ spoken of, 
means usually, nothing more than turning 
the mind to some particular text of scrip- 
ture, in which| reference is made to the 
Bedeemer. 

Now if, under a deep and painful feeling 
of utter sinfulness and misery, I am di- 
rected to that scripture (1 Cor. i. 30) which 
states, that Christ is made to the believer, 
<^ wisdom, and righteousness, and sanctifi- 
cation, and redemption,'' — I am turned in- 
deed, to very precious and comfortable 
words ; but of what avail are they to me, 
unless I know, or, am at the same time 
informed in whcU way^ and where Christ 
works this glorious work [for me? It is 
not my hearing or reading the words, that 
wiU bring it to pass ; for the words, con- 
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sidered only in themselves, are but a deS" 
cription, and can only remain with me as 
a description ; as far removed from effect- 
ing any change upon my heart, as my 
reading the character of a good person, 
will change me into that character. But, 
if I know, or am told, that Christ dwells, 
by a portion of his good Spirit, in my hearty 
being " that true light which enlighteneth 
every man that cometh into the world," 
and that by this indwelling illumination, 
he is ready to become to me a preserver 
of sin and folly, an instructor in wisdom 
and righteousness, and in this way, my 
sanctifiication and redemption — I am then 
turned to something within my own sotil^ 
of which, by due and reverent attention, I 
may be as distinctly conscious, as I am of 
my own existence ; and thus I am led to 
Christ in the only possible way in which 
I can ever find him, to my comfort or sal- 
vation. 

And being thus directed to something 
actually inhabiting my own soul, I am not 
led into vague and unsatisfactory notions, 
which are all that can be obtained from 



INTRODUCTORY CHAPTER. XH 

words, whilst I know not the thing of which 
the words testify ; but I am turned to that, 
of which I have a clear and decided per- 
ception ; and I am in no uncertainty as to 
what will be the result, if I endeavour to 
be still awhile, and cease from the work- 
ings of my thoughts and imaginations, keep 
the eye of my mind, silently, prayerfully, 
and humbly watching for the soft and 
calming influences of my Saviour's holy 
light and life. I am in no uncertainty, be- 
cause I am told in Scripture, that " God 
shines in my heart." (2 Cor. iv. 6.) Nor 
am I under any concern whether this be 
called mysticism, or any thing else. It is 
sufficient for me, that the Most High de- 
clares it to be the way which leads the soul 
into peace. '' For thus saith the Lord God, 
the Holy One of Israel : in returning and 
rest shall ye be saved ; in quietness, and 
in confidence shall be your strength." 
(Isaiah xxx. 15.) 

In which heavenly counsel, there is 

something that commends itself to every 

heart; for every heart has thai in it, which 

testifies that God is the fountain of peace, 

4# 
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and only to be found in a way of serenity, 
order, and quietness. Every reflecting 
person must be sensible, that all the true 
and touching devotion which he ever ex- 
perienced towards his Creator, was brought 
to life in this way. For it is the established 
mode of acting of that blessed and boun- 
teous Being, who " cometh down as rain 
upon the mown grass, and as showers that 
water the earth,- and therefore saith the 
chrisiain poet, 

O, for a closer walk with God, 
A calm and heavenly frame ; 
A light to shine upon the road 
That leads me to the Lamb ! 

" But," as Mr. Erskine well observes in 
his late work on the Doctrine of Election, 
" the flesh ever joins with the Israelites, 
who said to Moses, ' Speak thou with us, 
and we will hear ; but let not God speak 
with us, lest we die.' " 

" And let us observe," he remarks, " that 
it was not through irreligion that they es- 
caped from God, it was through a religian, 
and a divinely appointed religion;" by 
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means of which, as he proceeds very clear- 
ly to demonstrate, their consciences were 
pacified, inasmuch, as though they had no 
direct intercourse with Ood, " they had to 
do with ordinances of his own appoint- 
ment." " There was a great delusion," 
says he, "in this ; for thus they came to 
have a religion for their God, instead of 
having God for their religion. God was 
not their confidence ; their religion was 
their confidence." 

And, as the sum of the matter, he in- 
quires, with a force of discernment, which 
will help every honest person, at all ac- 
quainted with the present character of the 
religious world, to ascertain his own cas^ 
" Reader, do you not believe that the doc- 
trines of Christianity are treated in this 
way, as well as the ordinances of the Jew- 
ish law ? Do you not believe that the fin- 
ished work of Christ, is often in this way 
separated from God, and carried about as a 
peace to the conscience, and a ground of 
confidence, whilst the man who is thus 
using it, is not meeting God directly, nor 
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trusting in God directly ? If you have ever 
realized the nearness of death, have you 
not felt that you were seeking peace rather 
by grasping at particular doctrines^ than 
by leaning on the tried love and faithful- 
ness of God 1 For example ; have you 
never felt that the doctrine of justification 
by faith, has, at such times, given you an 
indisiind sort of religious confidence^ whilst 
yet you were very far from actually and 
consciously meeting with God in the doc- 
trine, or entering into his mind as revealed 
in it ; and whilst, therefore, you were very 
far from having a real confidence in God 
himself 1 When a man's belief of a doc- 
trine, rests merely on his belief that it is 
taught in the Bible, and is not confirmed by 
his seeing and feeling its oneness with the 
goodness and righteousness of God revealed 
in his own conscience^ it certainly is not that 
faith which is of the operation of the Spirit ; 
and the doctrine so believed, instead of be- 
ing a manifestation of God, is a veil be- 
tween God and the soul ; or, even it may 
be an idol, receiving the honor which is 
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due to God only. Doctrines received in 
that way, however true they may be in 
their own place, are yet to such receivers, 
no better than rosaries, or crucifixes, or the 
serpent of brass in the days of Hezekiah. 
Let us remember, that all revealed truth, is 
merely God's provision for awakening, and 
nourishing, and expanding the itord in the 
heartj which is the only seed of true reli- 
gion, and which, as it is the Spirit of God 
within man, so it requires from man, a 
continual personal dealing with God him- 
self." * 

But it is time to bring these introductory 
remarks to a close ; the Editor will there- 
fore only add, that, having herself found 
the writings of Mr. Law, a valuable auxil- 
iary in directing her to " the Word in the 
heart^'^ she now commends this portion of 
them to the reader^s notice ; being well as- 
sured, that if perused and considered with 
candour and impartiality, (and above all 
things, with a holy scorn of permitting self-- 
love, and self-hiterest, those merciless cmd- 

* Erakine'B " Doctrine of Election," pp. 171, 172. 
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fiers of the truth, to stir up cavils against 
them,) they are eminently calculated to de- 
liver him from the prevailing delusion "of 
having a religion for God, instead of hav- 
ing God for a religion," 

M. A. K. 
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CHRISnriAN REDEBCPTION. 

The Gospel is no history of any absent| 
distant, or foreign thing ; but is a manifest- 
ation of an essential^ inherent, real life and 
death in every son of Adam ; grounded on 
the certainty of his first divine nature ; on 
the certainty of his real fall from that na- 
ture, into an earthly life of impure animal 
flesh and blood ; and on the certainty of an 
inward redemption from his fallen life, by 
the Divine nature given again into him. 
These three great points, with ^1 the doc- 
trines, duties, and consequences, that are 
essentially contained in, or flow from them, 
are the Gospel of Jesus Christ ; and he only 
is able to declare with spirit and power 
these truths, or bear a faithful testimony of 
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the reality of them, who preaches nothing 
but what he has first seen, and felt, and 
found to be true, by a living sensibility 
and true experience of their reality and 
power in his own soul. All other preach- 
ing, whether from art, hearsay, books, or 
education, is, at best, but playing with 
words, and mere trifling with sacred 
things. 

Therefore, dear reader, set out right : 
and be assured of this truth ; that nature, 
and self, and every individual vieta, must 
be totally renounced ; or else, be your re- 
ligion what it will, ever so pleasing to 
yourself, or astonishing to the world, you 
are not working with God, For God is a 
free, universal, impartial love; loving and 
doing every kind of good, for its own sake, 
because that is the highest and most per- 
fect working of life : and because every 
thing elsa^but goodness for its own sake, is 
imperfect, and a degree of evil, misery, and 
death. And no creature can come out of 
its imperfection, misery, and death, but by 
the pure, free, unmixed goodness of God 
being born in it. 



CHRISTIAN BEDEMPTION. 49 

The fall of man into the life of this earth- 
ly world, is the sole ground of his wanting 
the redemption which the gospel offers. 

Hence it is, that the gospel has only one 
simple proposal of certain life, or certain 
death, to man ; of life, if he will take the 
means of entering into the kingdom of 
God ; — of death, if he chooses to take up 
his rest in the kingdom of this world. This 
is the simple nature, and sole drift of the 
gospel : it means no more, than making 
known to man, that this world and the life 
of it, is his fell and separation from God 
and happiness, both here and hereafter; 
and that to be saved and restored to God 
and happiness, can only be obtained, by 
renouncing all love and adherence to the 
things of this world. Look at all the pre- 
cepts, threatenings, and doctrines of the 
gospel ; they mean nothing but to drive all 
earthly mindedness and carnal affections 
out of the soul ; to call man from the life, 
spirit, and goods of this world, to a life of 
hope and faith, and trust, and love and de- 
sire of a new birth from heaven. 

To embrace the Gospel, is to enter with 
6 
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all our heart into its terms of dying to all 
that is earthly both within us and without 
us ; and on the other hand, to place our 
faith, and hope, and trust, and satisfac- 
tion, in the things of this world, is to re- 
ject the Gospel with our whole heart and 
spirit, as much as any infidel can do, not- 
withstanding we make ever so many ver- 
bal assents and consents to every thing that 
is recorded in the New Testament. The 
one true essential distinction between the 
christian and the infidel, is this ; the infidel 
is a man of this world, and wholly devoted 
to it, by his hope and faith being set upon 
it ; for where our heart is, there and there 
wdy is our hope and faith. The man of 
this world therefore, has only such virtue, 
such goodness, and such a religion as en- 
tirely suits with the interests of flesh and 
blood, and keeps the soul happy in the lust 
of the flesh, the lust of the eye, and the 
pride of life : this^ and this akme is infideli- 
ty ; a total separation from God, and a re- 
moval of all faith and hope /rom Him^ into 
the life of this world. It matters not 
whether this infidel be a professor of the 
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gospel, a disciple of Zoroaster, a follower 
of Plato, a Jew, a Turk, or an opposer of 
the gospel history : this difference of opin- 
ions or professions, alters not the matter ; 
it is the love of the world instead of God^ 
that constitutes the whole nature of the in- 
fidel. 

On the other hand, the christian renounces 
the' world as his horrid prison ; he dies 
to the will of flesh and blood, because it is 
darkness, corruption, and separatum from 
God; he turns from all that is earthly, 
animal, and temporal, and stands in a con- 
tinual tendency of faith, hope, and prayer 
to God, to have a better nature, and a bet- 
ter life and spirit, born again into him from 
above. 

Where this faith, hope, and prayer is, 
there is the christian, or the new creature 
in Christ Jesus, born of the Word and 
Spirit of God ; and neither time, nor place, 
nor any outward condition of birth and 
life, can hinder his entrance into the king- 
dom of God. But where this faith is not, 
there is the true complete infidel, the man 
of the earth, the unredeemed, the rejecter 
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of the gospel, the son of perdition, that is 
" dead in trespasses and sins, without 
Christ, an alien from the commonwealth of 
Israel, a stranger to the covenants of prom- 
ise, having no hope, and without God in 
the world." 

Divine goodness, therefore, is the one 
thing that you must look up to God for, 
because it is the one goodness which you 
have lost. Every thing else, be it earth 
and all earthly tempers, or whatever had 
its rise from the fall of Adam, must be te- 
nounced, and givea up to death, that the 
first divine glory of the life of God in man, 
may be again found in you. 

Nor is it any extravagance or overstrain- 
ing the matter to say, that divine goodness 
must be found in us ; for no goodness less 
than divine and heavenly can help us to 
the life of heaven. Nor does our call to 
divine goodness, suppose or require any 
high stretch, or refined elevation of our in- 
tellectual faculties and powers. A shep- 
herd watching over his flock, or a poor 
slave digging in the mines, may each of 
them, though so employed to the end of 
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their lives, stand before God in a degree of 
goodness truly divine. 

On the other hand, you may spend all 
your time in high speculations, writing and 
preaching upon christian perfection, com- 
posing seraphic hymns of heavenly matters, 
with a strength of thought and genius that 
delights both yourself and others ; and yet, 
so doing to the day of your death, have 
only a goodness like that of eating and 
drinking that which most pleases your 
palate. 

Would you know the true nature of 
divine goodness, see how the Spirit of 
Ohrist speaks : 

" Thou shall love the Lord thy God 
with all thy heart, soul and strength, and 
thy neighbor as thyself — I came not^to do 
mine own will but. the will of Him that 
^ent me — when thou makest a feast call 
not thy friends and acquaintance, but the 
poor, the lame, the blind, &c. — Whether ye 
rcat or drink, or whatever ye do, do all to 
the glory of God." Thus speaks the Spirit 
o{ Christ ; and he that in this Spirit lives, 
ihath divine goodness, whether he be in 
5* 
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heaven, or enclosed in flesh and blood. 
And all of us are in the way of attaining 
this divine goodness, as soon as we hate the 
tempers of our own earthly life, and earn- 
estly long in the spirit of prayer, to have 
the life of God brought forth in us. 

Now this goodness we must have, or we 
have none at all ; for there is but one God 
and one good, and one goodness ; nor can 
it have any existence in us, till the work- 
ings of our earthly nature are overcome 
and brought into subjection to that Spirit 
which is not of man, but from heaven — 
" Not my will but thine be done ;" when 
this is the one will of the soul, all com- 
plaints are over ; and then it is, that pa- 
tience drinks water of life out of every cup, 
and to every craving of the old man, con- 
tinually says, ** I have meat to eat, that 
ye know nothing of." For flesh and blood 
in all its workings, can work only for itself; 
darkness can only be dark, it has no other 
nature; coldness can only be cold; earth can 
only be earthly ; and the works of light can 
only proceed from light. Flesh and blood, or 
that life which is only from the elements of 
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this world, can only work for time, and a 
corruptible life ; it can only be animal, and 
serve the ends of an animal life, for it is 
insensible and incapable of Divine virtue, 
and is, and can be, of no higher nature in 
a man, than in a beast, and must have the 
same end in both. (Ecclesiastes iii. 18, 19.) 
It is quite incapable of entering into the 
kingdom of God, and only for this reason, — 
because it is absolutely incapable of having 
any true and heavenly goodness. It has 
then its only proper goodness, when it has 
lost its own power of acting, and is gov- 
erned by a Spirit superior to it : for whilst 
it rules, it can only live to itself; and can 
be nothing but an earthly own will, own 
love, own honor, own interest ; never 
rising higher, doing better, or coming any 
nearer to goodness, than its own pride or 
covetousness, envy or wrath, can carry it. 
For these tempers with all their lesser sub- 
divisions, are the atmosphere that sets 
4>ounds to the breath of the earthly life; 
and are as essential to it, and as ihsepara- 
ble from it, as hardness and darkness are 
inseparable from a rock of stone. So long 
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as the stony rock lasts, so long is it hard 
and dark ; and so long as earthly flesh 
and blood lives and acts, it can only live 
and act for itself; it can seek, love, like, 
or do no manner of thing, but as its own 
will, own love, own interest, is some way 
or another felt and found in it ; the true 
ground and reason of which is, that no life 
can go out of, or further than itself; nor 
can it tcUl any thing but what its own life 
is. 

Divine goodness is therefore absolutely 
essential to our redemption from evil ; 
since the falling away from the divine 
goodness in which we were created, has 
brought forth all the evils with which we 
are surrounded; and nothing can deliver 
us from the death of our fallen state, but a 
true and full resurrection of all that purity 
and goodness which was living in the first 
creation of man. A virtue which is only 
according to the state of this earthly life, 
is a virtue of art and human contrivance, a 
fiction of behaviour, modelled according to 
rule, or custom, or education, that can nei- 
ther go deeper, nor rise higher, nor reach 
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further, than the sense, reason, and inter- 
ests of flesh and blood can carry it. BuT 
this can have no communication with God 
and heaven, because it is not born of them ; 
but is a lower separate state of life, which 
at the best, can only bring forth such a 
civility of outward manners, as maybe ac- 
quired under the common courtesies and 
customs of society. But the goodness 
which we want, and which we were created 
to have, is the one holy, blessed life of 
God, and Christ, and heaven, living in the 
soul. For, from eternity to eternity, there 
never was, nor ever can be, any other 
heavenly goodness in any creature, but the 
life. Spirit, and Word of God, speaking, 
living, and breathing in it. 

Bid the anatomist who can skilfully dis- 
sect the human body, and tell you thcx 
names, nature, and offices of mostof its parts; 
and who can shew you how they all unite 
to give life, strength, and motion to the liv- 
ing machine : bid him, I say, to put life 
into the dead carcase. 

Now, learned reason, when pretending 
to be a master of morality, is just as pow- 
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erful as this very anatomist. It can skil- 
fully dissect a dead system of morality, can 
separate all its parts, tell you the names, 
nature, distinctions, and connections of 
most kinds of good and evil: but when 
this is done, learned reason, with all its 
dictates, distinctions, and definitions, can 
do just as much good to the soul that has 
lost its goodness, as the anatomist can do 
to the body that has lost its life. 

For reason, with all its doctrine, disci- 
pline and rules, can only help us to be as 
good, as changed and as amended, as a 
wild beast may be, that by methods and 
restraints is taught to put on a sort of 
tameness, though all the time, its wild na- 
ture is only held down, and in readi- 
ness to break out again as occasion shall 
oifer. 

Thus far the masters of morality and 
human discipline may go ; they may tame 
and reform the outward man, clothe him 
with the appearance of many images of 
virtue, which will, some, or all of them, be 
put off just as time, occasion, and flesh and 
blood require it. Christianity, in short, 
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may be reduced to one single great point, 
which great point consists of two essential 
parts ; first, the fall of man from a divine, 
angelic life, into an earthly, corruptible, 
animal, miserable life of this world ; sec- 
ondly, the redemption of man, or his re- 
gaining his first divine perfection, by a new 
,birthofthe Divine nature, by the Word 
and Spirit of God. This is the Christianity 
which began with the fall, and has been 
preached ever since to every son of fallen 
man, in every corner of the world ; and by 
the same preacher that tells every man, 
that he ought to be better than he is. 

Strange it is, therefore, beyond expres- 
sion, that every man, whether christian or 
infidel, should not see, that here lies the 
whole of the matter ; or should imagine 
,there can be the least ground to propose a 
redemption to man, till he shews why^ and 
from what^ he is to be redeemed. Stranger 
is it still, if we consider that christians 
have nothing to excuse their wandering 
from this one great point, since both the 
Testaments bear so open a witness to it : 
"In the day that thou eatest thereof, thou 
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shalt surely die;" says the Old Testa- 
ment : '^ Except a man be born again of 
the Spirit, he cannot enter into the king- 
dom of heaven;" says the New Testa- 
ment. 

The death of man to his first created 
life, and his redemption only and solely by 
a real birth of the divine life received again 
from above, is the one only ground and foun- 
dation upon which all the scriptures stand. 
For had not man died, neither Moses, nor 
the prophets had ever been in being. For 
man not fallen, but abiding in his first cre- 
ated perfection of life, had been as free 
from any outward law, as light is from 
darkness. The keeping his own nature, 
had been the keeping, doing, seeing, and 
knowing, all that God required of him. So 
that neither law nor prophecy has any 
ground or reason, but because man is dead 
to his first life. 

But seeing man is dead to his first life, 
and living only in an earthly animal world, 
under the power and slavery of the evil 
motions and tempers of gross flesh and 
blood ; therefore Moses must come with 
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his law, to set sin before him, and give 
him precepts of resisting and dying to all 
the lusts of this new earthly life which he 
has fallen into. Next after Moses came 
the prophets, or the spirit of prophecy, 
with its far-seeing sight, and declaration of 
glories to come. Now the ground of 
prophecy is this; it is because man is to 
be restored to his first glorious state ; and 
therefore the spirit of prophecy comes forth 
from God, to awaken hope and faith, ex- 
pectation and desire in man; because these 
are the only powers that can draw him out 
of the mire of the earthly life in which he 
sticks, and carry him up to his first heaven- 
ly state again. 

Now seeing this is the ground and rea- 
son of the scriptures, so it is the one uner- 
ring key to the right use of them. They 
have only this one intent ; to make man 
know, resist, and abhor the working of his 
fallen earthly nature ; and to turn the faith, 
hope, and longing desire of his heart to 
God. 

Thus, " come unto me all ye that labour 
and are heavy laden, and I will refresh 
6 
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you ;" how poor, how mean and uncertain 
a sense is there in this, till you know that 
man has lost his divine nature, and is fal- 
len into a world that is all labour, burden, 
and misery. But as soon as, this is known, 
then how easy, how plain, is the full and 
highest sense of these words, — Come unto 
me, I will refresh you, — ^I will bring to life 
that first happy state, which you have 
lost. All the doctrines and sayings of 
Christ and his apostles, are full of a com* 
fortable, divine, and exalted sense ; or are 
mere empty words, just as the fall of man 
from a divine life is either owned or dis- 
owned. The truth of the matter is this : 
christian redemption is God's mercy to all 
mankind ; but it could not be so, if every 
Mien man, as stich, had not some fitness 
and capacity to lay hold of it It most 
have no dependence upon times and places, 
or the ages and several conditions of the 
world, or any outward circumstance of life. 
As the first man partook of it, so must the 
last. The learned Unguist, and the blindi 
the deaf and dumb, have but one and the 
same common way of finding life in itj 
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and he that writes large commentaries upon 
the Bible, must be saved by something full 
as different from book knowledge, as they 
were, who lived when there was neither 
book nor any alphabet in the world. 

For this salvation which is God's mercy 
to the fallen soul of man, must be some- 
thing that meets the wants of every man ; 
and to which every man has something- 
that directs him to turn. For as the fall of 
man is the reason of this mercy ; so the fall 
must be the guide to it ; — ^the want must 
shew the thing that is wanted. And there-* 
fore the manifestation of this one salvation, 
or mercy to man, must have a nature suit- 
able, not to this or that great reader of his- 
tory, or able critic in Hebrew roots, and 
Greek phrases; but suitable to the com-* 
mon state and condition of every son of 
Adam. It must be something as grounded 
in human nature, as the fall itself is; 
which wants no art to make it known ; but 
to which the common nature of man is the 
only guide in one man, as well as another. 
Now this something which is thus obvious 
to every man, and which opens the way to 
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Christian Redemption in every soul, is a 
sense of the vanity and misery of this world ; 
and a prayer of faith and hope to God, to 
be raised to a better state. 

This is the Christianity which is as old 
as the fall; which alone saved the first 
man, and can alone save the last. This it 
is, on which hang all the law and the 
prophets, and which fulfils them both ; fta 
they have only this end, viz. to turn man 
from the lusts of this life, to desire, faith, and 
hope of a better. And this is the Christian- 
ity which every man must first be made 
sensible of, not from hearsay, but as a 
growth or degree of life within himself be- 
fore he can have any fitness, or the least 
pretence, to judge, or speak a word about 
the further mysteries of the gospel. 

But here, my friend, I would desire to 
shew you the true distinction of gospel 
Christianity, from all that went before, or 
is come up after it. Gospel Christianity 
is purely and solely a Divine life^ awaken- 
ed and set up ammigst m^n, as the effect 
and fruit of Christ's glorification in heaven. 

1 call it Gospel Christianity, by way of 
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distinction from that original universal 
Christianity, which began with Adam, was 
the religion of the patriarchs, of Moses and 
'the prophets, and of every penitent man 
in every part of the world, that had faith 
and h<^ towards God, desiring to be de- 
livered from the evil of this world. 

But when the Son of God had taken a 
birth in and from the human nature, had 
finished all the wonders that belonged to 
our redemption, and had sat down at the 
right hand of God in heav^i; ih&i a 
heavenly kingdom was set up on earth ; and 
the Holy Spirit came down from heaven, 
or was given in such a degree of birth imd 
life, as never was, nor could be given to the 
human nature, till Christ the Redeemer of 
the human nature was glorified. 

When the humanity of Christ, our sec- 
ond Adam, was glorifiedy and become all 
heavenly, then the heavenly life, the com- 
fort, power, and presence of the Holy 
Spirit, was the gift which he gave to his 
brethren, his fjriends, and followers, whicfa 
he had left upon earth. The holy Spirit 
then descended in the jsbape of cloven 
6« 
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tongues of fire, on the heads of those that 
were to begin and open the new powers of 
a divine life, set up amongst men. This 
was the beginning and manifestation of die. 
whole nature and power of Gospel Chris- 
tianity ; a thing as different from what 
was Christianity before, as the posses- 
sion of the thing hoped for, is different from 
hope, or deliverance different from the de« 
sire or expectation of it. 

Therefore, as gospel Christians, we be- 
long to the new covenant of the Holy Spirit, 
which is the kingdom of God come down 
from heaven on the day of Pentecost ; and 
therefore it is, that there is no possibility of 
seeing or entering into this new kingdom, 
but by being born again of the Spirit. 

The apostles and disciples of Christ, 
though they had been baptized with water, 
had followed Christ, heard his doctrines, 
and done wonders in his name ; yet, as 
then, stood only near to the kingdom of 
God, and preached it to be at hand. They 
had only seen and known Christ according 
to the flesh ; had followed him with great 
zeal, but with little, and very low knowl- 
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edge either of him or his kingdom ; and 
therefore it was, that they were command- 
ed to stand still, and not act as his min- 
isters in his now glorified state, till they 
were endued with power from on high; 
which power they then received, when the 
Holy Ghost with his cloven tongues of fire, 
came down upon them, by which they be- 
came the illuminated instruments, that 
were to diffuse the light of an heavenly 
kingdom, over all the world. 

Prom that day began Gospel Christian* 
ittfj with its true distinction from every 
thing that was before it. It was the minis- 
tration of the Spirit ; and the ministers of 
it, called the world to nothing but gifts and 
graces of the same Spirit ; to look for noth- 
ing but spiritual blessings; to trust and 
hope and pray for nothing, but the power 
of that which was to be the one life and 
ruling Spirit of this newly opened kingdom 
of God. No one could join himself to them, 
or have any part with them, but by dying 
to the wisdom and light of the flesh, that 
he might live by the Spirit, through faith 
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in Jestts Christ, who had thus called him 
to his kingdom and glory. 
^ Now this Christianity is its own proof; 
it can be proved from nothing but itself. It 
wants neither miractes nor outward wit-* 
nesses; but like the sun is only its own 
discoverer. 

He that adheres only to the history of 
the facts, doctrines, and institutions of the 
Gospel, without being bom of its Spirit,, is 
only a nominal christian, and no nearer to 
Chri3t, than the Jew, who carnally adhered 
to the letter of the law. It is in vain, 
therefore, ist the modem diristian to ap- 
peal to antiquity, to history, and ancient 
churches, to prove that he belongs to 
Christ ; fox he can rnily belong to Christ, 
by having the power of Christ, and the 
Spirit of God, living and dwellmg in his re- 
newed inward man. 

Bat a learned Christianity, supported and 
governed by reason, dispute and criticism, 
that is forced to appeal to canons, and 
councils, and ancient usuages, to defend it- 
self, has lost its place, stands upon a ficti- 
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tious ground, and shows that it cannot ap- 
peal to itself, or to its own works, which 
alone are the certain and infallible proofs, 
either of a true, or a false Christianity. 

Not that I am an enemy to learning, any 
more than I am an enemy to that art which 
builds mills to grind our corn, and houses 
for ourselves to dwell in. I esteem the 
liberal arts and sciences, as the noblest of 
human things. I desire no man to dislike 
or renounce his skill in ancient or modern 
languages, his knowledge of medals, pic* 
tures, paintings, history, geography, or 
chronology. I have no more dislike of 
these things in themselves, than of the art 
of throwing silk, or making ktce. But 
then, all these things are to stand in their 
proper places, and every one is to be kept 
in its own sphere. Now all this circle of 
sciences and arts, whether liberal or me- 
chanic, belongs solely to the natural man ; 
they are the work of his natural pmaers and 
faculties ; and the most wicked, sensual, 
unjust person, who regards neither God nor 
man, may yet be one of the ablest profi- 
cients in any, or all of them. 
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Bat Christian Redemption, is quite of 
another nature. It has no affinity to any 
of these arts or sciences ; it belongs not to 
the outward, natural man ; but it is purely 
for the sake of an inward heavenly nature, 
that was lost, or put to death in Paradise, 
and buried under the flesh and blood of 
this earthly, natural man. It breathes a 
spark of life into this inward, hidden, or 
lost man ; by which it feels and finds itself, 
and rises up, in new awakened desires, 
after its lost Father, and native country. 

This is Christian Redemption; on the 
one side it is the heavenly divine life^ offer'* 
ing iiself again to the inward man that had 
lost it: on the other side, it is the hope^ 
faith and desire of this inward man, hun- 
gering and thirsting, stretching after, and 
caKng upon, this divine and heavenly Ufe. 
Now whether this awakened new man 
breathes forth his faith and hope towards 
this divine hfe, in Hebrew, Greek, or Eng- 
lish sounds, or in no one of them, can be 
of no importance. For can it be thought 
that the heavenly life must more willingly 
enter into, and open itself in, a man that 
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has many languages, than in him who 
knows only one? If this is too absurd to 
be supposed, then, without the least injury 
done, or the least enmity shown, to learn- 
ing, science, reason, and criticism, you 
must place them just where I have done ; 
amongst the things and ornaments of this 
earthly life, and such things as, in their 
own nature, are as easy to be had, and as 
highly enjoyed, by men that despise all 
goodness, as by those who fear God, and 
eschew evil. 

And therefore, no truths concerning the 
dwine and heavenly life^ are to be brought 
for trial before this learned bar, where both 
jury and judges, are bom and bred, live 
and move/ and have their being in another 
world ; and have no more power of feeling 
the divine life, than an eagle's eye can 
look into the kingdom of God. If you, my 
friend, having read many Greek and Latin 
books, should intend to publish Homer or 
Cesar's Commentaries, with critical notes, 
I should have nothing to object to your 
ability ; for, you might be as well qualified 
by such means, for such a work, a3 we 
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man is to make baskets^ or another traps to 
catch flies. 

But, if, because of this skill in old Greek 
and Latin, you should seem to yourself, or 
others, to be well qualified to write notes 
upon the spirit and meaning of the words 
of Christ ; I should tell you, that your un- 
dertaking was quite unnatural, and as im- 
possible to be free from error, as when a 
blind man undertakes to set forth the beau- 
ty of diflFerent colours. 

God is a Spirit, in whom you live, and 
move, and have your being ; and he stays 
not till you are a great scholar; but iill 
yofu turn fram, evil, and love goodness, to 
manifest his holy presence, power, and life 
within you. It is the love of goodness that 
must do all for you ; this is the art of arts ; 
and when this is the ruling spirit of your 
heart, then Father, Son, and Holy Ghost, 
will come unto you, and make their abode 
with you, and "lead you into all truth,'* 
though you know no more of books, than 
he that cannot read. 

Books of divinity, indeed, I do not coun- 
sel you to have done with; but esteem 
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none to be such, but those that make 
known to your heart, the inward power 
and redemption of Jesus Christ 

The shipwrecked man wants only to get 
to shore. Did we see the truth of our state, 
as he sees the truth of his, we should have 
but one want, and that would be, to get 
possession of our first created state. There 
is no misery, but i^ the evil that is in our 
own fallen state. This is our shipwreck, 
and great distress ; nor is there any happi- 
ness, but in having the first life of God, 
and all goodness, opened again in the soul. 
He that is not intent upon this one thing 
needful, is not a wise christian ; much less 
a divine^ or one qualified to make known 
to others, the mystery of the power of 
Christ, in the work of redemption. 

7 



CHAPTER II. 



FAITH. 



Truth is nowhere to be found by man, 
but in a new birth from above. Man was 
created in, and for the Truth ; that is, he 
was created in the truth of the divine light, 
to see and hear, to taste and feel, to find 
and enjoy, all things, in the truth of the 
divine life brought forth in him. And 
therefore it is, that for fallen man, there is 
but one remedy ; it is only the truth that 
can make him free. 

Truth is the only resting place of the 
soul, or its rest and peace with God. All 
is, and must be disquiet, and a succession 
of lying vanities, till the soul is again in 
the Truth, in which God at first created it. 
And therefore, said the Truth, " Learn of 
me, for I am meek and lowly of heart, and 
ye shall find rest unto your souls." 

The Ligbt of God, is God himself; it is 
the light of hiis own life, and therefore only 
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Himself can bring it forth, wherever it is ; 
and no creature can possibly partake of his 
light, but by having a birth in, and from 
the divine nature; for the light of God, 
can never be separate from the divine na- 
ture, or be any where, but where the di- 
vine birth is. And therefore, the simple way 
of the gospel, is the one only way to attain 
the knowledge of all that can be known of 
God, which can only be done by a new 
birth of the divine nature, brought forth in 
man. Now, the way to the new birth, is 
wholly in your vnll to it ; and every step 
that you can take, consists in a continual 
dying to the selfish, corrupt will which you 
have from flesh and blood. Nothing can 
make any change in you, but the change of 
your will. 

You have nothing therefore to enquire 
after, nor anything that you can judge of 
yourself by, but the state of your mind, or 
the working of your will , and desire. These 
will give you more light, than all the men, 
or books, in the world, can give you ; where 
these are, there are you ; and what these 
are, thai are you ; there you live, and to 
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that you belong ; and there you must have 
all the good or evil, that can be called yours. 
If your will is with God, you work with 
God ; God is then the life of your soul, and 
you will have your life with God to all 
eternity. But if you follow an earthly will, 
every step you take, is a departure from 
God, till you become as incapable of the 
life of God, as the animals of this world 
are. If your will worketh ui pride and 
self-exaltation, in envy and wrath, in ha- 
tred and ill-will, in deceit, hypocrisy and 
falsehood, you work with the devil, you arc 
generating his nature within you, and 
making yourself ready for his kingdom of 
hell. And thus it is, that '^ our works f Maw 
usf^ and that every one will be rewarded 
^^ according to his works; " and that none can 
reap any thing else, than what lie has sown. 
Faith, hope and love, or desire towards 
Godj are the only gospel means, of bring- 
ing forth the new birth, and therefore all 
that the gospel requires, is the working of 
the iviU. For all these powers of faith, 
hope and desire towards God, and the di- 
vine life, are only so many different powers 
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of the working of the will, and have all 
their efficacy, as so many parts of it. And 
thus Christy or the new man in Christ Je- 
mis^ is formed in us, from a seed of heaven ; 
which is the wiU that can work towards 
God, till it becomes a godly birth ; as the 
seed works towards the sun, till it is chang- 
ed into the birth of a beauteous fragrant 
flower. 

And hence it is, viz. from this power of 
the working of the will, that our blessed 
Lord speaks so often of the omnipotence of 
faithj viz. ^< That all things are possible to 
.him that believeth" — " Whatsoever ye ask 
in prayer, believing, ye shall receive." 

^' If ye had faith but as a grain of mus«- 
tard seed, ye might say to this tree, be thou 
plucked up by the root ; and to this moun- 
tain, be thou cast into the sea, and it shall 
be done." " Thy faith hath saved thee." 
'^ According to thy faith, so be it done unto 
thee." Now this faith may be thus under- 
stood. It is thai power by which a man 
gives himself up to any things seeks, wills, 
adheres to, and unites with it, so that his 
Ufe Hves in it, and belongs to it. Now, U> 
7* 
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whatever the soul gives itself up, whatever 
it hungereth after, delighteth in, and seek- 
eth to be united with ; there^ and there only 
is its faith; that faith which can work 
either life or death, and according to which 
faith, every thing is, and must be done to 
man. Now this faith is not a matter of 
choice, so that a man may live without it, 
if he pleases ; but it is essential to his life, 
and altogether inseparable from it. For 
whatever the life drives at, or to whatever 
it is given up, there is its living and potr- 
erftd faith. 

Therefore, be a man given up to what 
he will, seeking, delighting, and acquies- 
cing in, whatever it be, temporal or eternal, 
Christianity, idolatry, deism, or atheism, — 
this is a certain conclusion; that every 
man in the world, is a man of faith, and 
lives by faith, and that, equally so; be- 
cause every man's life, is equally given up, 
to the seeking, delighting in, and uniting 
itself to, something or another ; and there- 
fore, every man equally lives by faith, and 
that, in its highest degree. It matters not 
whether a man delights and acquiesces in, 
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the philosophy of Epicurus or Spinoza ; 
whether he be given up to luxury and sen- 
suality, or to syllogisms and definitions; 
to mysteries of redemption, or mysteries of 
atheism ; he is neither more nor less, a man 
of fiaiith, for all this : but is equally under 
the power of faith, whether it be divine, 
earthly, sensual, or devilish. For which 
way soever, the life of man tends or drives ; 
to whatever he gives himself up ; there he 
is, and lives by faith, and that in its high* 
est degree; for no faith can rise higher 
than this. Nor can a man's faith be any 
where, but where his life is, and to which 
it belongs ; nor can he be said to live to 
any thing, but by faith. For faith is as 
much the one working power of life, as 
thought is the one working power of the 
understanding; and the understanding of 
man, may as easily proceed without being 
led by thought, as the life of man go on, 
without being led by faith ; that is, with- 
out giving itsdf up to something or anoth- 
er, mtb which it would be united, and to 
«rhich it would belong, as its desired good ; 
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which, as I said before, is the highest de- 
gree of the most living faith. 

And therefore, all salvation does, and 
only can arise, from a faith turned towards 
God: and also, all condemnation arises, 
from faith in the things of this world. And 
no man turns either to God, or the things 
of this world, but by faith ; that is, by liv- 
ing up himself either to the one or the oth- 
er ; which is the highest act, or power ^f 
faith. I would say, therefore, to every peiv- 
plexed seeker after God, and religious goodA 
ness, and to every eager dealer in notions, 
opinions, and new modelled forms, that we 
neither want, nor can receive any other 
good from religion, but that of being 
brought wholly under the continual in- 
dwelling influence of the Spirit of God; 
and nothing can hinder, or help us to this, 
but solely our faith, or the working of our 
own wiU. For, from the beginning of the 
world, a universal Saviour was given to 
the first father of sinners, who says of 
himself, that he stands knocking at the 
door of man's heart. And nothing did, or 
could hinder Cain from having the same 
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fall benefit from Christ, that Abel had, bat 
only his/ai^A and trt/^ working another wajr. 

To turn to God with our whole will and 
desire, is to find the life-giving power of 
his holy word and Spirit within us. To 
ask, is certainly to receive ; but then it is 
as certain, that nothing either does, or can 
nsk or receive, but the faith or will of the 
soul; which may therefore, in a certain, 
true, and good sense, be said to be our 
governor, and will be our final judge. For, 
according as our faith, or working will hath 
been here, to such a God, and such a 
world, death and judgment will deliver us 
up hereafter. 

No — "g7) ye cursed^'* — but to those 
whose will hath chosen to unite and work 
with, the curse and disorders of fallen na- 
ture. No—" come ye Uessed,^^ — but to 
those whose living faith and working will, 
is itself become that blessed purity of heart, 
which aione can " see GodJ*^ 

Thus, all lies in the working of the toiU; 
a domestic, innate power, which, if rightly 
turned, helps us to all that we want, and 
is every man's sure guide, to God and hap- 



82 FAITH. 

piness. And all our religious delusion, 
perplexity of life, and little progress in a 
victory over ourselves, arise from our seek- 
ing to something else than God, in order to 
be godly, who has his own seed within us, 
which would infallibly grow up into a per- 
fect man in Christ Jesus, did we but, in an 
undivided faith, caM solely, and rely wholly 
upon, the operation of God, inwardly draw- 
ings inwardly redeeming^ and inwardly 
sanctifying, in the name of Father, Son, 
and Holy Spirit, all that is, or can be di- 
vide, within us. This is the short and 
sure way of being born again of God, 
which, in the nature of the thing, is as 
necessary to our salvation now, as our be- 
ing created in the image and likeness of 
God, was, to our first perfection. There- 
fore, through every age of the world, from 
the first promise made to Adam, of a seed 
of the woman to bruise the head of the 
serpent, to the present time, all the reli- 
gious goodness of mankind, consists in 
their walking before God, in an implicit 
faith of a full redemption, made known to 
the patriarchs, under the representation of 
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a seed of the woin;an, overcoming the 
mischief that the serpent had done them. 

And through this faith alone^ it was, 
that all the holy men of old, had their 
righteousness and peace, and union with 
God — " And God was not ashamed to be 
called their God, inasmuch as having re- 
ceived the promises, and seen them afar 
oflf, and embraced them, they confessed 
they were strangers and pilgrims on earth, 
desired a heavenly country, and through 
faith, looked for a city, whose builder and 
maker is God." 

Hence are the following great truths of 
religion, undeniably evident. First, that 
faith in Christ, has always been, and al- 
ways Must be, the one only ground of all 
righteousness and salvation, possible to 
man, in any age of the world, past, present, 
or to come. Secondly, that this faith it- 
self, and all its power and efficacy, has 
always, as fuUy proceeded from Christ 
afowc, as the faith of those who believed in 
him, when come in the flesh ; for, as then^ 
Christ truly said of himself, '* without me, 
ye can do nothing," so, it was equally true 
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of the first promised seed of the woman, 
viz. that wUhmU Uy nothing good could have 
been done by fallen man; neither would 
Abel, Seth, Enoch, or Noah, &c. have ap- 
peared amongst mankind. Thirdly, not a 
son of Adam, but has the first seed of the 
woman within him; the very same seed 
and power of Christ in hi^ soul, from 
whence all the saints of God, both before 
and since the birth of Christ, have had all 
their holiness, purity and perfection. — 
Therefore, the covenant of God with all 
mankind, through Christ, is a living, ap^ 
erative covenant of life and irwmortality^ 
iLOi first begun, or first made known, when 
Christ was on earth, and died for us : but, 
a covenant as ancient as our first parents, 
and as universal as their ofiispring : every 
where, and in all ages of the world, vitaUy 
present to, and actually operative in, every 
human being, to the end of time. And 
when the apostle saith, that ^' God w^as in 
Christ, reconciling the world tmto himself," 
be tells us of a truth and goodness of God, 
that equally respects and extends itself, to 
every natiooi people and language^ that 
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evet hath been, or ever shall be, upon the 
face of the earth. For, the seed of the 
woman, the true and only source of a 
heavenly birth, is with, and in them all, 
however they may in their several and dif- 
ferent ways, act and rebel against it. 
Christ, the same yesterday, to day, and 
forever, was the same one Mediator be- 
tween God and man, from the beginning 
of the world ; one and the same power of 
life to murdered Abel, as to martyred Ste- 
phen. 

This faith from this original, was their 
true peace and re-union with God, through 
Jesus Christ ; the very same faith, of which 
Christ saith, " he that believeth in me shall 
never die" — The very same faith, of which 
he saith, " he that drinketh the water that 
I shall give him, shall never thirst. He 
that eateth my flesh and drinketh my 
blood, dwelleth in me, and I in him." 
That this was the nature and power of the 
catholic, living, saving faith, common to 
all the patriarchal ages, we are fully as- 
sured by the spirit of God, in the epistles 
to the Corinthians and Hebrews, telling in 
8 
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express words, '^ that they did all eat the 
same spiritual meat, and did all drink the 
same spiritual drink, for they drank of that 
spiritual rock that followed them, and that 
rock was Christ." 

** All these," we are told in the 11th 
chapter of the epistle to the Hebrews, 
'^ died in faith, not having received the 
promises, but having seen them afar off, 
and were persuaded of them and embraced 
them, and confessed they were strangers 
and pilgrims upon earth; who desired a 
better country, that is, an heavenly." 

In sundry times, and in divers manners, 
it may please God in His wisdom and 
goodness, to vary that which is only an 
outward help or direction^ to the truth of re- 
ligion ; but, the inward spirit and truth, of 
that which only is, and can be salvation, 
is as unvariable as God himself. 

Wl^en, therefore, Moses bringeth in the 
Deity, as saying, '^ the seed of the woman 
' shall bruise the serpent's head," he preach- 
es that very same gospel, which St. Paul 
preached, when he said that ^' God was in 
Christ, reconciling the world unto himself." 
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The diJSerence is, in nothing else, but in' 
two different names given to our Re- 
deemer. 

It matters not, in what age, or under 
what dispensation of God, we live ; the ne- 
cessity, nature, and power of faith, is al- 
ways the same. That simple, illiterate, 
unreasoning faith, that helped Abraham to 
righteousness, life, and union with God, is 
the one faiikj that alone can be justifica- 
tion, life, and salvation, to Christians ; or, 
which is the same thing, can alone be 
"Christ in us the hope of glory.'' For, 
faith is nothing else, but so much of the 
nature and Spirit of Christ, born and liv- 
ing in us. "I came," says Christ, "not 
to do mine own will, but the will of him 
that sent me." " My meat and drink is to 
do the will of him that sent me." This is 
the whole nature and perfection of faith. 
And as no one but Christ, had power to 
say this of himself ; so no one can have, or 
live in this faith, but because the divine na- 
ture of Christy, is truly born and formed in 
him, and is become the life of his life, and 
the Spirit of his Spirit. 



CHAPTER III. 



THE HIDDEN LIFE. 

The faith of the first patriarchs, (as we 
have stated above,) could not have been in 
being, Moses and the prophets had come in 
vain, had not the seed of the woman, the 
Christ of God, laid, in a state of hiddenness, 
in every son of man. For faith, which is 
a will and hunger after God, could not 
have begun to be, or have any life in man, 
but because there was something of the 
divine nature existing, and hid in man. 
For, nothing can have any longing desire, 
but after its own likeness ; nor could any 
thing be made to desire God, but that 
which came from him, and had his nature. 

The whole mediatorial office of Christ, 
from his birth to his sitting down in power, 
at the right hand of God, was only for this 
end ; to help man to a life, that was fallen 
into death and insensibility, in him. And 
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therefore, his mediatorial power was to 
manifest itself, by way of a new birth. In 
the nature of the thing, nothing else was to 
be done, and that for this plain reason; 
because life was the thing that was lost ; 
and life, wherever it is, must be raised by 
a birth, and every birth can only come from 
its own seed. 

Every man, therefore, had originally, in 
the inmost spirit of his life, a seed of 
heaven, or of Christ, lying there, as in a 
state of insensibility or death, out of which, 
it could not arise, but by the mediatorial 
power of Christ, who, as a second Adam, 
was to regenerate that birth of his own life, 
which was lost in all the sons of the first 
Adam. 

Unless there had been this seed of Christ, 
or spark of heaven, hidden in the soul, not 
the least beginning of man's salvation, or 
of Christ's mediatorial office could have 
been made. For what could begin to deny 
self, if there was not something in man, 
diflFerent from self? What could begin to 
have hope, faith, and desire of an heavenly 
life, if there was not something of heaven, 
8» 
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hidden in his soul, and lying therein, as in 
a state of inactivity and death, till raised 
by the mediation of Christ, into its first 
perfection of life, and set again, in its true 
dominion, over flesh and blood. 

For instance ; and in illustration of this 
y^ statement : The ten commandments, when 
written by God on tables of stone, and 
given to man, did not then first begin to 
belong to man; they had their existence 
in man. were born with him^ and lay as a 
seed and power of goodness, hidden in the 
form and make of his soul, and altogether 
inseparable from it, before they were shown 
to man in tables of stone. And when they' 
were shown to man on tables of stone, 
they were only an outward imitation of that 
which was inwardly in man, though not 
legible, because of that impurity of flesh 
and blood, in which they were drowned, 
and swallowed up. For the earthly nature, 
having overcome the divinity that was in 
man, it gave commandments of its own to 
man, and required obedience to all the lusts 
of the flesh, the lust of the eyes, and the 
pride of life. 
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Hence, it became necessary, that God 
should give an outward knowledge of such 
commandments as were become inwardly 
unknown^ unfdt^ and as it were, shut up in 
death, in the soul. But now, had not all 
that is in these commandments, been really 
and antecedently in the soul, as its own 
l)irth and nature, had they not still lain 
therein, and although totally suppressed, 
yet in such a seed or remains^ as could be 
called forth into their first living state, in 
vain had the tables of stone been given to 
man ; and all outward writing, or teaching 
of the commandments, had been as useless, 
as so many instructions given to beasts or 
stones. If therefore, you can conceive, 
how all that is good and holy in the com- 
mandments, laid hid^ as an unfelt, inactive 
power, or seed of goodness, till called into 
sensibility and stirring, by laws written on 
tables of stone, this may help your manner 
of conceiving and believing, ^how Christ, as 
a. seed of life, or power of salvation, lies in 
the soul, as its unknoicn hidden treasure^ 
(Matt. xiii. 44,) till awakened and called 
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forth into life, by the mediatorial office of 
the holy Jesus. 

' As the greatest artist in music, can add 
no sound to his instrument, nor make it 
give forth any other melody, but that 
which lies silently hidden in it, as its own 
inward state ; so, look at what you will, 
animate, or inanimate, all that it has, or is, 
or can be, it is, and has, in, and from itself, 
as its own inward state ; and all outward 
things can do no more to it, than the hand 
does to the instrument in making it shew 
forth its own inward state, either of har- 
mony, or discord. It is strictly thus with 
ourselves. Not a spark of joy, of wrath, 
of envy, of love, or grief, can possibly enter 
into us from withmUy or be caused to be in 
us by any outward thing. This is as im- 
possible, as for the sound of metals, to be 
put into a lump of clay. And, as no metal 
can possibly give forth any other, or higher 
sound, than that which is enclosed within 
it, so we, however struck, can give forth 
no other, or higher sound, either of love, 
hatred, wrath, &c., than that very degree^ 
which before, laid shut up within us. 
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The natural state of our tempers has 
variety of covers, under which, they lie 
concealed at times, both from ourselves, 
and others ; but when this or that accident, 
happens to displace such or such a cover, 
then, that which laid hid under it, breaks 
forth, and then we vainly think, that this, 
or that outward occasion, has not shown 
us how we are within ; but, has only infusedy 
ov put into us, a wrath, or grief, or envy, 
which is not our natural state or of our own 
growth, or has all that it has, from our own 
inward state. 

But this is mere blindness, and self- 
deceit ; for it is as impossible for the mind 
to have any grief, pr wrath, or joy, but 
what it has, from its own inward state^ as 
for the instrument to give forth any other 
harmony or discord, but that which is with- 
in, and from itself. 

Persons, things, and outward occurrences, 
may strike our instrument improperly 
and variously ; but, as we are in ourselves, 
such is our outward sound, whatever strikes 
us. If our inward state is the renewed life 
of Christ within us, then, every thing and 
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occasion, let it be what it will, only makes 
the same life to sound forth and shew itself; 
then, if one cheek is smitten, we meekly 
turn the other also. But, if nature is alive, 
and only under a religious cover, then, 
every outward accident that shakes or dis- 
turbs this cover, gives leave to that bad 
state, whether of grief, or wrath, or joy, 
that laid hid within us, to shew forth itself. 

But nothing at any time, makes the least 
show or sound outwardly, but only that 
which laid ready within us for an outward 
birth, as occasion should offer. 

What a miserable mistake is it, therefore, 
to place religious goodness in outward ob- 
servances, in notions ^nd opinions, which 
good and bad men can equally receive and 
practice ; and to treat the ready, real power 
and operation of an inward life of God in 
the birth of our sotds, as fanaticism, and en- 
thusiasm ! Since, therefore, the one only 
work of Christ, as your Redeemer, -is to 
take from your earthly life of flesh and 
blood, its usurped power, and to raise the, 
smothered spark of heaven, out of its state 
of death, into a powerful, governing life of 
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the whole man ; you have the utmost cer- 
tainty, what you are to do, where you are 
to seek, and in what you are Xofind your 
salvation. All that you have to do, or can 
do, is to oppose, resist, and, as far as you 
can, ^to renounce the evil tempers and 
workings of your own earthly nature. 
You are under the power of no other 
enemy, are held in no other captivity, sind 
want no other deliverance, but from the 
power of your own earthly self. This is 
the one murderer of the divine life within 
you; it is your own Cain, that murders 
your oicn Abel. Now, every thing that 
your earthly nature does, is under the in- 
fluence of sel/'WiUj self-love, and self-seek- 
ing ; whether it carries you to laudable, or 
blameable practices, all is done in the na- 
ture and spirit of Cain, and only helps you 
to such goodness, as when Cain slew his 
brother. For every action and motion of 
self has the spirit of antichrist, and mur- 
ders the divine life within you. Judge not 
therefore of yourself, by considering how 
many of those things you do, which divines 
and moralists call virtue, and goodness ; 
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nor how much you abstain from those 
things, which they call sin and vice. 

But daily and hourly, in every step that 
you take, see to the spirit that is tvUhin yaUj 
whether it be heaven or earth, that guide* 
you. And judge every thing to be sin and 
Satan, in which your earthly nature, own 
love, or self-seeking^ has any share of life in 
you ; nor think that any goodness is 
brought forth in you, but so far as it causes 
actual death to the pride, vanity, wrath, 
and selfish tempers of your fallen earthly 
life. 



CHAPTER IV. 



THP ATONEMENT. 

The doctrine of the atonement made by 
Christ, and the absolute necessity and real 
efficacy of it, to satisfy the righteousness, 
or justice of God, is the very ground and 
foundation of christian redemption, and the 
life and strength of every part of it. But 
then, this doctrine, so far from favouring 
the opinion of wrath in the Deity, (as is 
generally supposed,) is an absolute full de- 
nial of it, and the strongest of demonstra- 
tions, that the wrath, or resentment that is 
to be pacified or atoned, cannot possibly be 
in the Deity itself For this wrath, which is 
to be atoned and pacified, is, in its whole na- 
ture, nothing else but sin or disorder in the 
creature. And when sin is extinguished in 
the creature, all the wrath that is between 
God and the creature, is fully atoned. 

Search all the bible from one end to the 
Other, and you will find that the atonement 
9 
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of thai which is called the divine wrath, or 
justice, and the extinguishing of sin in the 
creature, are only different expressions for 
one and the same thing And therefore, un- 
less you will place sin in God, that wraik^ 
which is to be atoned for, or pacified, can- 
not be placed in him. 

The whole Qature of our redemption, it 
is true, has no other end, but to remove or 
extinguish, the wrath that is between God 
and man,— and when this is removed, man 
is reconciled to God. Therefore, where the 
wrath is, or where thai is, which wants to 
be atoned, there is that^ which is the blame- 
able cause of the separation between God 
and man ; and there is that^ which Christ 
came into the world to extinguish, to quench 
or to atone. 

The very nature of atonement absolutely 
shews, that that which is to be atoned, can- 
not possibly be in God, nor even in any 
good being. For atonement implies the al- 
teration or removal of something that is not 
as it ought to be ; and therefore, every crea- 
ture, so long as it is good, and has its prop- 
er state of goodness, neither wants, nor can 
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admit of, any atonement because it has 
nothing in it, that wants to be altered^ or 
taken out of it ; and therefore, it cannot 
have place in any creature but so far as it 
has lost or altered, that which it had from 
God, and is fallen into disorder ; and then, 
that which brings this creature back to its 
first state, and which alters that which is 
wrong in it, and takes its evil out of it, theU 
IS its true and proper atonement. 

Water is the proper atonement of the rage 
of fire; and that which changes a tempest in- 
to a calm, is its true atonement. And there- 
fore, as sure as Christ is a propiliatian . and 
an atonement^ so sure is it, that thai which 
he does as a propitiation and atonement, 
can have no place, but in altering that evil 
and disorder, which, in the state and life of 
the fallen creature, wants to be altered. 
JEZeff, wrath, darkness, misery, and eternal 
death, mean the same thing through all 
scripture; and these are the only things 
from- which we want to be redeemed ; and 
where there is nothing of hell, there, there is 
nothing of wrath, nor any thing that waiKs, 
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or can admit of the benefits of the atone- 
ment made by Christ. 

The apostle says, that " we are by na- 
ture children of wrath ; " the same thing 
as when the Psalmist says, "I was shapen 
in wickedness, and in sin hath my mother 
conceived me.'' And therefore, that wrath 
which wants the atonement of the suffer- 
ings, blood, and death of Christ, is no oth- 
er than that sin or sinful state, in which 
we are naturally born. 

Again, all Scripture teaches us, that God 
wHis and desires the removal or extinction 
of thai wrath, which is betwixt God and 
the creature; and therefore all Scripture 
teaches us that the wrath is not in God : 
for God cannot will the removal, or altera- 
tion of any thing that is in himself This 

« is as impossible as for Him to wiU the ex- 
tinction of his ow^ omnipotence ; nor can 
there be any thing in God, contrary to, or 

. against his own will ; and yet if God wills 
the extinction of a wrath that is in himself, 
it must be in him, contrary to, or against 
his own will. 
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The atonement naade by Christ, was not 
to atone or extinguish any wrath in the 
Deity itself; nor, indeed, any way to affect 
or alter any quality, or temper in the Di- 
vine mind ; hut purely, and solely, to over- < 
come and remove all that death, and hell, 
and wrath, and darkness, that had opened 
itself in the nature, birth, and life of fallen 
man. 

It is true, that all our systems of divinity 
give quite another account of this most im- 
portant matter. The satisfaction of Christ, 
is represented as a satisfaction made to a 
wrathful Deity ; and the merit of the suf- 
ferings and death of Christ, as that which 
could only avail with God, to give up his 
own wrath^ and think of mercy towards 
man. Nay, what is still worse if possible, 
the ground, nature, and efficacy of this 
great transaction between God and man, is 
often explained by debtor and creditor ; 
man as having contracted a debt with God 
that he could not pay ; and God as having 
a right to insist upon the payment of it ; 
and therefore only to be satisfied by re- 
ceiving the death and sacrifiice of Christ, as 
9* 
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a ralaable consideration, instead of the 
debt that was due to him from man. 

Now this vanity of philosophy, has not 
only less scripture for it than the infallibility 
of the Pope, but is directly contrary to the 
plain letter of every single text of scripture, 
that relates to this matter, as I will now 
shew you : First, the apostle says, " God so 
loved the world, that he gave his only be- 
gotten Son, that whosoever believeth in 
him, should not perish,* but have everlast- 
ing life." What becomes now, of the phi- 
losophy of debtor and creditor, and of a 
satisfaction made by Christ, to the wrath 
of Grod 1 " God so loved the world ;^^ be- 
hold the degree of it ! But when did he so 
love it ? Why, before it was redeemed ! be- 
fore he sent or gave his only Son tp be the 
Redeemer of it. 

Here you see, that all wrath in God. an- 
teced&U to our redemption, or the sacrifice 
of Christ for us, is utterly excluded. There 
is no possibility for the supposition of it. It 
is as absolutely denied, as words can deny it. 

Therefore, the infinite love, mercy, and 
compassion of God, towards fallen man. 
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are not purchased, or procured for us, by 
the death of Christ, but the incarnation and 
sufferings of Christ, come from, and are 
given to us, by the infinite antecedent love 
of God for us f and are the gracious effects 
of his own love and goodness towards us. 

Thus says St. John again : '^ In this was 
manifested the love of God towards us ; 
because he sent his only begotten Son into 
the world, that we might live through him." 
Again, '^ this is the record, that God hath 
given unto us eternal life ; and this life is 
in his Son." Again, " God," says St. 
Paul, " was in Christ, reconciling the world 
unto himself, not imputing their trespasses 
unto them." Which is repeated, and fur- 
ther opened in these words : *' Giving 
thanks unto the Father, who hath made us 
meet to be partakers of the inheritance of 
the saints in light ; who hath delivered us 
from the power of darkness, and hath trans- 
lated us into the kingdom of his dear Son." 
(Col. i. 12, 13.) And again : " Blessed 
be the God and Father of our Lord Jesus 
Christ, who hath blessed us with all spirit- 
ual blessings in Christ" (Eph. i. 3.) 
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How great, therefore, is the error, how 
total the disregard of Scripture, which 
talks of a wrath in God, antecedent to our 
redemption ; or of a debt which he could 
not forgive us, till he had received a valu- 
able consideration for it ; when all Scrip- 
ture, from page to page, tells us, that all 
the mercy, and blessings, and benefits of 
Christ, as our Saviour, are the free antece^ 
4ent gift of God himself, bestowed upon us 
for no other reason, and from.no other mo- 
tive, but the infinity of his own love to- 
wards us, agreeable to what the evangeli- 
cal prophet says of God, " I am he that 
blotteth out thy transgressions for mine 
own sake, and will not remember thy sins." 
That is, I do this, not for any reason, or 
motive, that can be laid before me, but be- 
cause I am love itself, and my own nature 
is my immutable reason why nothing but 
works of love, blessing, and goodness, can 
come from me. 

Look we now at the scripture account of 
the nature of the atonement and satisfac- 
tion of Christ, and this will further shew 
us, that it is not to atone, or alter any qual- 
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ity, or temper in the divine mind, nor for 
the sake of God, but purely and solely to 
atone, to quench, and overcome that death, 
wrath, and hell, under the power of which, 
man was fallen. 

'' As in Adam all die, so in Christ shall 
all be made alive." (1 Cor. xv. 22.) 
This is the whole toork^ the whole nature^ 
and the sole end of Christ's sacrifice of 
himself,* and there is not a syllable in 
scripture, that gives you any other account 
of it. It all consists from the beginning to 
the end, in carrying on the one work of 
regeneration; and therefore the apostle 
says, " The first Adam was made a living 
soul; but the last, or second Adam, was 
made a quickening Spirit," because sent 
into^the world by God, to quicken and re- 
vive that life from above, which was lost 
in Adam. And he is called our ransom, 
our atonement, &c. for no other reason, 
but because that which he did, and suffer- 
ed, in our fallen nature, was as truly an 
efficacious means of our being born again 
to a new heavenly life, of him, and from 
him, as that which Adam did, was the 
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true and natural cause of our being born in 
sin, and impurity. 

And as Adam, by what he did, may be 
truly said to have purchased our misery 
and corruption, and to have bought death 
for us, and to have sold us into a slavery, 
under the world, the flesh, and the devil, 
though all that we have from him, or suffer 
by him, is only the inward working of his 
own nature and life within tis ; so, accord- 
ing to the plain meaning of the words, 
Christ may be said to be our price, our 
ransom, and atonement, though all that he 
does for us, as buying, ransoming, and re- 
deeming us, is done wholly, and solely, by 
a birth of his own nature and Spirit, brought 
to life in us. 

The apostle says, "Christ died for our 
sins." Thence it is, that he is the great 
sacrifice for sin, and its true atonement. 
But how, and why is he so? The apostle 
tells you, in these words, " The sting of 
death is sin — But thanks be to God, who 
giveth us the victory, through our Lord 
Jesus Christ; " and therefore Christ is the 
atonement of our sins, when by, and fror^ 
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bim living in us, we have victory over our 
sinful nature. 

The scriptures frequently say, Christ 
gave himself for us. But what is the full 
meaning, effect, and benefit of his thus 
giving himself for us ? The apostle puts 
this out of all doubt, when he says, " Jesus 
Christ, who gave himself for us, that he 
might redeem us froi^ all iniquity, and 
purify unto himself a peculiar people; — 
that be might deliver us from this present 
evil world ; — from the curse of the law ; — 
from the power of Satan ; — from the wrath 
to come ; — or, as the apostle says, in other 
words, that he might be made unto us 
wisdom, righteousness, sanctification, and 
redemption. 

The whole truth of the matter, therefore, 
is plainly this: Christ given for.usy is 
neither more nor less, than Christ given 
into us ; and he iid in no other sense, our 
full, perfect, and sufficient atonement, than 
as his nature and spirit are born, and form- 
ed in us ; which nature and spirit, do so 
purge us from our sins, that we are thereby 
in bim; and by him dwelling in us, be- 
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come new creatures, having our conversa- 
tion in heaven. 

As Adam is truly our defilement and im- 
purity, by his birth in us ; so Christ is our 
atonement and purification, by our being 
born again of him, and our having that 
first divine life, which was extinguished in 
Adam, thereby quickened, and revived in 
us. And therefore* as Adam purchased 
death for us, just so, in the same manner, 
in the same degree, and in the same sense^ 
Christ purchases life for us ; and each of 
them, solely by their own inward life with- 
in us. 

This is the one scripture account of the 
whole nature, the sole end, and full effi- 
cacy of all that Christ did, and suffered 
for us. It is all comprehended in these 
two texts of scripture, (1) " That Christ 
was manifested to destroy the works of the 
devil ; (2) that as in Adam all die, so in 
Christ shall all be made alive." 

From the beginning to the end of Christ's 
atoning work, no other power is ascribed 
to it, nothing else is intended by it, as an 
appeaser of wrath, but the destroying of 
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all that in man, which comes from the 
devil ; no other merit, or value, or infinite 
worth, than that of its infinite ability, and 
sufiiciency, to quicken again in all human 
nature, that heavenly life which died in 
Adam. 

Thus, all the mystery of our redemption, 
proclaims nothing but a God of love to- 
wards fallen man. It was the love of God, 
that could not behold the misery of fallen 
man, without demanding and calling for his 
salvation* It was love alone that wanted 
to have full satisfaction done to it; and 
such a love as could not be satisfied, till all 
that glory and happiness that was lost by 
the death of Adam, was fully restored and 
regained by the death of Christ. 

There is indeed a certain sense in which 
righteousness or justice may be said to be 
satisfied by the atonement and sacrifice of 
Christ. But then, it is only that righteous- 
ness or justice that belongs to man, and 
ought to be in him. Now righteousness, 
wherever it is to be, has no mercy in itself. 
It makes no condescensions ; it is inflexibly 
rigid; its demands are inexocable. Prayem, 
10 
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offerings, and entreaties, have no effect 
upon it; it will have nothing but itself; 
nor will it ever cease its demands, or take 
any thing in lieu of them, as a satisfaction 
instead of itself. Thus, *' without holiness, 
no man shall see the Lord." And again, 
" nothing that defileth, or which is impure, 
can enter the kingdom of God." And this 
is meant by righteousness being rigid, and 
havjng no mercy ; it cannot spare, or have 
pity, or hear entreaty, because all its com- 
mands are righteous and good, and there- 
fore, must be satisfied, or fulfilled. 

Now righteousness has its absolute de- 
mands upon man, because man was created 
righteous, and has lost that original 
righteousness, which he ought to have 
kept in its first purity. And this is the one 
only righteousness, or justice, which Christ 
came into the world to satisfy; not by 
giving some highly valuable thing as a 
satisfaction to it ; but by bringing back, or 
raising up again in all human nature, that 
holiness or righteousness, which originally 
belonged to it. For to satisfy righteous- 
ness, means, neither more nor less than to 
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fulfil it. Nor can righteousness want to 
have satisfaction in any being, but in that 
being which has fallen from it ; nor can it 
be satisfied, but by restoring or fulfilling 
righteousness in that being, which had de- 
parted from it. And, therefore, the apostle 
says, that " we are created again unto 
righteousness in Christ Jesus ;" and this is 
the one and only way of Christ expiating, 
or taking away the sins of the world; 
namely, by restoring to man his lost right- 
eousness. 

'^ For this end," says the scripture, 
" Christ gave himself for the church ; that 
he might sanctify and cleanse it ; that he 
might present it to himself a glorious 
church, not having spot, or wrinkle, or any 
such thing, but that it should be holy and 
without blemish." (Eph. v. 25.) 

This is the one righteousness which 
Christ came into the world to satisfy, by 
fulfilling it himself, and enabling man, by 
a new birth from him, to fulfil it also. 
And when all unrighteousness is removed 
by Christ, from the whole human nature, 
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then all that righteousness is satisfied, for 
the doing of which, Christ poured out his 
most precious, availing, and meritorious 
blood. 

However, I will add a word or two more 
upon this subject, that there may be no ' 
room left, either for misunderstanding, or 
denying what has been said of the nature 
of that righteousness, which must have 
full satisfaction done to it, by the atoning 
and redeeming work of Christ, And then, 
reader, you will be fully possessed of these 
two great truths. First, that there is no 
righteous wrath in the Deity itself, and 
therefore none to be atoned for. Secondly, 
that although God is in himself, a mere in- 
finity of love, from whom nothing else but 
works of love, and blessing, and goodness 
can proceed; yet sinful men are hereby, 
not at all delivered from thai which the 
apostle calls " the terrors of the Lord ;" but 
that all the threatenings of woe, misery, 
and punishment, denoimced in Scripture 
against sin and sinners, both in this world, 
and in that which is to come, stand all of 
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them in their full force, and are not in the 
least degree weakened, or less to be dread^ 
ed, because God is aU love, 

*" Every thing that God has created, is 
right and just, and good in its kind, and 

# has its own righteousness within itself. 
The rectitude of its nature is its only law ; 
and it has no other righteousness but that 
of continuing in its first state. 

No creature is subject to any pain, or 
punishment, or guilt of sin, but because it 
has departed from its^r^^ right state, and 
only does, and can feel, the painful loss of 
its own first perfection. And every intelli- 
gent creature, that departs from the state 
of its creation, is unrighteous^ evil, and full 
of its own misery. And there is no possi- 
bility for any disordered fallen creature 
to be free from its own misery and pain^ 
till it is again in its first state of perfection. 
Now, this pain and misery^ which is in- 
separable from the creature that is not in 
the state in which it ought to be, and in 
which it was created, is nothing else but 
the painful state of the creature, for want 
of its own proper righteousness; in the same 
10* 
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way, as sickness is the painful state of the 
creature that wants its own proper health. 

No other righteousness, no other justice, 
no other severe vengeance, demands satis- 
faction, or torments the sinner, but that 
very righteousness which once was in him^ 
which still belongs to him, and therefore 
will not suffer him to have any rest or 
peace, till it is in him again, as it was at 
first. All therefore that Christ does, as an 
atonement for sin, or as a satisfaction to 
righteousness, is all done in, and to, and 
for man, and has no other operation, but 
that of renewing the fallen nature of man, 
and raising it up into its first state of 
original righteousness. And if this right- 
eousness, is sometimes called the righteous- 
ness of God, it is only so called, because 
man originally ^ and by his creation^ had it 
from God ; and therefore, it may very just- 
ly be called God's righteousness. 

Agreeably to this way of ascribing that 
to God, which is only the state and condi- 
tion of man, the Psalmist says, " thine 
arrows stick fast in me, and thy hand 
presseth me sore," — in which, nothing 
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more is meant, than when he says, ''my 
sins have taken such hold of me that I am 
not able to look up ; mine iniquities are 
gone over my head, and are like a sore 
burden, too heavy for me to bear." 

Now, whether you call this state of man 
the burden of his sins and wickedness, or 
the arrows of the Almighty, and the weight 
of God's hand, they mean but one and the 
same thing, which is called by these differ- 
ent names, because man's own original 
righteousness which he had from God, 
makes his sinful state a pain and torment 
to him. And when the Psalmist says, 
** Take thy plague away from me ; I am 
even consumed by means of thy heavy 
hand ; " he is only praying to be delivered 
from his own plague, and desiring the same 
thing, as when he says in other words, 
*' make me a clean heart, O God, and re- 
new a right spirit within me.'' 

This language of scripture, which teaches 
us to call the pains and torments of our 
sins, the arrows, darts, and strokes of God's 
hand upon us, and which calls upon us to 
own the power, presence, and operation of 
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God, in all that we feel and find in our own 
inward state, is the language of the most 
exalted piety, and highly suitable to 
that scripture which tells us that " in 
God, we live, and move, and have our 
being." 

For, by teaching us to find, and own the 
power and operation of God, in every 
thing that passes within us, it keeps us 
continually turned to God for all we want, 
and by all that we feel within ourselves, 
brings us to this best of all confessions, that 
pain, as well as peace of mind, is the effect 
and manifestation of God's infinite love and 
goodness towards us. 

For we could not have this pain and 
sensibility of the burden of sin, but because 
the love and goodness of God made us 
originally righteous and happy ; and, there- 
fore, all the pains and torments of sin, are 
truly the arrows of God's love, and his 
blessed means of drawing us back to that 
first righteous state, in, and for which, his 
never ceasing love created us. And [this 
doctrine is the one ground, and only 
f eason, why the scriptures abound with so 
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many declarations of woe, misery, and 
judgments, sometimes executed, and some- 
times only threatened by God; and why 
all sinners, to the end of the world, most 
know, and/ce/, "that the wrath of God is 
revealed from heaven against all ungodli- 
ness, and unrighteousness, and that indig- 
nation, and wrath, tribulation, and an- 
guish, must be upon every soul of man that 
doeth evil." (Rom. i. 18 ; ii. 8.) 

The meek, merciful, and compassionate 
Jesus, who had no errand in this world, 
but to bless and save mankind, said, " if 
thy right eye, or thy right hand offend 
thee, pluck out the one, and cut off the 
other;" and that he said this from love, 
he adds, ^^ii is better for thee to do this, than 
that thy whole body should be cast into 
hell." If therefore, the holy Jesus had 
wanted this severity, he had been wanting 
in true love towards man. And therefore, 
it is also love alone in the holy Deity, to 
allow -no peace to the wicked, nor ever 
cease its judgments, till every sinner is 
forced to confess, " that it is good for him, 
that he has been in trouble," and thankful- 
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ly own, that notjthe wrath, but 'the love of 
God, has plucked out that f^ght eye, and 
cut off that right hand, which he ought to 
have done, but would not do for himself, 
and his own salvation. 

This doctrine has also every thing in it 
that can prove to man the|dreadful nature 
of sin, and the absolute necessity of totally 
departing from it. And this it effectually 
does, by shewing damnation is no foreign, 
separate, or imposed state, that is brought 
upon us, or adjudged to us, by the^^will of 
God ; but that it is the inborn, natural, es- 
sential state of our own disordered nature, 
which is absolutely impossible in the na- 
ture of the thing, to be any thing else but 
our (mm heU, both here and hereafter, un- 
less all sin be separated from us, and right- 
eousness be again made our natural state, 
by a birth of itself in us. And this, not be- 
cause God will have it so, by an arbitrary 
act of his sovereign will ; but because God 
cannot change his own nature, or make 
any thing to be happy, and blessed, but 
only jthat which is of one will, and spirit 
with himself. 



CHAPTER V. 



IMPUTED RIGHTEOUSNESS. 

It has been seen that the whole form and 
manner of our redemption, comes from the 
free, antecedent, infinite love and good- 
ness of God towards fallen man ; and 
that Christ did not suffer in our place and 
steady but only on our account, which is 
quite a different matter. For to say that 
he suffered in our place and stead, is as 
contrary to Scripture, as to say that he rose 
from the dead, and ascended into heaven, 
in our place and stead. For his sufferings, 
death, resurrection, and ascension, are all 
of them equally on our account, and for 
our good, and benefit ; but none of them 
possible to be m our stead. 

Look where you will, no other cause or 
reason can be found for the death of Christ, 
than the love of God towards fallen man. 
Nor could the love of God wUl or acc^t oC 
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the death of Christ, but because of its ab- 
solute necessity, and availing eflBicacy, to 
do all that for fallen man, which the love 
of God would have to be done for him ; 
and all that Christ was^ and didj and 
suffered, was infinitely prized, and highly 
acceptable to the love of God, because it 
gave him full power to be a common father 
of life, to all that died in Adam. 

For as children can have no other st£i,te 
of life, but that which their father first 
had ; so Christ, as the father of a re- 
generated human race, must first stand in 
the fulness of that human state, which was 
to be derived from him, into all his chil- 
dren. 

He suffered on no other account, but be- 
cause that which he came to do in, and for 
the human nature, was, and could be noth- 
ing else in itself, but a work of suffering 
and death. 

A crooked line cannot become straight, 
but by having all its crookedness taken 
from it ; and there is but one way, possible 
in nature, for a crooked line to lose its 
crookedness. 
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Now the sufferings and death of Christ, 
stand in this kind of necessity. He was 
made man for our salvation ; that is, he 
took upon him our fallen nature, to bring 
it out of its evil, crooked state, and set it 
again in that rectitude in which it was 
created. 

Now there were no more two ways of 
doing this, than there are two ways 
of making a crooked line to become 
straight. 

If the life of fallen Jiature, which Christ 
took upon him, was to be overcome by 
him, then every kind of suffering and dying, 
that was a giving up, or departing from 
the life of fallen nature, was just as neces- 
sary in the nature of the thing, as that the 
line to be made straight, must give up, and 
part with, every kind and degree of its own 
crookedness. 

The apostle says, " The captain of our 
salvation was made perfect through suf- 
ferings." Had there been any evil in all 
fallen nature, whether in life, death, or 
hell, tiiat did not attack him with all its 
farce^ he could not have bem said to over^^ 
11 
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come it. And therefore so sure as Christ, 
as the son of man, was to overcome the 
world, death, hell, and Satan, so sure is it, 
that all the evils they could possibly bring . 
. upon him, were to be felt, and suffered by 
him, as absolutely necessary in the nature 
of the thing, to declare his perfection, and 
prove his superiority over them. 

And thus it was, that a God all love 
towards fallen man, must love, like, desire, 
and delight in all the sufferings of Christ, 
which alone could enable him, as a son of 
man, to undo and reverse all that evil, 
which the first man had done, to all his 
posterity. 

Wonder not, therefore, that the Scrip- 
tures so frequently ascribe all our salva- 
tion to the sufferings and death of Christ ; 
and that we are continually referred to 
them, as the wounds and stripes by which 
we are healed; as the blood by which we 
are washed from our sins; and as the 
price (much above gold and precious stones) 
by which we are bought. 

Wonder not, also, that in the Old Testa- 
ment, its sacrifices, and ceremonies, were 
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instituted to typify, and point at the great 
sacrifice of Christ, and to keep up a contin- 
ual hope, strong expectation, and belief in 
it. And that in the New Testament, the 
reality, benefits, and glorious effects of 
Christ our passover being actually sacri- 
ficed for us, are so joyfully repeated by 
every apostle. It is because Christ as suf- 
fering and dying, was Christ conquering 
and overcoming all the false good, and the 
hellish evil, of the fallen state of man. 
His resurrection from the grave, and ascen- 
sion into heaven, though great in them- 
selves, and necessary parts of our deliver- 
ance, were yet but the consequences, 
and genuine effects of his sufferings and 
death. These last were in themselves the 
reality of his conquest. All his great 
work was done and effected in them, and 
by them ; and his resurrection, and ascen- 
sion, were only his entering into the posses- 
sion of that which his sufferings and death 
had gained for him. 

Wonder not, then, that all the true fol- 
lowers of Christ, the saints of every age, 
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have so gloried in the cross of Christ, have 
imputed such great things to it, and have 
desired nothing, so much as to be par- 
takers of it, and to live in constant union 
with it. 

It is because his sufferings, death, and 
cross, were the fulness of his victory over 
all the works of the devil. Not an evil in 
flesh and blood, not a misery of life, not a 
chain of death, not a power of hell and 
darkness, but were all baffled, broken, 
and overcome, by the work of a suffering 
and dying Christ. Well, therefore, may 
the cross of Christ be the glory of chris- 
tians ! 

For as Adam's trial was, whether he 
would keep himself in his paradisiacal 
state abave^ and free from all that was 
good and evil in this earthly world; — so 
Christ's trial was, whether, as a Son of 
man, and loaded with the infirmities of fal- 
len Adam, sacrificed to all which the rage 
and malice of the world, hell, and devils, 
could possibly do to him — ^he, in the midst 
of all these evils, could live and die with 
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his spirit as contrary to them, as much 
above them, and as unhurt by them as 
Adam should have lived in Paradise. 

And then it was, that every thing which 
had overcome Adam, was overcome by 
Christ; and Christ's victory did, in the 
nature of the thing, as certainly and fully 
open an entrance for him, and all his 
seed, into Paradise, as Adam's fall cast 
him, and all his seed, into the prison, and 
captivity of this earthly, polluted world. 

No sacrifices, sufferings, and death, have 
any place in religion, but to satisfy and 
flilfil that love of God, which could not be 
satisfied without our salvation. If the Son 
of God is not spared, if he is delivered up 
to the rage and malice of men, devils, and 
hell, it is because, had we not had such a 
captain of our salvation made perfect 
through sufferings, it never could have been 
sung, *^ O death where is thy sting, O grave 
where is thy victory ! " It never could 
have been true, " that as by one man sin 
entered into the world, and death by sin, so 
by one man came the resurrection of the 
dead.'^ 

11* 
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It seems surprising, therefore, that any 
thing should be said about the doctrine of 
imputaticm of the righteousness of Christ to 
his followers. 

As our pdtluted, sinful birth, is all the 
sin we have from Adam, so our 9uper* 
natural birth, firom Christ, is all the right* 
eousness that we can possibly have from 
him. Imputation neither has, nor can 
have, any thing to do in either case ; for 
sin and righteousness are both inward, cmd 
innate things, and the sole work of the 
Spirit that lives in us. That which is 
born of Ood, is godly, and cannot sin; and 
that which is bom of sinful man, cannot be 
without a sinful nature and tempers. Cain 
could not possibly have any other natural 
life, than that which was in Adam ; and 
''as in Adam all die, even so in Christ 
shall all be made alive.'' We want Christ's 
righteousness, because by our natural birth, 
we are inwardly full of evil ; therefore 
saith the Saviour, '' except a man be bom 
again, he cannot enter into the kingdom of 
God." Does not this place all in a birth ? 
But a birth, and outward imputation, ai9 
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iQConsistent ; that which is bom in us^ 
cannot be said to be outwardly imputed to us. 

" I am the vine," saith Christ, **ye are 
the branches." Now if this be a true 
representation of the matter, then these 
two plain doctrines of Christ, first, affirm- 
ing the ^.bsolute necessity of a new birth 
from above ; and secondly, declaring this 
birth to be as really brought forth in us, as 
the life of the vine is brought forth in 
the branches, doj as far as words can do it, 
entirely reject the notion of a righteousness 
imputed to us from without ; a righteous- 
oess which has no more to do with our 
own life, after it is imputed to us, than 
it had a thousand years before we were 
born. 

For that which is not in ua^ or ours by a 
birth of Uself in us^ can aever be any near- 
er to us, or have a more real union 
with us, after it is called ours, than before 
it was so called. I say eaUed^ for imputa* 
tion, whether of sin, or righteousness, ifiis 
power is not living in us^ is no more than 
merdy calling that ours, which is not ours, 
HpTircoastwUy ai^ ve tpld io Scripture, 
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that they only are the sons of God, " who 
are led by the Spirit of God ; " that " if any 
man have not the Spirit of Christ, he is 
none of his ;" and that " if Christ be not 
in us, we are reprobates." 

Now, I would ask, can any man be 
truly said to be led by the spirit of the 
world, the flesh, and the devil, who has 
nothing of this spirit living in him, but only 
outwardly imputed to him? Can any 
creature be said to be led by the spirit of a 
man, who has not the nature of man 
within him, but only outwardly imputed to 
him ? Yes, just as a beast may be said to 
be a Newtonian philosopher, by having Sir 
Isaac's system outwardly imputed to him. 

When a good man has any thing falsely 
laid to his charge, is not this outwardly im^ 
pttting something to him, that is not his, or 
which does not belong to him ? But is not 
his own internal goodness, just as truly 
within him, after such an imputation of evil 
to him, as it was before it was so imputed ? 
Now, this is the whole nature of imputa- 
tion : and therefore if the righteous nature 
of Christ is only outwardly imputed to the 



IMFUTEP BJ0HTEOU8NES8. 129 

sinner, it leaves him in all the evil of his 
fallen nature, and can no more make him 
inwardly good, than a good man. can be 
made inwardly evil, by having evil out- 
wardly imputed to him, which is not his. 
The relation between Christ and the fallen 
soul, is simply this; that being the one 
Mediator between God and man, his medi- 
ation consists in restoring that life in man, 
which was his first created union with 
God. Nothing separated man from God, 
or made him want a Mediator, but the 
loss of his first divine life; and therefore 
nothing can mediate, or be a means of re- 
uniting God and man, bjiit that which can, 
and doth raise again in man, that divine life 
which was his first union with God. Every 
thing, therefore, that is said of this one 
Mediator, as redeeming, ransoming, justi- 
fying, sanctifying, making peace, or recon- 
ciliation, &c. however variously expressed, 
has no other nature or meaning, but that 
of making fallen man inwardly alive again 
in God. He in whom Christ is the way, 
the truth, and the Ufe, has just that same 
change made in him, just that same done 
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to him, as he that has his sins washed and 
cleansed hy the blood of the Lamb. For 
these different expressions mean only one 
and the same thing, and that is, "Christ in 
us, our hope of glory.'' (Col. i. 27.) 
This is justification, sanctification, redemp- 
tion, peace, and everlasting union with 
God. 

Trifling, therefore, to the last degree, is 
their orthodoxy, who raise disputes, and set 
up different doctrines, on the different 
meaning of these words, and the danger 
of not knowing the blessed difference be- 
tween justification and sanctification, when 
all that these things are told us for, and 
all the benefit that we can receive from 
them, lies solely in this one word of Christ, 
"If any man will be my disciple, (that is, 
if any one will have the benefit of all that 
I am, and of all that is said of me,) let him 
deny himself, and take up his cross, and 
follow me." 

In a word, " if the same mind be not in 
us, which was in Christ Jesus ; " — if that 
which loved, that which toUledy and that 
which suffered in him, be not the same 
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spirit in us, we shall never reign with him. 
He may truly be called a Redeemer ; but 
we are not his redeemed; for such as the 
Redeemer is, such are they, (in kind, 
though not in degree) that are redeemed. 
" To him that overcometh, will I grant to 
sit with me. on my throne, even as I over- 
came, and am set down with my Father, 
on his throne." (Rev. iii. 21.) What be- 
comes now of the vain fiction of an out- 
ward imputcUion 7 Is Christ's victory here 
imputed to us? Is not the contrary as 
strongly taught us, as words can do it? 
" To him that evercometh, even as I also 
overcame J^ 

" Little children," saith the apostle, ** let 
no man deceive you ; he that doeth right- 
eousness is righteous, even as he is right- 
eous.^^ Therefore to expect to be made 
righteous by the righteousness of another 
only outwardly imputed to us, is, ac- 
cording to the apostle, deceiving ou?^- 
selves. 

We may hear, indeed, of persons being 
quite transported with the thought of 
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Christ's righteousness being imputed to 
them, and that, in the account of God, it 
should be esteemed theirs. But surely a 
more transporting, and more glorious thing 
it is, as bringing glory to God, and good 
to man, that through the righteous nature 
of Christ, bom and brought to life in him, 
the sinner is again set up in the image of 
God. For if man's righteousness is not 
esseniially restored in him^ as it was essen* 
tially in him at the first, has he not less of 
God in him by bis redemption, than he had 
at his creation 1 Transports are but poor 
pFOofs of truth, or of the goodness of heart 
from whence they proceed ; for so blind i» 
opinion^zeal^ that some christian pastors 
will tell you, they could find no joy in 
their own state, no strength or comfort in 
their labours of love towards their flocks, 
but because they know, and are assured 
from St. Paul, that God never had, nor 
ever will have, '' mercy on all men ; '' but 
that an unknown multitude of the human 
race, through ail ages of the world, are 
inevitably decreed by God to an eternal fire 
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and condemnation in hell, and an un« 
known number of others, to an irresistible 
salvation. 

Wonder not, then, if the inquisition has 
its pious defenders ; for inquisition cruelty^ 
nay, every barbarity that must have an 
end, is mere mercy, if compared with this 
doctrine. And to be in love with it, or 
draw sweet comfort from it, or wish it God 
speed, is a love that obsolutely forbids the 
loving our neighbor as ourselves, and 
makes the wish, that all men might be 
saved, no less than a rebellion against God. 
It is a love with which the hater of all men 
would willingly unite and rejoice ; for 
could he know from St. Paul, that millions 
and millions of mankind, are created and 
doomed to be his eternal slaves, he might 
be as content with this doctrine, as some 
good preaches are, and cease ^' going 
about as a roaring lion, seeking whom he 
may devour," as knowing that his king- 
dom was so sufficiently provided for, with- 
out any labours of his own. 

There is not an absurdity of heathenish 
faith and religion, but is less shocking than 
12 
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this doctrine ; and yet so blindly are some 
zealous doctors of the gospel bigotted to 
it, as to set it forth as the glorious manifes- 
tation of the supreme sovereignty of God ! 

My friend, let any old woman preach to 
you rather than these doctors. 

The short of the matter is this : — 

Christ's righteousness is ours, in our re- 
demption, just in the same manner as it 
was Adam's in his first holy birth. For 
Adam had then no righteousness in him, 
but that which was created in Christ Jesus ; 
neither after his fall, had he any thing 
good in him, or that could inherit an eter- 
nal hfe in heaven, but the bruiser of the 
serpent, or the seed of the Son of God, that 
was reserved and treasured up in his soul. 

Every thing else in him was devoted to 
death, that this incorruptible seed of the 
word might grow up into a new man in 
Christ Jesus. 



CHAPTER VI. 



ELECTION AND REPROBATION. 

All the doctrine of God's reprobation and 
election, relates wholly and solely to these 
two things; viz. the earthly animal life 
from Adam, and the incorruptible seed 
of the Word, or the Immanuel in every 
man. 

Nothing is elected, foreseen, predesti- 
nated, or called, according to the purpose 
of God, but this seed of the new man ; be- 
cause the one eternal, unchangeable j^wr- 
pose of God towards man, is only this ; 
namely, that man should be a heavenly 
image, or Son of God. And therefore 
nothing can be elected or called according 
to the purpose of God, but this seed of an 
heavenly birth ; because nothing else is 
able to answer, and fulfil the purpose of 
God. But every thing else that is in man, 
his whole, earthly, animal nature, is from 
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sin, and is quite contrary to God's purpose 
in the creation of the human race. 

On the other hand, nothing is reprobated, 
rejected, or cast out by God, but the earth- 
ly nature, which came from the fall of 
Adam. This is the only vessel of wrath, 
the son of perdition, that can have no 
share in the promises and blessings of God. 

Here you have the whole unalterable 
ground of divine election and reprobation ; 
it relates not to any particular number of 
people, or division of mankind ; but solely to 
the two natures that are, both of them with-' 
out exception^ in every individtud of man- 
kind. 

All that is earthly, serpentine, and devil- 
ish, in every man, is reprobated and 
doomed to destruction ; and the heavenly 
seed of the new birth in every man, is thcU 
which is chosen, ordained, and ccUled to 
eternal life. 

Now this being . the inward, essential 
state of every man bom into the world, 
having in himself all that is elected, and all 
that is reprobated by God, hence it is, that 
in order to publish the truth and certainty 
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of that two-fold nature in man on which it 
is grounded, the Spirit of God, in holy writ, 
represents this matter to us by such out- 
ward figures, as are yet, in themselves not 
figurative, but real proofs of it. 

This is first of all done, under the figure 
of Cain and Abel, the two first births from 
Adam, where the one is murdered by the 
other : hereby demonstrating to us, by this 
contrariety and difference of these two first 
births, the inward and real state of the 
father of them, viz. that the same two-fold 
nature was in him, that discovered itself 
in these two first births from him. 

The same thing is, age after age, set 
forth in a variety of figures, more especial- 
ly in Ishmael and Isaac, in Esau and 
Jacob. And all this, only further to con- 
firm and establish this great truth, viz. that 
such strife and contrariety as appeared in 
the sons of the same father, were not only 
outward representations, but full proofs of 
that inward strife and contrariety, which 
not only existed in their fathers, but uni- 
versally in every human creature. From 
the beginning to the end of the human 
12* 
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race, all that which came to pass so re- 
markably in the births of Cain and Abel, 
Ishmael and Isaac, Esau and Jacob, all 
th(zt same, some way or other, more or less, 
comes to pass in every individual of man- 
kind. In one man his own Abel is mur- 
dered by his own Cain ; and in another, 
his own Jacob overcomes his own Esau 
that was bom with him. 

And all the good or evil that we bring 
forth in our lives, is from nothing else but 
from the strife of these, two natures within 
us, and their victory over one another; 
which strife no son of Adam could ever 
have known any thing of, had not the free 
grace and mercy of God chosen and called 
all mankind to a new birth of heaven with- 
in them, out of their corrupt and fallen 
souls. No possible war, or strife of good 
against evil, could be in fallen man, but by 
his having from God a seed of life in him, 
ordained and predestinated to overcome his 
earthly nature. For that which is put in- 
to him by God, as the power of his redemp- 
tion, must be contrary to that from which 
he is to be redeemed. 
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And now you may easily apprehend 
kow and why a God, in whose holy Deity 
no spark of wrath or partiality can possibly 
arise, but who is from eternity to eternity 
only flowing forth in love, goodness and 
blessing, to every thing capable of it, could 
yet say of the *' children, before they were 
born, or had done either good or evil, Jaoob 
have I loved, and Esau have I hated." It 
is because Esau signifies the earthly ani- 
mal nature^ that came from sin; and Jacob 
signifies the incorruptible seed of the word^ 
that is to overcome Esau, and change his 
mortal into immortality. When therefore 
God said to Adam and Eve, '' the seed of 
the woman shall bruise the head of Uie ser- 
pent," it was the same thing, and had the 
same effect, as if he bad said, '^be ye 
henceforth in a state of salvation ; axki let 
the redeeming and conquering seed of the 
woman, from this time, begin to have pow- 
er in you, and be in you a strength and 
might against the serpent." 

Thus, at the fall, Jesus Christ became 
the second Adam, or parent of all mankind, 
who from him received a principle or seed 
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of life, an instinct of goodness, which was 
to be in every man a beginning of a new 
birth, or a receiving a new man from this 
second Adam, in the same reality as he re- 
ceived a natural life from the first Adam. 

For this reason, the change that religion 
aims at, is constantly represented as a new 
birth, and our progress in religion as our 
progress in regeneration, or being born 
again. We are not called upon only to 
change our notions^ or to receive such an 
alteration as scholars may receive from 
thfeir teachers ; but to die to ourselves, that 
a new life may be raised up in us. 

For, you are to know, that every kind 
of virtue and goodness may be brought in- ■ 
to us by two diflferent ways. They may 
•be taught us outwardly hymen, and by 
means of rules and precepts, and they may 
be inwardly born in us, as the genuine 
birth of our own renewed spirit. In the 
former way, as learnt only from outward 
means, they, at the best, only change our 
outward behaviour, and leave the heart in 
its natural state, putting the passions only 
under a forced restraint;, from which they 
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will occasionally break forth, in spite of 
the dead letter of precept and doctrine. 

Now, this way of learning and attaining 
goodness, though thus imperfect, is yet 
absolutely necessary in the nature of the 
thing, and must first have its place, and 
time, and work, in us. Yet, it is only for 
a time : and as the law was a schoolmaster 
to the gospel — for of all this outward in- 
struction, whether from good men, or the 
letter of scripture, it must be said, as the 
apostle said of the law, that it maketh 
nothing perfect; and yet it is highly 
necessary in order to perfection. 

The true perfection, and profitableness 
of the holy written word of God, is thus 
fully set forth by St. Paul to Timothy, 
^' from a child, (says he,) thou hast known 
the scriptures, which are able to make thee 
wise unto salvation, through faith, which 
is in Christ Jesus." 

Now these scriptures were the law and 
the prophets ; for Timothy had known no 
other from his youth ; and as they, so all 
other scriptures since, have no other good, 
or benefit in them, but as they lead and 
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direct us to a salvation, that is not to be 
had in themselves, but from faith in Christ 
Jesus. Their teaching is only to teach us, 
tohere to seek and to find tjie fountain and 
source of all light and knowledge. 

No instruction that comes under the form 
of words, can do more for us than sounds 
and words can do ; they can only direct us 
to something that is better than themselves, 
that can be the true light, life, spirit, and 
power of holiness within us. 

If this should seem to derogate from 
scripture, I would ask, if you would have 
me to say, that the written word of God, is 
that word of God which liveth and abideth 
for ever ; that word which is the wisdom 
and power of God; that word which was 
with God, and which was God, by whom 
all things were made; that word of God 
which was made flesh for the redemption 
of the world ; that word of God of which 
we must be born again ; that word which 
lighteth every man that cometh into the 
world ; that word which in Christ Jesus, 
is become in us wisdom, and righteousness, 
and sanctification, and redemption : would 
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you have me say, that all this is to be un- 
derstood of the written word of God? If 
this cannot possibly be, then all that I have 
said is granted, viz. that Jesus is alone 
thai word of God, which can be the light, 
life, and salvation, of fallen man. 

The scriptures speak only to the heart 
and conscience of man, not to amend or en- 
lighten it with notions and opinions, formed 
from the written letter of the word ; but 
solely to make the being, and poircr of God, 
known and adored, to awaken in man a 
sensibihty of his want of God, and to turn 
all the power, and strength, and will of the 
heart, wholly to God, to receive light, and 
life, and rest, in his holy being. 

But to return to our subject 

From the two-fold light, or teaching, 
spoken of above, there necessarily arises, a 
two-fold state of virtue and goodness ; for 
such as the teacher or teaching is, such is 
the state and manner of the goodness that 
can be had from it. Every effect must be 
according to the cause which produces it. 
If you learn virtue and goodness only from 
m^tMircI means, as men, or books, you may 
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be Wrtuous and good according to time and 
place, and outward jforms ; you may do 
works of humility, works of love, and be- 
nevolence, and use times, and forms of 
prayer ; for all this virtue and goodness, is 
suitable to this kind of teaching, and may 
very well be had from it. But the spirit of 
prayer, the spirit of love, of humility, or of 
any other virtue, are only to be attained by 
the operation of the light and Spirit of God, 
not mUwardly teaching, but inwardly bring- 
ing forth a new born Spirit within us. 
For the word of God which saveth and 
/^^ redeemeth, and which giveth life and light 
to the soul, it must be again remarked, is 
not the word printed <m paper; but that 
eternal, ever-speaking Word which is the 
Son of God, who, in the beginning, was 
with God, and was the God by whom all 
things were made. This is the universal 
teacher and enlighteaer of all that are in 
heaven, or on earth; who, from the be- 
giimklg to the end oi time, without respect 
of persons, stands at the door of every heart 
^ of man, speaking into it, not human words, 
but diYine goodness ; calling, and knodciogi 
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not with outward sonnds, but by the inward 
stirring of an awakened Divine life. And 
therefore, as sure as that is true, which the 
apostle saith, that this eternal word '4s 
the life of men, and the light that lighteth 
every man that cometh into the world," so 
sure is it, that our Saviour and salvation, 
our teacher and enlightener, from whom 
we have every good thought, is Chriat 
wUhin tis; not within this or that man, 
but in every man, wherever born, and in 
whom the light of life ariseth. 

And indeed, how can it be otherwise 1 
For if God is the God of all men ; and the 
Word of God, the life and light of all men ; 
and all men are capable of goodness ; and 
all goodness can only be from God; and 
no goodness can belong to man, but that 
which is vnthin him; then every man must 
have the TFord, or Christ of God mthin 
hinvy and can have it nowhere else. See 
here, the absolute necessity and unspeaka^ 
ble benefit of the Spirit of prayer ; and how 
it does, and must, in spite of all opposition, 
raise the fallen soul out of the poverty of 
13 
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flesh and blood, into the riches of an 
heavenly nature brought forth in it. For 
the toill is that which hath all power. It 
unites all that is united in heaven or on 
earth ; it divides and separates, all that is 
divided in nature ; it makes heaven, and it 
makes hell ; for there is no hell, but where 
the will of the creature is turned from God ; 
nor any heaven, but where the will of the 
creature worketh with God. Therefore, as 
v>e pray J so are we ; and as our will secretly 
worketh, so are we ; either swallowed up in 
the vanities of time, or called forth into the 
riches of eternity ; for all the vanity which 
the soul hath, is from its living in, and 
loving the things of time ; and it can only 
come out of this state of vanity, by loving, 
and living in the truths which are the riches 
of eternity. The spirit of prayer is the 
hunger of the sbul; and such as every 
hunger is, such is its food ; it always eat- 
eth that which it hungers after, and hath a 
life suitable to the, nature, state, and condi- 
tion, both of its hunger and its food. If it 
hungeieth only after the things of flesh and 
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blood, it eateth nothing else; and groweth 
only in the fleshly life and will ; and of the 
flesh must reap the corruption that belongs 
to it ; (Gal. vi. 8.) and if it hungereth after 
God, it eateth the food which giveth life to 
the angels, viz. the heavenly body and 
blood of Christ, which may justly be called 
the durable riches of eternity. 

If therefore the soul, instead of hunger^ 
ing after heaven, instead of eating the flesh 
and blood of the Christ of God, seeks to 
content and amuse the holy seed within it, 
with ideas, and notions, and sounds, must 
not such a soul of necessity, wither and die, 
without ever becoming a living creature of 
heaven 1 

Man must grow in God as the plants of 
the earth grow in this world, from a power 
that is not his own, as they grow from the 
powers of outward nature. But he diflfers 
entirely from the plants in this, viz. that a 
wiU which is his own, must be the leader 
and beginner of his growth, either in God, 
or in nature ; for there can be no possible 
entrance for God or heaven into the soul, 
till the v>iU of the soul desireth it. On the 



HS^ UKCnON AND BBPBOBATION. 

«Hier hand, nothing can create, effect, or 
Wing forth a birth, or growth of the divine 
Kfe in the soul, but that light and Spirit of 
God, which brings forth the divine life in 
hearoii, and all heavenly beings ; and no 
human soul can be without the operation 
of the light and Spirit of God in it, but be- 
cause its tpiU or its spirit of prayer, is turn- 
ed towards something else; for we are 
always in union with t/iat with which our 
will is united. Look at the light and air 
of this world ; with what a freedom of 
communication they overflow, enrich, and 
enliven, every thing; they enter every 
where, if not hindered by something that 
withstands their entrance. This may rep- 
resent to you, the ever-flOwing, free com- 
munication of the light and Spirit of God, 
to every human soul. They are every 
where ; we are encompassed with them ; 
our souls are as near to them, as our bodies 
are to the light and air of this world j 
nothing shuts them out of us, but the will 
and desire of our souls turned from them, 
and praying for something else.' 
I say, prajfing for something else; for 
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you are to notice this, as a certain truths 
that every man's life is a continual state of 
prayer. He is no moment free from it, nor 
can possibly be so. For all our natural 
tempers, be they what they will, ambition, 
covetousness, selfishness, worldly-minded- 
ness, pride, envy, hatred, malice, or any 
lust whatever, are all of them in reality, 
only so many different kinds and forms of 
a spirit of prayer, which is as inseparable 
from the heart, as weight is from the body. 
For every natural temper is nothing else, 
but a manifestation of the desire and prayer 
of the heart, and shews us how it works 
and wills. And as the heart worketh and 
willeth, such and no other, is its prayer ; 
all else is only form B.nA. fiction^ and empty 
beating of the air. If therefore, the work- 
ing desire of the heart is not habitually 
turned towards God; iithis is not our state 
of prayer, we are necessarily in a state of 
prayer towards something else, that carries, 
usr from God, and brings all kind of evil 
into us. For this is the necessity of our 
nature ; pray we must, as sure as our heart 
is alive; and therefore, when the state of 
13* 
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onr heart is not a spirit of prayer towards 
Ood, we pray without ceasing to some 
other part of the creation. The man whose 
heart habitually tends towards the riches, 
honours, powers, or pleasures of this life, 
is in a continual state of prayer towards all 
these things ; his spirit stands always bent 
towards them; they have his hope, his 
love, his ^aith, and are the " gods many, 
and lords many," that he worships; and 
though when he is upon his knees, and 
uses forms of prayer, he directs them to the 
God of heaven ; yet, these are, in reality, 
the God of his heart, and in a sad sense of 
the word, he really worships them, in 
spirit and in truth. Hence you may see, 
how it comes to pass, that there is so much 
praying, and yet so little of true piety 
amongst us. It is all for this reason ; be- 
cause our prayers are not the abundance of 
our heart ; they are not found and fdt 
within us, as we feel our own hunger and 
thirst; but are <mly so many forms of 
speech which we use at certain times and 
occasicms ; and therefore it is no wonder 
liiat little good comes of it What benefit 
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could it have been to the pharisee, if with 
an heart inwardly full of its own pride, and 
self-exaltation, he had otUwardly hung 
down his head, smote upon his breast, and 
borrowed the publican's words, " God be 
merciful to me a sinner!" And what 
greater good can be expected from our 
praying in the words of David, or singing 
his Psalms seven times a day, if our heart 
hath no more of the spirit of David in it, 
than the heart of the pharisee had, of the 
spirit of the humble publican 1 
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THE RELIGION OF REASON. 

It may be desirable in this place, to put 
in a word of caution to two sorts of readers. 
And first, to those, who, being tinctured 
with infidelity, may be disposed to say, that 
what I have advanced in favour of the 
general light or seed of life that is in all 
men, is much the same tiling, as what they 
produce in defence of natural reason, or 
religion ; with this only difference ; that I 
mention it as coming from Christ, and they 
consider it as the bare light of nature. I 
would declare, and shew in the most ex- 
plicit manner, that, that which I call the 
light of men, or the seed of life sown into 
all men by Jesus Christ, is as wholly dif- 
ferent from that which they call natural 
reasofij as light is different from darkness ; 
and that they stand in the same state of 
contrariety to each other, both as to their 
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original, their nature, and qualities, as did 
our Saviour and Pontius Pilate. 

I must therefore assure you, my reader, 
that as I fear God^ and desire your salva- 
tion, I can no more say a word in favour 
of what is called the religion of natural 
reason, than I would recommend to you 
the ancient idolatry of heathens. And yet, 
at the same time, I am no more an enemy 
to reason, than I am an enemy to the light 
of the sun, and as freely wish you all the 
benefits of the one, as of the other. 

But if you do by reason, as they did by 
the sun, who thought it to be divine, fell 
down before it, and expected all from it, 
then I must speak as plainly to you of the 
inability of reason to do you this good, as 
I. must have spoken of the inability of the 
sun to such idolaters of it. 

And if I should have told them, that the 
sun was no more their God, than the poor« 
est worm upon earth, and that it could no 
more make those to be divine that wor- 
shipped it, than a storm of hail could make 
those to be divine that it fell upon, I should 
have told them a great truth. So if I say 



1> 
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to you, that reason or the faatUy of reason- 
ings is no more the religion of man, than 
the faculty of doubting and, erring is, and 
that it can no more make those to be divine 
who abide by it; I should tell you a great 
and useful truth. 

For reason, or a faculty of reasoning upon 
the moral habitudes and relations of things 
and persons, or upon the moral proportion 
of actions, has no more of the nature and 
power of religion in it, than so much reason- 
ing upon the relations of squares and tri- 
angles. And if a man had this religion of 
reason only when he was dreaming in 
sleep, it would be the same good thing to 
him as it is to those who make it their 
religion when they are awake. 

For the good of religion is like the good 
of food and drink to an hungry and thirsty 
creature ; and if instead of giving such an 
one bread and wine, or water, you should 
teach him to seek for relief by attending to 
clear ideas of the nature of bread, of differ- 
ent ways of making it, and the relation it 
hath to water, he would be left to die in 
the want of sustenance, just as your re* 
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ligion of reasoning leaves the soul to perish 
in the want of religion. And as such a 
man would have no more benefit from such 
reasoning about the relation that bread had 
to water, whether it was the reasoning of 
a dream, or the reasoning of a man awake, 
because either way he was kept under the 
same want of that which was to preserve 
his life ; so whether a man has your re- 
ligion of reasoning only when he is asleep, 
or when he is awake, is the same thing, 
because either way he is kept under the 
same want of that which can alone pre- 
serve the life of the soul. For the good 
that is in religion, or the good that we want 
to receive by it, is no more within the 
reach of our reason, or to be communicated 
to us by it, than the good of food is within 
the reach of our reason, or can be commu- 
nicated to us by it. And yet as a man 
may have the good of food much assisted 
and secured to him by the right use of his 
reason, though reason has not the good of 
food in it, so a man may have the good of 
religion much assisted and secured to him 
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by the right use of reason, though reason 
has not the good of religion in it. 

And as a man ought not to be accused 
as an enemy to the true use of reasoning 
about food, because he declares that reason- 
ing is not food, nor can supply the place of 
it ; so a man ought not to be accused as an 
enemy to the use of reasoning in rehgion, 
because he declares that reason is not re- 
ligion, nor can supply the place of it. 

But to shew you the foundation of the 
whole matter, pray consider with me as 
follows : 

We have no want of religion, but so far 
as we want to better our state in God, or 
so far as we are unpossessed of God, or 
less possessed of him, than we might be. 
This is the true ground of rehgion, viz. to 
alter our state of existence in God, and to 
have more of the divine nature or perfec- 
tions communicated to us. Nothing there- 
fore is our good in religion, but that which 
alters our state of ^existence in God for the 
better, and puts us in possession of some- 
thing of God, or makes us partakers of the 
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divine nature in such a manner and degree 
as we wanted it. 

Every thing that is in life, has its de- 
gree of life in and from God ; ^4t lives, and 
moves, and has its being in God." This is 
as true of devils themselves, as of the high- 
est and most perfect angels. Therefore all 
the happiness or misery of all creatures, 
consists only in this, as they are more or 
less possessed of God ; or, as they differ- 
ently partake of the divine nature, or ac- 
cording to their different state of existence 
in God. 

But if this be the truth of the matter, 
(and who can deny it ?) then we have the 
certainty of demonstration, that nothing 
can be our good in religion, but that which 
communicates to us something of God or 
the divine nature, or that which betters 
our state and manner of existence in God. 

For if devils are what they are, because 
of their state and manner of existence in 
God ; if blessed angels are what they are 
because of their state and manner of ex- 
istence m God ; then it undeniably follows, 
that all beings that exist between angels 
14 
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and devils, from the happiness of the one 
to the misery of the other, must and can 
have no other happiness or misery, but 
according to their state and manner of ex- 
istence in God, or according as they have 
more or less of the state of angels, or the 
state of devils in them. Therefore nothing 
can be our good in religion, but that which 
alters our state and manner of existence in 
God, and renders us possessed of him in a 
different and better manner. The religion 
of reason, is a religion of natural strength 
and power, that rejects the necessity of a 
Saviour, that feels no want of him, that 
rejects the necessity of divine grace, the 
guidance of the Holy Spirit, and feels no 
wants of it ; these are the essential parts of 
your religion of reason, which are in truth 
and reality the religion of hell, or that very 
state of mind which reigns and governs 
there. 

For could those miserable spirits re- 
nounce these articles of your religion, their 
chains of darkness would break off from 
them. Could they cast themselves down be- 
fore God, humbly confessing, that of them- 
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selves they are not able to save themselves, 
or even to think a good thought; could 
they in humility and penitence beg of the 
mercy of God, to do something in them, 
and for them, which they cannot do to 
themselves ; could they acknowledge tlie 
want of a Saviour, ask God to find one for 
them ; could they feel and own the want 
of his Holy Spirit, and humbly beg to be 
assisted by it, a door of salvation would be 
opened to them: and yet you see that 
nothing opens this door, but the plain and 
full renunciation of every part of your re- 
ligion of reason. 

The want . of salvation being nothing 
else, than the wanting to have our state 
or manner of existence in God, altered for 
the better, or the having something of God 
communicated to us, which we want, and 
are capable of receiving ; then no religion 
can save us, or do us our proper good, or 
supply our proper tmnt, but that which has 
power to alter our state of existence in God, 
or communicate to us that of God which we 
want, and are capable of receiving; and 
therefore it follows, as a necessary con- 



160 THE RELIOION OF REASON. 

:sequence, that nothing but the same God 
which created us, and which gave us our 
state and manner of existence in him, and 
communicated to us, that which we 
possess of him — nothing but that same God, 
can redeem or help us to that state or man- 
ner of existence in him, which we have 
lost, or are in want of. And if a man was 
to ask himself why he cannot be the 
Saviour of other people as well as of him- 
self; he could say nothing against the one, 
but what for the same reason must be said 
against the other. For if salvation is a 
communication of something of God to the 
person saved, then it is plain, that a man 
can no more do this for himself, than he 
can do it for another. There never could 
have been any dispute about the possibility 
of saving ourselves, nor any pretence to 
save ourselves by our own natural faculties, 
had not men lost all true knowledge 
both of God and themselves. For this 
dispute cannot happen, till men suppose 
that God is some mUward B^ng, that our 
relation to him, is an outward relaiian^ and 
chat religion is an outward \h\VL% that passes 
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between God and us, like terms of behaviour 
between man and man ; and that sin hurts 
and separates us from God, only as a mis- 
demeanor hurts and separates us from our 
prince ; and that an offended God either 
giv«8 or refuses pardon to us, as an angry 
prinee does to bis subjects ; and that what 
he p.ves us, or forgives us, is something as 
distinct and different from himself, as when 
a prince sitting upon his throne, gives or 
forgives something to an offender that is an 
hundred miles from him. 

Now all this is the same total ignorance 
of God, of what he is, of the relation we 
have to him, and the manner of his being 
cur goody as when the old idolaters took 
men to be gods. And yet nothing is more 
plain than that the religion of reason is 
wkoliy founded upon these gross and false 
notions of God. There is not an. argument 
in its defence, but what supposes all these 
errors just mentioned, and which form the 
fdundation of all the religion of reason or 
natural power, viz. that if it was not sufii^ 
dent to obtain for us all that we want of 
14* 
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€rod, he must be less good|han a good earth- 
ly prince, who requires no more of us, than 
that which we have a natural strength to 
do, or can do by our own power. " 

God is no outward separate Being ; but 
we are what we are, have what we have, 
and can do that which we can do, because 
he has brought us to this state of life, pow- 
«r, and existence in himself; and because 
he has made us, so far as we are made par* 
takers or possessors of his own nature, and 
has communicated to . us so much of him- 
self; or in the words pf Scripture, because 
'^ in him we live, and move, and have our 
being," and consequently have no life or 
motion out of him. 

And from this state of our existence in 
God, it necessarily follows, first, that by 
the nature of our creation, we are only put 
into a capacity of receiving good; for a 
creature as such, can be in no other state ; 
it being as impossible for him to enrich 
himself, or communicate more good to him- 
self, as it was to create himself Secondly, 
that nothing but God himself can do us any 
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ffood. Thirdly, that Go^ cannot do us 
^od but by the communication of himself 
an some manner to us. 

For it is an eternal immutable truth, 
founded in the nature of things, that no 
soul can enjoy any degree of good whatev- 
er, but by a communication, or impression 
of something upon it. 

Every creature, as such, is by the neces- 
sity of its nature, in a state of poverty and 
want, and may be defined to be only a 
capcunty to receive so much good as shall 
be communicated to it, or impressed upon 
it. Were not this the state of our souls, it 
would not be the state of our bodies ; and 
as the body stands in this world in poverty 
and want, only capable of being fed, nour- 
ished, comforted, and blessed, by com- 
munications and impressions from the 
things that surround it ; so the soul stands 
in the same poverty and want in the spirit- 
ual world, and onb/ capable of being nour- 
ished, comforted, and blessed by communi- 
cations and impressions from God. So that 
a happiness purely rational, or by ^ay of 
reason, instead of divine impressions, is the 
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choice of a man in a dream, that knows 
nothing of the nature of God, or of his 
soul, or of the state and nature of things. 
For the satisfaction of every being, from 
the highest angel to the lowest of hu- 
man creatures, is all sensible, and wholly- 
seated in the sensibility of their nature. 

And thus it must be with every man ; he 
must be governed by this sensibility of his 
nature, be happy ox unhappy according as 
his senses are gratified, till such time as he 
is born again from above, and the new 
birth has awakened another sensibility in 
him, and opened a way for divine com^ 
munications and impressions to have more 
effect upon him, than the things of this 
world have upon his natural senses. For 
no created being whatever, can any mo- 
ment of time be free from communications 
and impressions of some kind or other ; if 
it is not governed by communications and 
impressions from above, it is certainly gov- 
erned by communications and impressions 
from below. 

The 'needle that is touched by the load- 
stooe, does aot then begin to be under ib» 
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power of attraction, for it was under the 
power of attraction from the earth before ; 
and if it loses the attraction of the load- 
stone, it does not cease to be attracted by 
something else. 

The soul that is touched with an im- 
pression from God, does not then begin to 
be under the power of something that acts 
upon it ; for the world, and the devil, or 
the nature of those things that surround it, 
attract it, and act upon it. For as it has 
something of the nature of every thing in 
it, so the whole nature of things as contin- 
ually act upon it by impressions, as the sun 
acts upon every thing that has any thing 
of the nature of the sun in it. 

Now the freedom of the will, is not a 
freedom from communications and impres- 
sions, but is only a liberty of choosing to 
be made happy, either by yielding ourselves 
up to the attraction or operation of God 
upon us, or to be miserable, by yielding 
ourselves up to the impressions of the 
world, and sensible things. There is no 
middle way ; if we reject or make our- 
selves incapable of impressions fioia God, 
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vre are the machines and clock work of 
this sensible world. 

Two men born blind, may talk and dis- 
pute about receiving light in a regional way^ 
and think it ought only to be received by 
their reason^ or in conformity to its power 
of speculating. But as soon as their eyes 
are opened, they both see that reason was 
a fool, and that light can only act upon 
them by way of impression upon the sensi- 
bility of their nature. 

And thus it appears, that no soul how- 
ever refined and speculative, however lofty 
and aspiring in its imaginations, spiritual 
in its coaceptions, or deep in its penetra- 
tion, can possibly be saved, that trusts in 
its own strength and ability, and will have 
no other Saviour and Redeemer, but its 
own natural reason and faculties. 

On the other hand no soul can be lost, 
that can truly humble itself before God, 
and apply to his mercy to be helped, saved, 
and redeemed, in such a manner as shall 
please him. Let it be hid, or buried, or 
impriisoned where it will, earth and hell, 
death and darkness, and every thing must 
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give way to the sonl thus converted to God, 
thai has no confidence in itself, that sees 
nothing of its own but sin, and that desires 
and calls upon God to save it by some mir- 
acle of his own mercy and goodness. By 
this sensibility of the want of a Saviour, • 
and by this humble conversion and applica- 
tion to God for him, all chains are broken 
off, all wounds are healed, and the soul 
must infallibly find, if it thus continues to 
seek its salvation in the unknown depth 
and riches of the divine mercy. 

The whole universe has not two truths 
of greater certainty than these; and yet if 
they are truths, and truths of the utmost 
certainty, then the absolute necessity of the 
gospel salvation, and the utter im^possihUi- 
ty of being saved by the religion of reason, 
has its final decision. 

But further ; that principle of life or light 
in the mind, which I have said that every 
man receives from Jesus Christ as the 
ground of his salvation, is entirely different 
from the light of reason^ as that signifies a 
faculty of viewing the relations of the ideas 
of things, and drawing consequences from 
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them. For the hght I speak of, is good-* 
ness itself; a seed or degree of so much of 
the heavenly life in the soul. But this fac- 
ulty of speculating and reasoning, has 
nothing of the nature of goodness or re- 
ligion in it; it has not so much as the 
shadow of it, and is in its own nature as 
foreign from religion when it is speculating 
u^on it, as when it is speculating upon any 
thing else. Just as our faculty of seeing 
has no more of goodness or the nature of 
an angel in it when it sees the picture of 
an angely than when it sees the picture of 
a beasL 

And as a blind man has no more light 
in him when he reasons about light and 
colours, than when he discourses about 
weights and measures, so this ratiocination, 
or reasoning of the mind, has no more of 
religion in it, when it speculates its ideas of 
God, goodness, and morality, than when 
it speculates its ideas of trees and houses. 
And the reason is plain ; because this fac- 
ulty of speculating and arguing, is only the 
activity of the mind upon its own images 
and ideas, and is only the same bare activi- 
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ty, whatever the images be that exercise 
it. It has nothing of the nature of the 
images that it views, nor gets the nature 
of them, because it views them ; any more 
than it becomes dark^ when it considers 
the nature, causes, and effects of darkness ; 
or becomes light when it reasons about it : 
so neither is it religion, nor gets any thing 
of the nature of religion, when it is wholly 
taken up in making descriptions and defini* 
tions of it. 

If the needle touched with the loadstone 
was an intelligent being, it could reason 
and make definitions of itself, of attraction, 
and of the loadstone ; but it would be easy 
to see that the attraction in the needle, and 
the virtue of the loadstone that was left in 
it, was something in its whole nature, really 
different from this reasoning about it : and 
that this reasoning and defining had no re- 
lation to this attraction, nor would ever be 
the more like it for its reasoning upon it, 
though it continued ever so long, or im- 
proved ever so much in its descriptions of 
it, but would always be at the same dis- 
15 
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tance from it, and could have nothing of its 
nature in it. 

But now if this reasoning faculty in the 
needle should pretend that the needle need 
not be drawn by an inward attraction, that 
it need not be unfixed, or delivered from 
any outward impediments of its turning to 
the loadstone, because this reasoning facul- 
ty was its true and proper attraction, being 
full of ideas and definitions of it; you 
would then have a plain example of the 
practice of those who take natural reason 
to be true religion, and to have the nature 
and power of something that carries the 
soul to God. 



CHAPTER VIIL 



THE RELIGION OF THE HEART. 

The instance with which the last chap- 
ter concluded, is a clear explication of the 
whole matter ; for that which I have 
called the redemption of Christ, a seed of 
life, &c. is that to the soul, which attrac- 
tion is to the needle that is touched ; and 
as if the needle loses its attraction, its com-^ 
munication with the loadstone is at an 
end ; so if the soul loses its seed of divine 
life, its instinct of goodness, and its attrac- 
tion to God, all its reasonings and definitions 
about God and goodness, are of no use to 
carry it to God, but it must lie in an abso- 
lute state of separation from him, if its 
attraction, or inward tendency to God is 
lost. 

And let me tell you dear reader, that 
there is much more in this instance, than 
you imagine. For all is magnetism^ all is 
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sentiment, instinct, and attraction, and the 
freedom of the will has the government of it. 
There is nothing in the universe but mag- 
netism, and the impediments of it. For as 
all things come from God, and all things 
have something of God and goodness in 
them; so all things have magnetical effects 
and instincts, both towards God and one 
another. This is the life, the force, the 
power, the nature of every thing, and hence 
every thing has all that is really good or 
evil in it. Reason stands only as a busy 
body and idle spectator of all this, and has 
only an imaginary power over it. 

We discover this magnetism in some 
things where it breaks out sensibly ; but it 
is every where, for the same reason that it 
is any where, though we are too busy with 
the fictions of our own minds to see it, or 
too much employed in such things as resist 
and suppress its force. 

But because this magnetism is a secret 
life that wants to increase its strength be- 
fore it can sensibly shew its power, and be- 
cause we have an activity of reason with- 
in U3, th^t js soon in action, and concerns 
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itself with every thing, and takes all upon 
it, as if it did all, because it can look at all, 
and dispute about all ; therefore it is, that 
this magnetism, or instinct towards God 
and goodness, has much difficulty to shew 
itself sufficiently, and only stirs now and 
then within us, when sickness, distress, or 
some great outward shock, has so dashed 
in pieces all images of reason, and stopped 
the activity of our minds, that this secret 
ppwer^ of the soul has liberty to awaken 
in it 

This is that trumpet of God which will 
raise and separate the dead ; and then all 
impediments being removed, every thing 
will take its place, not according to the 
images and ideas it has here played with, 
but according to the inward tendency and 
attraction of its nature, and heaven and hell 
will each take its own. 

And even whilst we are in this life, this 
magnetism within us, is the token to which 
part we belong; and that which has its 
attraction in us, has the right to us, and 
power over us, though for a while, flesh 
and blood, and the nature of our temporal 
16* 
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State, hinders this from being visibly and 
sensibly known. 

Nothing however is clearer, than that 
our goodness bears no proportion to our in- 
tellectual abilities of reason. Every one 
see4i this, and yet no more than this need 
be seen, to give us the fullest demonstra- 
tion that natural reason has no connexion 
with virtue and goodness, and therefore 
surely can have no connexion with our sal- 
vation, or be the proper cause of it. 

Hence we see, that learned, acute, ra- 
tional philosophers, are often atheists ; and 
those that can demonstrate the foundation 
of virtue, an4 paint every office of it, are 
often libertines and voluptuaries, and such 
as will sell every appearance of practical 
virtue, for a salary of so much a year; 
whilst those that seem to have little of in- 
tellectual accomplishments, are virtuous, 
and honest, and have a taste and relish for 
every practical virtue.* 

* At the time our author penned these remarks, (1787,) 
be was often engaged in comfoadng the principles hertt 
attacked ; and which at that period, especially, had many 
realt though dUguUed yotaries, even amongst those who 
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All this and much more, which every 
one may think for himself, of the same 
kind, is a sujBBcient proof, that the ground 
of goodness in every man, is something en* 
tirely distinct from his natural faculties of 
reason and speculation. And therefore, 
when a man places the power of his salva- 
tion in his intellectual light, or the strength 
of his own reason, he places it in his weak- 
est part, in the poorest, most trifling, and 
insignificant thing that belongs to him, and 
upon that which has the least effect in hu- 
man life. The only good that reason can 
do to you, is to remove the impediments of 
virtue, and give room to that inward in- 
stinct or attraction to God and goodness, to 
display itself, in order that the inmost spirit 
of your mind may receive its strength and 
assistance from the Spirit of God, from 
which, as the needle from the loadstone, it 
has all its instinct of goodness, and tendency 

wore a religious garb. It may be hoped that infidelity 
at the present day, is somewhat on the decline, 
though not so far eradicated as to render the wholesome 
and jadiciovs remarks of this good man, snperfltiou8.-~ 

EoiTOB. 
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towards God. For this inward instinct of 
goodness, or life of God in the soul, is all 
the real and living goodness that is in you ; 
and is; as different and distinct from natural 
reason, as the light, heat, power, and vir- 
tue of the sun, is different from a picture 
of it upon a piece of canvass, and has as 
different effects upon the mind. 

For the bare light of reason or the 
reasoning faculty of the mind, has no con- 
trariety to the vices of the heart ; it neither 
kills them nor is killed by them. As pride, 
vanity, hypocrisy, envy, or malice, do not 
take away from the mind its geometrical 
skill ; so a man may be most mathematical 
in his demonstrations of the religion of 
reason, when he has extinguished every 
good sentiment of his heart, and be the 
most zealous for its excellency and suffi- 
ciency, when his passions are in the most 
disordered state. 

But in that light of the heart which I 
have said is common to all mankind in and 
through Jesus Christ, all is contrary. As 
it is a gift and grace of God, so it is a 
recU Ufe, a sentiment of the heart, a Uving 
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thing, and so far as it grows and increases 
in us, so far it destroys all that is bad and 
corrupt within us. It has the same con- 
trariety to all vices of the heart, as light 
has to darkness, and must either suppress, 
or be suppressed by them. Now when I 
speak of this light, or instinct of the heart, 
or attraction to God, I have not only the 
authority of scripture, but every man's 
own experience on my side : that distinc- 
tion between the head and the heart which 
every one knows how to make, plainly de- 
clares [for all that I have said. It shews 
that the state, and manner, and tendency 
of our heart, is all that is good within us ; 
and that the reasonings and speculations of 
the head, are only an empty shew and 
noise, that is made on the outside of us. 

For that which we mean by the heart, 
plainly speaks thus much; it is a kind of 
life and motion within us, which every one 
knows, contains all that is good or bad in 
us ; that we are that which our hearts are, 
let us talk, and reason, and dispute what 
we will about goodness and virtue ; for our 
heart is our manner of existence, or the 
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State in which we feel ourselves to be. It 
is a vital sensibility which contains our 
manner of feeling what and how we are ; 
it is the state of our desires and tendencies, 
and of inwardly seeing, hearing, tasting, 
relishing, and feeling that which passes 
within us ; it is that to us inwardly, with 
regard to ourselves, which our senses of 
seeing, hearing, feeling, &c., are with re-, 
gard to things that are without, or external 
to us. Now as reason is a poor, superfi- 
cial, and insignificant thing, with respect 
to our outward senses, unable to add any 
thing to our hearing, seeing, &c., or to be 
the true power and life of them, by all its 
speculations and reasonings upon them ; so 
it is much more a poor superficial, and in- 
significant thing, with respect tothe inward 
sensibility of the heart, or its seeing, feel- 
ing, &c., and much more unable to add to, 
or amend its state, or become the life and 
power of its motions, by its arguings about 
them. 

Now I appeal to every man in the world 
for the truth of a}l this ; for every man has 
the fullest inward conviction, that his heart 
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is not his reason, nor his reason his heart; 
but that the one is as different from the 
other in its whole nature, as pain, and joy, 
and desire, are different from the defini- 
tions of them : and as a thousand defini- 
tions of joy and desire, will not become that 
joy and desire itself; so a thousand defini- 
tions of religion, will not become religion 
itself, but be always at the same state of 
distance from it. What our heart is, thai 
is our religion ; which never had, nor never 
can have, any other nature, power, or per- 
fection, than that which is the nature, pow- 
er, and perfection of our heart. 

You are forced to know and feel, whether 
you vyUl or no, that Gbd has a certain secret 
power within you, which is watching every 
opportunity of saying something to you, 
either of yourself^ the vanity of the world, 
or the guilt and consequences of sin. This 
is that instinct of goodness, attraction of 
God, or witness of himself in the soul of 
every man, which without arguments and 
reasonings, rises up in the soul, and would 
be doing some good to it, if not quenched 
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and resisted by the noise and hurry either 
of pleasure or business. 

And this is every one's natural religion^ 
or call to God and goodness^ which is faith- 
ful to every man, and is the only founda- 
tion of all the virtue and goodness that will 
be brought forth in him. And the least 
stirring of this inward principle or power 
of life, is of more value than all the activity 
of our reason, which is only, as it were, a 
painter of dead images, which leave the 
heart in the same state of death and empti- 
ness of all goodness, in which they find it. 
J Therefore, dear reader, know the place 
/ of your religion ; turn inwards ; listen to 
the voice of grace, the instinct of God that 
speaks and moves within you ; and instead 
of forming dead and lifeless images, let 
your heart pray to God, that all that is 
good and holy in him, may touch, and 
stir, and revive, all that is capable of good- 
ness and holiness in you. Tour heart 
wants nothing but God ; and nothing but 
your heart can receive him. 
We are apt to consider conscience only a» 
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some working of our heart that checks us, 
and so we are rather afraid, than fond of it. 
But if we looked upon it as it really is, as 
so much of God revealing himself within 
us, so much of a heavenly life that is to 
raise us from the dead, we should love and 
adhere to it as our happy guide to heaven. 

For this reason I call this spark of life, 
or instinct of goodness, our inward Re- 
deemer, not only because it is the only 
thing within, that helps forward our salva- 
tion, but also because it is the first begin- 
ning of Christ's redemption in the souls of 
all men. 

Do not therefore, my dear friend, deceive 
yourself, nor let any one else deceive you. 
The matter is of infinite consequence that 
you have before you. You come into the 
world but once, and have but one trial, but 
the effects of it are to last forever. The 
time of disputing and speculating upon 
ideas is short ; it can last no longer than 
whilst the sun of this world can refresh 
your flesh and blood, and keep the soul 
from knowing its own depth, or what has 
been growing in it. But when this is over^ 
16 
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then you must know and feel what it is to 
have a nature as deep, and strong, and 
large as eternity. 

But it may be you will say, you would 
believe the gospel if you could, but that 
its evidence has not that effect upon your 
mind. 

But is it difficult for you to believe that 
you are a sinner, and that you have such 
disorders, passions, and tempers of evil, as 
would make you shun the sight of your 
fellow-creatures, if they could see all that 
passes within you ? Need you also to be 
informed, that, whilst partaking of these 
disorders, you have a great desire to seem 
to be without them; and are continually 
affecting to have and to appear^tn those 
very virtues you feel the want of; as when 
you are full of hatred and envy, you would 
be thought good natured and amiable, and 
when proud you would be considered hum- 
ble, &C.7 

Now I ask you to read this book of your 
own hearty in order to know the gospel to 
be the greatest of all truths, and the infalli- 
ble voice of God, speaking the way of sal* 
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vation to you. No echo answers so cer- 
tainly to the voice that raises it, as the 
voice of nature or the state of your own 
heart answers to that which the gospel 
preaches unto you. And for this reason ; 
the gospel is built on these two pillars : 
first, that you are a fallen^ secondly, that 
you are a redeemed creature. 

The depravity of your heart assures you 
that you are a fallen creature ; and your 
desire to appear virtuous and to have good 
qualities, arising from an innate love to 
them, and a sense of their being proper for 
you, says with the same fulness of cer- 
tainty, that you are a redeemed creature ; 
and that there is within you a light of the 
mind, or Redeemer given you by God, 
though without revelation, you do not 
know when nor haw. 

If you know that these two things are 
written in the frame of your nature, that 
evil and good, or the fall and the redemp- 
tion^ are at strife within you, and that you 
want some divine assistance to help you to 
overcome the evil that is in you, then the 
gospel wants no external evidence, because 
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your heart is a witness of all the truth 
of it. 

I must now say a word to the zealous 
christian, who may perhaps imagine; from 
what I have said of that inward light 
which is the gift of God to all men in Jesus 
Christ, that I have brought this light too 
near to the advantageous state of revealed 
religion, whether Jewish or Christian. 

To such a one I say, first, that what I 
have said of this light of the mind, or in- 
stinct of goodness common to all men, is so 
much said of the light and of the benefit of 
divine revelation ; and that, because this 
light of the mind, or instinct of goodness, 
is not something independent of, and ante- 
cedent to, all divine revelation; but was 
the efiect of God's revealing himself as 
reconciled to Adam, through the seed of the 
woman. God's pardoning Adam as the 
head and representative of all mankind, 
and giving him a Mediator and Redeemer, 
was putting him into a state and capacity 
of being renewed in his mind ; and this re- 
newing power, which by pardoning him, 
God then bestowed upon him, is that in- 
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siincl of goodness, or light of the mind, of 
which I have epoken. And therefore, all 
the possibility of religion, and all that is 
good in it, is to be ascribed to divine reve- 
lation. 

Secondly, what I have said of this com- 
mon light, or piety of the heart, is only to 
signify, that men have in them a possibUUy 
of such good dispositions as belong to those, 
of whom it is said, *'he that is of God, 
heareth God's word ; " and of such as 
Christ spake, when he said, **my sheep 
hear my voice." 

Now if there was not a possibility or ca- 
pacify of this degree of goodness in men, 
distinct from all outward revelation, how 
could mankind be fit for God to make a 
revelation to? For if men could not be in 
such a state of goodness, as to be prepared 
and qualified hearers of the word of God, 
why should God speak to them, or why 
should the voice of Christ be sounded, if 
there were no sheep that could know it? 
Therefore what I have said of this light of 
men, is only so much said of their capacity 
to receive divine revelation ; it is only a 
16* 
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glimmering of light, a seed of goodness, a 
possibility of piety, which lies in the soul 
only as the beginning of its salvation, and 
therefore is in great want of, and must be 
much benefited by further revelations from 
God. 

I have not considered it as a species of 
religion which may trust to itself, or set up 
itself against divine revelation, as having 
no need of it. When it is thus, it is not 
the religion that I speak of; but is then so 
far from being the light of Christ in the 
soul, or the instinct of goodness which it 
had from him, that it is the darkness and 
depravity of the heart, and the foundation 
of that hell which will at last be manifested 
in it. 

Lastly, if my zealous christian, should 
find it a disagreeable thought to him, to 
believe that all mankind have had some 
benefit from Christ, and that the seed of the 
woman from the beginning has helped, 
and will to the end of the world, help and 
call every man to resist and make war 
against the serpent; I must tell him, he 
need have no greater proof than this, that 
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his own heart is not yet truly christian, 
and that he is not a true disciple of that 
Lord who "would have all men to be 



CHAPTER IX. 



THE CHRISTIAN MINISTRY. 

When a man first finds himself stirred 
up with religious zeal, what does he gen- 
erally do? He turns all his thoughts out- 
wards ; he runs after this or that man, is 
at the beck of every neio opinion, and thinks 
only of finding the truth, by resting in this 
or that method, or society of christians. 

Could he find a man that did not want 
to have him of his party and opinion, that 
turned him from himself, and the teachings 
of man to God, not as historically read of 
in books, or preached of in this or that so- 
ciety, but to a God essentially living and 
working in every soul, him he might call a 
man of God, as leading him from himself 
to God, as saving him from many vain 
wanderings, from fruitless searchings into 
a council of Trent, a synod of Dort, an 
Augsburg confession, an Assembly's cate- 
chism, or a Thirty-nine Articles. For had 
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he an hundred articles, if they were any 
thing else than a hundred calls to a God 
vnthin him, to a Christ come in the Spirit, 
as the only possible light and teacher of his 
mind, it would be a hundred times better 
for him to be without them. 

But alas! coldness, indifference, and a 
lifeless outward compliance with the duties 
of religion, a slavery to ease, softness, and 
sensible pleasures, a criminal conformity to 
the spirit, fashions, and corruptions of the 
world, unmortified passions, a conniving at 
favourite sins, deep roots of pride, partiality , 
and self love, an una wakened conscience, a 
proneness to be content and satisfied with 
poor beginnings, names, and appearances 
of virtue, is perhaps, the state of more than 
two-thirds of those that are looked upon to 
be the religious amongst us.* Selfishness 

* Recollecting how much more generally religion is 
now professed, than at the time this was written, the 
Editor hesitated about inserting this statement. But on 
considering the matter, it seemed on the whole, a suffi- 
ciently faithful portrait of what is called the religious 
toorld. It is therefore presented to notice, under a belief 
that it will give leatt offence to those who retemble it the 
leoit. 



190 THS CHEI8TIAM MIMISTRIC. 

and partiality are very inhuman and base 
qualities, even in the things of this world ; 
but in the doctrines of religion they are of- 
a baser nature. Now this is the greatest 
evil that the division of the church has 
brought forth ; it raises in every communion 
a selfish partial orthodoxy, which consists 
in courageously defending all that it has, 
and condemning all that it has not. And 
thus all champions are trained up in de- 
fence of their own truths their man learnings 
and their own churchy and he has the most 
merit, and the most honour, who likes 
every thing, and defends every thing 
amongst themselves, and leaves nothing 
uncensured in those who are of a diiSerent 
communion. 

Now how can truth, and goodness, and 
unity, and religion, be more sinick at, than 
by such defenders of it ? If you ask why 
the great Bishop of Meaux* wrote so many 
learned books against all parts of the Re- 
formation, it is because he was born in 
France, and bred up in the bosom of the 
Roman catholic church. Had he been 
*'Bossaot 
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born in England, and had Oxford or Cam- 
bridge been his Alma Mater, he might have 
rivalled Bishop Stillingfleety and have writ- 
ten as many learned folios against the 
church of Rome, as he has done. And yet 
I will venture to say, that if both churches 
could produce but one man each, that had 
the piety of an apostle, and the impartial 
love of the first christians in the first 
church at Jerusalem, that a protestant and 
a papist of this stamp, would not want 
half a sheet of paper to hold their articles 
of union, nor be half an hour^ before they 
were of one religion. 

If therefore it should be said, that 
churches are divided, estranged, and ren- 
dered unfriendly to one another, by a learn- 
ingj a logic, a history, a criticism in the 
hands of partiality, it would be but saying 
that, which every particular church too 
much proves to be true. 

If we loved truth as such ; if we sought 
it for Us own sake; if we loved our neigh- 
bour as ourselves ; if we desired nothing by 
our religion, but to be acceptable to God ; 
if we equally desired the salvation of all 
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men ; if we were afraid of error only be- 
cause of its hurtful nature to us and our 
fellow churches — then nothing of this spirit 
could have any place in us. 

That universal love which gives the 
whole strength of the heart to God, and 
makes us love every man as we love our- 
selves, is the noblest, the most divine, and 
God-like state of the soul, and is the utmost 
perfection to which the most perfect re- 
ligion can raise us ; and no religion doe» 
any man any good, but in so far as it 
brings forth this perfection of love in him ; 
and thus uniting in heart and spirit with 
all that is holy and good, we enter into the 
true communion of saints, and become real 
members of the holy catholic church, 
though we are confined to the outward 
worship of only one particular part of it. 

It is the glory of divine justice, to be no 
respecter of persons ot parties, but to stand 
equally disposed to that which is right and 
wrong, as well in the Jew as in the Gen- 
tile. He therefore that would like as God 
likes, and condemn as God condemns, must 
have neither the eyes of this sect or the 
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Other. He must like no truth the less, he- 
cause Ignatius Loyola, or John Bunyan 
were very zealous for it ; nor have the less 
aversion to any error ^ because a doctor of 
divinity, or a quaker had brought it forth. 

All ways and opinions, all forms and 
modes of divine worship, stand on the out- 
side of religion. They may be, and cer- 
tainly are, great and desirable helps to the 
kingdom of God, when we consider them 
only as the gate^ or guide to that inward 
life^ which wants to be raised and brought 
forth in us. 

But is it not a flat denial of this, to say 
(as is said by some) that the establishment 
of the gospel in the world, together with 
the assistance of human learning and 
languages, has been the occasion why the 
aid of the Holy Ghost is abated, and be- 
come only such as may be called ordinary 7 
For if we consult either Scripture or expe- 
rience, must it not be said, that worldly 
peace and prosperity^ want as much to be 
sanctified by the Holy Spirit, as persecu- 
tion and distress 1 That human learning 
and knowledge, need as high degrees of 
17 
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divine grace and help, as human igno- 
rance ? Is not the blindness and corrup- 
tion of men of letters, as notorious as that 
of unlearned men ? Do the dignified clergy 
and pluralists, receive so much unction and 
assistance from human establishments, as to 
stand in less ne^d of being led and governed 
by the Spirit of God 7 Or shall we say, 
that a critical study of divided languages, 
and a religion established in worldly ea^e 
and peace, are not only in themselves free 
from danger and coiruptum, but have so 
much of the nature of the Holy Spirit of 
God in them, that they can be to us in his 
stead, and make his sanctifying operations 
upon us, needed in a less degree 7 

On the part of God, pur redemption in 
Jesus Christ, and our sanctification in th& 
Holy Ghost, stand always in the same de- 
gree of nearness and fulness to all of us» 
There is hardly a chapter in the New Tes- 
tament that can be understood, or its doc- 
trines observed, but upon the supposition 
of this great truth. If Christ is less formed 
in us, than he was in the first saints of the 
church; if we come not. to "the perfect 
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man, to the measure of the stature of 
the fulness of Christ ; " it is not because 
he is now become our redeemer only in an 
ordinary way or degree ; but it is because 
we have not so turned to him, and not so 
turned from ourselves, not " so counted all 
things but dung, that we might win Christ, 
and be found in him," as the first saints 
did. If the Holy Spirit does not now in 
such a degree, renew, move, quicken, and 
sanctify our hearts, and fill us with such 
degrees of divine light and love, as was 
done in the first age of the church ; it is 
not because this sanctifying Spirit has 
committed some part of his work to human 
learning, and so is become only our sancti- 
fier in a lesser and ordinary degree ; but 
it is because we ourselves have forsaken 
this fountain of living waters, and hewed 
outbroken cisterns for ourselves; it is be- 
cause we have grieved this Holy Spirit, 
resisted his motions, quenched his holy fire, 
and under an outward profession of Christ, 
have kept up that old man with his deeds, 
which CANNOT be the temple of the Holy 
Ghost. 
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All the gospel is but a foreign tale, a 
dead letter .to the most learned man in the 
world, who does not feel and find in the 
depth of his own soul, that all the reason- 
ableness and excellency of gospel truth, 
lies in its opposition to that fund of sin, 
impurity, and corrupt tempers, which are, 
and must be inseparable from him, till in 
Christ Jesus, he is *^born again from 
above." For there is no possibility of en- 
tering, or taking one progressive step in 
Christianity, biU as a sinner ; for it has no 
«rrand but to the sinner ; has no relief but 
for sin ; and nothing can receive it, but the 
heart which is wounded and wearied with 
ithe burden of its own corruptions. 

The office of the ministry is of the high- 
est nature ; it is a trust which no language 
can sufficiently express ; and the unfaith- 
ful discharge of it, is of all conditions in 
life, the most dreadful. To be charged 
with the death and blood of souls, by that 
God who laid down his life to redeem 
them, is a condemnation that will carry 
more of guiLt and punishment in it, than 
any other. 
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Would you know the office of a christian 
pastor, you must look at the office of 
Christ. Would you know what manner of 
Spirit he ought to be of, you must look at 
the Spirit of Christ. For the work of the 
ministry is only the work of Christ, com- 
mitted to other hands, who are to supply 
his absence, to be here in his stead, to be 
doing the same things, and with the same 
Spirit that he did, till the end of the 
world. 

Nothing is so highly honourable, as to 
bear a part in the priesthood of Christ, and 
be employed in the work of the ministry. 
But then it should be well considered, that 
it is only honourable in the same sense as it 
may be said, that nothing is more honour- 
able than to suffer as a martyr. It is an 
honour that is as different from all worldly 
figure and distinction, as the glory of Christ 
upon the cross, is different from the triumph 
of an earthly prince. 

The holy function is often considered 
only as an authoritative commission to min- 
ister in holy things ; but it is much more 
ithditi this ; it is a call and command to act 
17* 
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with the Spirit of Christ ; to represent his 
purity, to continue his holiness, to bear a 
part of his sacrifice, and to devote the 
whole life for the good of others, as he did. 

A priest that has only his ordination to 
distinguish him, wants as much to make 
him a true priest^ as Judas wanted to make 
him a true apostle, " As my Father hath 
sent me, so send I you." And to be sent 
by our blessed Lord, for the same ends as 
he was sent into the world, is such an ap- 
pointment to all kinds and degrees of holi- 
ness, as can never be rightly discharged, 
but by being wholly and absoltUefy devoted 
to God. 

Imagine that you had lived with our 
blessed Lord when he was upon earth ; 
that you had understood the dignity and 
divinity of his person; that you had be- 
held the love which he bore to mankind ; 
that you had entered into the glorious de- 
signs of his kingdom, even to convert the 
inhabitants of earth, poor creatures of flesh 
and blood, into sons of God, and heirs of 
eternal glory. Imagine that you had seen 
him after his Eesurrection, when he had 
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redeemed the world, conquered sin, death, 
and hell, and was about to take possession 
of his throne ; imagine that then^ in thai 
state, you had seen him commission some 
of his followers to be priests and interces- 
sors with God on earth, as he had been ; to 
feedj and nourish, and watch over his flock, 
as he had done; to go before them, in such 
exemplary holiness, such love of God, such 
compassion for sinners, such contempt of 
the world, such poverty of spirit, such 
obedience and resignation, as they had him 
for an example ; had you been present at 
all this, how would you tbeti have heard 
and felt these words, '* as my Father hath 
sent m^j so send I you ? " 

What sentiments of piety, what magnifi- 
cence of spirit, what exalted holiness, 
^uld you have expected of those, who 
)re called to succeed so great a master in 
so^eata work? Could you think they 
coujtil be fit for this office, or were enough 
like^im that had^ called them to it, unless 
they had renowieed and saorijioed every 
tiling for the sake of it ? Gould you think 
4bat any caxe but thftt of the church M 
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God, was proper for them? Would yon 
not own, that the conversion of sinners to 
God, ought to have been their one only 
labour and pains 7 that they were to seek 
for no other happiness in this world, than 
such as their Lord and master had done ; 
but consider themselves called from the 
common affairs, ease, and pleasures of life, 
to be in Christ's stead towards the rest of 
mankind, to conduct them safely to eternal 
happiness? Now when we consider the 
apostles in this light, as being the first who 
were entrusted with the care of souls, and 
from Christ himself, we can see no degree 
of zeal, no height of piety, no compassion 
for sinners, no concern for the honour of 
God, no contempt of sufferings, no disre- 
gard of worldly interest, no watchings or 
mortifications, no fervour of devotion, to 
which we of the ministry are not equally 
obliged. For the salvation of mankind, is 
still the same glorious, great, and necessary 
work that it was in their days, is still 
carried on by the same means, and is now 
in the hands of the ministry as it was in 
theirs. If it was their happiness and glory 
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to be faithful to him that called them, to 
forget the little interests of flesh and blood, 
and have nothing at heart but the advance- 
ment of God^s kingdom, we shall fail both 
of happiness and glory, if we seek it any 
other way. 

If an apostle, considering the weight of 
reconciling souls unto God, is forced to cry 
out, " Who is sufficient for these things 7 " 
shall we think any care but that which is 
the greatest, sufficient to make us stand 
uncondemned before God 7 It is a fatal 
mistake, to imagine that the life of a minis- 
ter of God, is ever to be a life of ease and 
worldly repose. For thouglj the temporal 
5Word be not always drawn against them, 
nor they be forced to flee from one city to 
another, yet the world, the flesh, and the 
devil, have perhaps never so much diffi- 
culty to be resisted, as in temporal pros- 
perity, nor have the ministers of Christ 
ever more occasion to put on all their 
armour, than when the world is given up 
to ease, peace, and plenty. Swarms of 
vice steal upon us in these seasons; the 
spirit and life of religion is in danger of 
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being lost, and the salvation of souls is 
made more difficult, than in the most 
perilous times. And how is such a state of 
temptation to be resisted, such a torrent of 
vice to be opposed, if the ministry do not 
shew themselves visible and remarkable 
examples of all the contrary virtues? 
When mankind are wallowing in sin, wan- 
toning in pleasures, and given up to vanity 
and luxury in every shape, it is then the 
duty of the faithful minister, by his being 
crucified to the world, to proclaim himself 
the messenger of a crucified Saviour, and 
to make his own self denying, mortified, 
and heavenly life, a plain, open, and co7i- 
slant reproof of all vain indulgences. For 
to yield to, or fall in with, the softness, 
vanity, luxury, indulgence, or avarice of 
the world, is the same infidelity and breach 
of trust in the sacred office, as to depart 
from the true faith, and fall in with some 
abominable heresy. 



CHAPTER X. 



WEIGHTY COUNSEL. 



And now, dear reader, choose your side 
in life. Would you be honourable in 
church or state, put on the whole armour 
of this world; praise that which man 
praises ; clothe yourself with all the grjices 
and perfections of polite literature ; be an 
orator and critic, as fast as ever you can, 
and above ally be strong in the power of 
flattering words. But if the other side is 
your choice ; would you be found in Christ, 
and know the power of his resurrection ; 
would you " taste the powers of the world 
to come," and find the continual influences 
of God, feeding and keeping up a diyine 
life in your soul ; — you must give up all, 
for that one will, and (me desire, which 
keeps the angels of God in their full feasts 
of ever new, and never ceasing deyghts, in 
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the nameless, boundless riches of eternity. 
And think it not too hard, or too sev^ere a 
restraint, to have but one will, and one de- 
sire ; for it is no harder a restraint, than to 
be kept from all that can bring forth pain 
and sorrow to your soul ; no greater severi- 
ty, than to be excluded from every place 
but the kingdom of God. For to have but 
this one will, and this one desire, is to have 
every evil of life, and all enemies put under 
you feet. For a multiplicity of wills, is the 
one only evil of human nature; and thai 
which can make the soul to have only one 
will, is its universal remedy. 

To be in " the truth as it is in Jesus,'' 
is to be come from under the vail, and to 
have passed through all those disjjensations 
which would never have begun, but that 
they might end in a Christ spiritually re- 
vealed, and essentially formed in the soul. 
So that now, in this last dispensation of 
God, which is the first truth itself restored, 
nothing is to be thought of, trusted to, or 
sought after, but God's immediate, con- 
tinual working in the soul, by his Holy 
Spirit. /This, dear reader, is the where you 
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are to go, and the tohat you are to do, to be 
in the truth. 

But perhaps you will say, that you are 
still where you were, because you know 
not how to find the continual guidance of 
the Holy Spirit. If you know how to find 
your own thoughts, you need not be at a 
loss to find the Spirit of God. For you 
have not a thought within you, but is 
either from the good of the Spirit^ or from 
the evil of the flesh, and of Satan. Now 
the good and the evil that are within you, 
and which are always more or less sensi- 
ble by turns, do each of them teach you, 
the same work and presence of the Spirit 
of God. For the good could not appear as 
good, nor the evil be felt as evil, but be- 
cause the immediate working of the Spirit 
of God, creates or manifest^ this differ- 
ence between them; and therefore, be in 
what state you will, the power of God's 
Spirit within you, equally manifests itself 
to you ; and to find the immediate, continual 
essential working of the Spirit of God with- 

*<<For whatsoever doth make mfmifest is light.'* 
(Eph. V. 18.) 

18 
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in you, you need only know what good 
and evil are felt within you. For all the 
good that is in any thought or desire, is so 
much of God within you; and whilst 
you adhere to, and follow a good thought, 
you follow, or are led by the Spirit of 
God. 
And on the other hand, all that is selfish 
^ and wicked in thought or affection, is so 
much of the spirit of Satan within you, 
which would not be known or felt as evil, 
but because it is contrary to the immediate^ 
continual working of the Spirit of God 
within you. Turn therefore inwards, and 
all that is within you, will demonstrate to 
you the presence and power of God in your 
soul, and make you find and feel it with 
the same certainty, as you find and feel 
your own thoughts. And what is best of 
all, by thus doing, you will never be with- 
out a living sense of the immediate guid- 
ance and inspiration of the Holy Spirit, 
always equal to your dependence upon it ; 
always leading you from strength to 
strength in your inward man, till your 
knowledge of good and evil, is become 
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nothing else, but a mere love of the one, 
and mere aversion to the other. For the 
one work of the Spirit of God, is to dis- 
tinguish the good and evil that are within 
you, not as in notion^ but by affection ; and 
when you are wholly given up to this new 
creating work of God, so as to stay your 
mind upon it, abide with it, and expect all 
from it. This, my friend, will be your 
returning to the rock from whence you 
were hewn ; your drinking at the fountain 
of living water; your walking with God; 
your living by faith ; your putting on 
Christ; your continual hearing the word 
of God; your eating the bread that came 
down from heaven; your supping with 
Christ, and your "following the Lamb 
whithersoever he goeth." 

Whoever, therefore, teaches you to ex- 
pect great things from this or that sort of 
opinions, or calls you to any thing as saving 
and redeeming, but the manifestation of 
God in your own soul, through a birth of 
the holy nature of Christ within you, is 
totally ignorant of the whole nature both of 
the /off and the redemption of man. 
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For th^fall is nothing else, than a death 
to the divine hfe, or Christ-like nature 
which lived in the first man ; and redemp- 
tion is nothing else, than Christ new born, 
formed, and revealed again in man, as he 
was at the first. 

These two great truths are the most 
strongly asserted by Christ's saying, " if 
any man will be my disciple, let him deny 
himself, and take up his cross daily, and 
follow me." Let him deny himself, is thov 
fullest declaration, and highest proof, that 
he has lost his first divine and heavenly 
nature, and that he is not that self which 
came first from God, or he could not be 
called to deny it To read whole libraries 
on these matters, is only to be bewildered 
in the strife of fictions and contradictions 
about them. But to read this one single 
line of Christ, is to be led into the full truth 
of the whole nature, both of the fall, and 
the redemption of man. And indeed, if we 
were but freed from the Babel of opinions 
which have so long confounded the first 
truths of the gospel, it would be plain from 
every part of it, that nothing could be call- 
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ed the fall of man, but his loss of the di- 
vine life or nature; nor could any thing be 
called his redemption, or the real means of 
it, but solely that which God is, and does 
to him. For what can be good, or work 
good in man, but God, or the divine nature 
in him ? 

All the divine truths that ever came from 
God, speak only to the pearl of the divine 
nature which is hidden in our earthly field 
of flesh and blood, because nothing else 
wants them, or has any capacity to receive 
them ; for that which is divine, can only 
receive the divine things of God.* And 
therefore it is, that except a man be born 
again from above, it is not possible for him 
to see, or enter into, the kingdom of God ; 
that is, the divine life must arise again in 
the power of a new birth, or there is noth- 
ing in fallen man, that can partake of the 
kingdom of God. And the reason is, be- 
cause the kingdom of God is righteousness, 
and peace, and joy in the Holy Ghost ; and 
therefore not possible to be any where, but 
where it proceeds from the Holy Ghost, 
•iCor. U.0— 12, 
18* 
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"Thou Shalt love the Lord thy God 
with all thy heart, with all thy soul, with 
all thy mind, and with all thy strength." 
Now what is this God that you are thus to 
love ? Is it some abstract idea that learned 
men have helped you to form of him ? No 
such thing. This would be but a poor fic- 
tion of God, and a poor fiction of love. 
But now, to what purpose could this pre- 
cept be given to man, unless he essentially 
partook of the divine nature ; for God is all 
good — the only good, and there is nothing 
good beside him; therefore to love God 
with all your heart, soul, mind, and 
strength, is to love all goodness, and to 
love nothing else but goodness, for then, 
and then only do you love God with all 
your heart, and soul, and strength. 

So sure therefore, as this precept^^came 
from truth itself, so sure is it, that every 
man (however loath to hear of any thing 
but pleasures and enjoyments in this vain 
shadow of a life) has yet a divine nature 
concealed within him, which, when suf- 
fered to hear the calls of God, will know 
the voice of its heavenly Father, and long 
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to do his will on earth, as it is done in 
heaven. Again, "thou shalt love thy 
neighbor as thyself," is another full proof 
that God is in us of a truth, and that the 
Holy Spirit hath as certainly an essential 
birth within us, as the spirit of this world 
bath. For this precept might as well be 
given to a fax as to a man, if a man had 
not something g^iite svpemaiural in him. 
For mere nature and natural creatare, is 
nothing else but mere self and can work 
nothing, but to, and for itself. And this, 
not through any corruption or depravity of 
nature, but because it is nature's best state, 
and can be nothing else, either in man or 
beast. 

If therefore you turn to your own strength 
in order to possess christian piety and good- 
ness, or are so deceived as to think that 
learning, or logical abilities, critical acute- 
ness, skill in languages, church systems, 
rules and orders, articles and opinions, are 
to do that for you, which the Spirit of 
Christ did, and only could do for the first 
Christians; your diligent reading of the 
history of the gospel^ will leave you as 
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poor and empty and dead to the divine life, 
as if you had been only a diligent reader 
of the history of all the religions in the 
world. 

And, indeed, how can it be otherwise 1 
how can notions, doctrines, and opinions 
about Christ, or what he was and did, 
make you a new creature in him ? Can 
any one be made a Samson or a Solomon, 
by being well versed in the history of what 
they were, said or did 1 

We are apt to consider parts and abili- 
ties as the proper qualifications for the re- 
ception of divine truths ; and wonder that 
a man of fine understanding should not im- 
mediately embrace just and solid doctrines. 
But the matter is quite otherwise. Had 
man kept possession of his first rich and 
glorious state, there had been no founda- 
tion for the gospel redemption; and the 
doctrine of the cross must have appeared 
quite unreasonable to be pressed upon him ; 
and therefore says our Lord, '* to the poor 
the gospel is preached." That is, to poor 
f alien man, that has lost all the true natural 
riches and greatness of his first divine 
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life — to him is the gospel. preached. But 
if a man feels and knows nothing of this 
poverty of his nature, he is not the person 
to whom the gospel belongs ; for it has no 
more suitableness to his state, than it had 
to man unfallen ; and then the greater his 
parts and abilities are, the better is he 
qualified to shew the folly of every doc- 
trine of that salvation, of which he feels no 
want. 

Such a man, though he may be of an 
humane, ingenuous, generous, and frank 
nature, of lively talents and much candour, 
is nevertheless, entirely ignorant of the 
depth of the heart of man, and the necessi- 
ties of human nature. As yet (though he 
knows it not) he is only at play and pas- 
time, pleasing himself with supposed deep 
enquires after truth, whilst he is only 
sporting with lively wandering images of 
this and that, just as they happen to start 
up in his mind. 

Could he but see himself in the state 
of the poor distressed, prodigal son, and 
perceive that he himself is the very person 
there recorded, he would then, but not iUl 
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then, see the fitness of that redemption, 
which is offered him by the mercy of God, 
in Christ Jesus. 

But, alas ! such an one is rich ! — ^he is 
sound — light is in his own power — good- 
ness is in his own possession — he feels no 
distress or darkness, but has a crucible of 
reason and judgment, that on every occa- 
sion, separates gold from dross, and there- 
fore must be left to himself, and to his own 
Elysium, till something more than argu- 
ment and disputation, awakens him out of 
these golden dreams. 

Beware also, of the religious pharisee, 
who raves against spiritual religion, be- 
cause it touches the very heart-string of all 
systematical divinity, and shakes the foun- 
dation of every Babel in every country ; 
for not a system of divinity, since systems 
were in being, whether popish or protestant, 
deserves a better name. 

This sect of the pharisees did not cease 
with the Jewish church; it only lost its old 
nam£. It is still in being, and springs now 
in the same manner from the gospel, as it 
did then from the law. It has the same 
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place, lives the same life, does the same 
work, minds the same things, has the same 
religious honour and claim to piety in the 
Christian, as it had in the Jewish church ; 
and as much mistakes the mystery of the 
gospel, as that sect mistook the mystery 
signified by the letter of the law, and the 
prophets. 

It would be easy to shew, in several in- 
stances, how the leaven of that sect works 
amongst us, just as it did amongst them. 
** Have any of the rulers believed on him?" 
was the orthodox question of the ancient 
Pharisees. Now we christians, readily 
and willingly condemn the folly of that 
question ; and yet, who does not see, that 
for the most part, both priest and people, 
in every christian country, live and govern 
themselves, by the folly and weakness of 
the very same spirit, which put that ques- 
tion ? For when God (as he has always 
done from the beginning of the world) 
raises up private, or illiterate persons, full 
of light and wisdom from above, so as to 
be able to discover all the workings of the 
mystery of iniquity, and to open^ the 
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ground, truth, and absolute necessity of 
such an inward Spirit and life of Christ 
revealed in tis, as time, carnal wisdom, and 
worldly policy, have departed from ; when 
all this is done by the weakest instruments 
of God, in such a simplicity and fulness of 
demonstration, as may be justly deemed a 
miracle : do not clergy and laity get rid of 
it all, though ever so unanswerable, merely 
by the strength of the Pharisees' old ques- 
tion, saying with them, '* have any of the 
rulers beheved, and taught these things ? 
hath the church, in council or convocation ? 
hath Calvin, Luther, Zuinglius, or any of 
our renowned system-makers, ever taught, 
or asserted these matters?" But hear 
what our blessed Lord saith of the place, 
the power, and origin of truth. He refers 
us not to the current doctrines of the times, 
or to the systems of rtien ; but to his awn 
natnre^ — his otvn divinity hidden within 
us. "My sheep," says he, "hear my 
voice." Here the whole matter is decisive- 
ly determined, both where truth is, and 
who they are, that can have any knowledge 
of it. 
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Literary karning, from the beginning to 
the end of time, will have no more of 
heavenly wisdom, nor any less of worldly 
foolishness in it at one time, than at 
another : its nature is one and the same, 
through all ages ; what it was in the Jew 
and the heathen, that same it is in the 
christian. Its name as well as nature is 
unalterable, viz. ^^foolishness with God.^^ 

Give up yourself then, to God without 
reserve. This implies such a state or hab- 
it of heart, as does nothing of itself, or 
from its own reason, will, or choice ; but 
stands always in faith, hope, and absolute 
dependence upon being led by the Spirit of 
God, into every thing that is according to 
his will^; seeking nothing by designing, 
reasoning, or reflecting, how you shall best 
promote the honour of God ; but in single- 
ness of heart, meeting every thing that 
every day brings forth, as something that 
comes from God, and which is to be re- 
ceived and gone through by you, in such 
an heavenly use of it, as you would sup- 
pose the holy Jesus himself would have 
19 
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done, in such occurrences.* This is an 
attainable degree of perfection ; and by^ 
having Christ and his Spirit, alvrays in 
your eye, and nothing else, you will never 
be left to yourself, nor without the full 
guidance of God. 

Let every present and past distress, make 
you feel and acknowledge this two-fold 
great truth ; — first, that in, and of yourself, 
you are nothing but darkness, vanity, and 
misery ; secondly, that you can no more 
help yourself to light and comfort, than 
you can create an angel. Being now in 
the full possession of these two truths, feel- 
ing them in the same degree of certainty as 
you feel your own existence, you are, un- 
der this sensibility, to yield yourself abso- 
lutely and entirely to God in Christ Jesus, 
firmly believing this great and infallible 
truth, that God has no will towards you, but 
that of infinite love, and infinite desire to 
make you a partaker of his Divine nature ; 
and that it is as absolutely impossible for the 

PhO. n. 2^6. 
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Father of our Lord Jesus Christ, to refuse 
all that good, and life, and salvation, which 
you want, as it is for you to take it by 
your own power. 

O drink deep of this cup, for the precious 
water of eternal life is in it. Turn unto 
God with this faith ; cast yourself into this 
nbf/ss of lave, and then you will be in that 
state the prodigal was in, when he said, ^' I 
will arise and go to my Father, and will 
say unto him. Father, I have sinned against 
heaven, and befoye thee, and am no more 
worthy to be called thy son :" and all that 
will be fulfilled in you, which i3 related of 
him. 



CHAPTER XL 



CONCLUDING REMARKS. 

From what has heen said, it is sufficient- 
ly proved, that salvation could never have 
come into the world, but because all the 
good and blessing which love can be, and 
do to the creature, must be done and doing 
for ever and ever, by that first creating 
God, whose name, and nature, will, and 
work, is Love^ ** the same yesterday, to- 
day, and for ever." 

Love is the Christ of God ; wherever it 
comes, it comes as the blessing and happi- 
ness of every natural life , as the restorer 
of every lost perfection, a Redeemer from 
all evil, a fulfiUer of all righteousness, and 
a peace of God which passeth all under- 
standing. 

Divine love desires nothing but itself: it 
is its own good ; it has all when it has it- 
self, because nothing is good but itself and 
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its own working; for love is God, and 
he that dwclleth in God, dwelleth in 
love.* 

Divine love is a new life, and new na- 
ture, and introduces us into a new world ; 
it puts an end to all our former opinions, 
notions, and tempers; it opens new senses in 
•us, and makes us see high to be low, and 
low to be high ; wisdom to be foolishness, 
and foolishness wisdom ; it makes prosper- 
ity and adversity, praise and dispraise, to 
•be equally nothing. "When I was a 
child," says the apostle, " I thought as a 
child, I spake as a child ; but when I be^ 
came a man, I put away childish things." 

Whilst man is under the power of na- 
ture, and governed only by worldly wis- 
dom, his life, (however old he may be,) is 

* The following quotation, from the last words ^of a 
•dying believer, spoken in the presence of his friends, but 
.a few hours before his departure from the body, is flo 
beautifully in unison with these remarks, that the Editor 
i cannot refrain from offering it to the reader '« notice. 
The person was James Nayler, a member of the .Society 
;of Fiiends, who died in, or about the year 1661. 

** There is a spirit wUch I feel, that delights .to do no 
■evil, nor to revenge any wrong : but delights to endure 
all things, in hope to enjoy its own in the end. Its hope 
48 to outlive all wrath and contention, and to -weary out 
.all ^exaltation and cruelty, or whatever is of a nature that 

19* 
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quite childish. Every thing about him, 
only awakens childish thoughts and pur- 
suits in him. All that he sees and hears, 
all that he desires or fears, likes or dislikes, 
that which he gets, and that which he 
loses, that which he has, and that which 
he has not, serve only to carry him 
from this fiction of evil, to that fiction of 
good, and from one vanity of peace, to 
another vanity of trouble. But when di- 
vine love is bom in the soul, all childish 
images of good and evil, are done away, 
and all the sensibility of them is lost, as the 
stars lose their visibility, when the sun is 
risen. 
And now we are brought to the one great 

. is contrary to itself. It sees to the end of all tempta- 
tions. As it bears no evil in itself, so it conceives none 
in thought to any other. If it be betrayed, it bears it; for 
its ground and spring, is the mercy and forgiveness of 
God. Its crown is meekness; its life is everlasting love 
unfeigned. It takes its kingdom with entreaty, and 
keeps it by lowliness of mind. In God alone it can re- 
joice, though none else regard it, or can own its life. It 
is conceived in sorrow, and brought forth without any 
to pity it; nor doth it murmur at grief or oppreanon. It 
never rejoiceth but through sufferings-^for with the 
world's joy it is murdered. I found it alone, being for- 
HRdEea; I have fcliowslup therein, with these who lived 
in dens ^and desohto plaoes in the earth, who through 
jdeath ehtaiBed this xaiinmotion, <and etenial lile." 
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practical point, on which all our proficien- 
cy in religion depends ; viz. thai all thai we 
are, and all that we have from Adam, as 
fallen, must be given up, and absolutely 
denied, and resisted, if the birth of divine 
love is to be brought forth in us. For all 
that we are by nature, is in full contrariety 
to this divine love ; nor can it be other- 
wise. A death to itself, is its only cure, 
and nothing else can make it subservient 
to good ; just as darkness cannot be alter- 
ed, or made better in itself, or transmuted 
into light ; it can only be subservient to the 
light, by being lost in it, and swallowed up 
by it. 

Darkness and light are the two natures 
that are in every man, and do all that is 
done in him. The Scriptures make only 
this division; the works of darkness are 
sin ; and they who walk in the light, are 
the children of light. Therefore, light and 
darkness do every thbig, whether good or 
evil, that is done in man. 

The powers of darkness, arc the work- 
ings of nature or self; now every evil, 
wicked, wrathful, impure, unjust thought, 
temper, passion or imaginatim, that emt 
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Stirred or moved in any creature; every 
misery, discontent, distress, rage, horror, 
and torment, that ever plagued the hfe of 
fallen man, are what we are to understand, 
by the powers or workings of darkness, na- 
ture, or SELF. 

All self or nature, must be in this state 
of torment, till some supernatural good 
comes into it, or gets e birth in it. And 
therefore, every pain or disorder in the 
mind or body of any intelligent creature, is 
an undeniable proof that it is in a fallen 
state, and has lost that supernatural good 
for which it was created. So certain a 
truth, is the fallen state of all mankind. 

And here lies the absolute necessity of 
the one christian redemption. Till fallen 
man is born again from above, till such a 
supernatural birth is brought forth in him, 
by the eternal Word and Spirit of God, he 
can have no deliverance from the power of 
self and disordered nature. Whilst, in- 
deed, he lives among the vanities of time, 
he may experience a mixture of peace and 
trouble ; for his selfish propensities will 
have, at itimes, their gratifications, as well 
as their tormentfiu But when d^ath has 
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put an end to the vanity of all eartWy 
cheats, the soul that is not bom again of 
the s^upernaiurcU Word and Sjnrit of God, 
must find itself unavoidably devoured, or 
shut up, in its own insatiable, unchangea- 
ble, self-tormenting envy, pride, and wrath, 
and covetousness. 

And the reason why it mu^st be thus, and 
cannot be otherwise, is because the naturcd 
life of the creature, is brought forth for the 
participation of some high supernatural 
good in the Creator. But it could have no 
fitness or possible capacity to receive such 
good, unless it was in itself, both an ex- 
tremity of want, and an extremity of desire 
of some high good. 

When, therefore, this natural Ufe, is de- 
prived of, or fallen from God, it can be 
nothing else in itself, but. an extremity of 
want, continually desiring, and an ex- 
tremity of desire, continually waniing. 
And hence it is, that its whole life can b^ 
nothing else but a plague and torment of 
covetousness, envy, pride, and wrath ; all 
which is precisely, nature, self, or heB. 
Now covetousness, pride, and envy, are 
not three different things, but only three 
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different names for the restless workings of 
one and the same toill or desire^ which, as 
it differently torments itself, takes these 
different names; for nothing is in any of 
them, but the working of a restless desire ; 
and all this, because the natural life of the 
creature can do nothing else but work as a 
desire; and therefore, when fallen from 
God, the qualities which are quite insepa- 
rable from it, are covetousness, envy, and 
pride. It must covet, because it is a de- 
sire proceeding from want; it must envy^ 
because it is a desire turned to self ; it 
must assume and arrogate, because it is a 
desire founded on real want of exaltation^ 
or a higher state. 

Now iprath, which is a fourth birth from 
these three, can have no existence, till 
some or all of these are contradicted, or 
have something done to them that is.eon- 
tran/ to their will; and then it is, that 
wrath is necessarily born, and not till then. 

Were we, therefore, truly affected with 
things, as they are our real good, or real 
evil, we should be much more afraid of 
having the serpents of covetousness, envy, 
pride, and wrath, nourished and kept ali^e 
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within us, than of being shut up in a pest- 
house, or cast into a dungeon of venomous 
beasts. On the other hand, we should 
look upon the lofty eloquence and proud 
virtue of a Cicero, but as the blessing oi 
storm and tempest, when compared with 
the heavenly tranquillity of that meek and 
lowly heart, to which our Redeemer has 
called us. Stay awhile, therefore, dear 
reader, in view of these truths. Contem- 
plate the seat and ground, the birth and 
growth, of all sin and evil. It lies in the 
darky selfish^ self-willed^ hellish properties 
of the fallen soul This is the dark centre 
of nature, in which the devils have all 
their own power in themselves, and all 
their pdwer in you ; and till you resist this 
hell within you, till you live in contrariety 
to it, the devils will not flee from you. 

Here also you see, in a self-evident light, 
the deep ground, and absolute necessity, of 
that one redemption^ which is called, and 
which t^, the meekness and heavenly blood 
of the Lamb of God. For these words in 
their true ground, mean the transforming 
these dark wrathful properties of fallen na- 
ture, into that heavenly life, light, and 
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love, which is the life of God restored to 
the soul. 

Turn then from wrath of every kind, as 
you would from the most horrid devil ; for 
it is Ms — ^it is he, and his strength in you ; 
and embrace every meekness of love and 
humility, with the same eagerness as you 
would fall down at the feet of Jesus Christ ; 
for it is his — ^it is he — and his power of sal- 
vation in you. 

Nothing indeed is in vain, or without 
profit, to the humble soul ; like the bee, it 
takes its honey even from bitter herbs. It 
stands always in a state of divine growth ] 
and every thing that falls upon it, is like 
the dew of heaven. Shut yourself there- 
fore up, in this humility ; all good is en- 
closed in it ; it is a water of heaven which 
turns the fire of the fallen soul into the 
meekness of the divine life, and creates that 
oil, out of which the love to God and man 
gets flame. 

Be enclosed, therefore, always in it. 
Let it be as a garment wherewith you are 
always covered, and the girdle with which 
you are girt. Breathe nothing, but in and 
from its spirit; see nothing, but with its 
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eyfes , hear nothing, but with its ears ; and 
then, whether you are hearing the praises 
of God, or receiving wrongs from men and 
the world, all will be edification, and every 
thing will help forward your growth in the 
life of God. 

Enter into no strife or self-defence against 
any one that reproaches either you or your 
doctrine ; but remember, that if you are ta 
join with Christ in doing good, your sword 
of natural wrath must be locked up in its 
own sheath. No weapons of flesh are ta 
be used ; but you must work only in the 
meekness, the sweetness, the humility, the 
love, and patience of the Lamb of God ; 
who, as such, is the only doer of good, the 
only overcomer of wrath, and the one re- 
demption of fallen nature. 

If you are reproached as an enthusiast^ 
do not take comfort in thinking that it is 
the truth of your own piety, or the want of 
it in others, that gives occasion to the 
charge ; for, though both of these should 
happen to be the case, yet they are no 
proper reflections for you ; and if you take 
your peace in them, it is not the peace of 
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God in you. But, as "in good report," 
you are to be as though you heard it not, 
ascribing nothing to yourself from it ; so, 
** in evil report,'' self is just as much to be 
forgotten ; and both of them are to be used, 
only as an occasion to generate humility, 
meekness, love, and the spirit of the Lamb 
of God, both in yourself, and all that speak 
either well or ill of you. 

For this is the will and working of 
heaven. It has but one will and one 
work ; and that is, to change all the wrath, 
evil, and disorder of nature, into a king- 
dom of God. And, therefore, he that would 
be a servant of God, and work with heaven, 
must will all that He willeth, do all that 
He doth, and bear all that He beareth, in 
that one Spirit, and one will, with which 
heaven ruleth over all the earth. 

The one, true, simple, plain, immediate 
and unerring way of dying to self is the 
way of patience^ meekness^ humility^ and 
resignation to God. It is nowhere else, 
neither is it possible to be in any thing else, 
but in this state of heart. 

Hear the words of Christ himsel£ 
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" Learn of me/' he says, '* for / am meek 
and lowly in hearty and ye shall Jind rest 
unto your sotds,'*^ Here you have the plain 
truth of two points fully asserted. First, 
that to be given up to, or stand in a desire 
of patience, meekness, humility, and resig- 
nation to God, is strictly the same thing as 
to ^^ learn of ChrLst^^^ or to have faith in 
him. Secondly, that this is the one sim- 
ple, short, and infallible way to overcome, 
or be delivered from, all the malignity and 
burden of self expressed in these words ; 
*^ and ye shall find rest unto your souls J^ 

And all this, because this simple tenden- 
cy or inward inclination of your heart, to 
sink down into patience, meekness, humili- 
ty, and resignation to God, is truly giving 
up all that you are, and all that you have 
from fallen Adam ; it is perfectly leaving 
all that you have, to follow and be with 
Christ, and is your highest act of faith in 
him, and love of him, and the most ardent 
and sincere declaration of your cleaving to 
him with all your heart, and seeking for 
no salvation, but in him, and from him. 
And therefore, all the good, blessing, par- 
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don, and deliverance from sin, that ever 
happened to any one, from any kind or de- 
gree of faith and hope, and application to 
Christ, is sure to be had from this state of 
^ heart, which stands continually turned to 
him, in a desire of being led and governed 
by his Spirit of patience, meekness, humili- 
ty, and resignation to God. 

Teach your heart this prayer, till it 
continually saith, though not v/ith outward 
words, 

" O, holy Jesus ! meek Lamb of God ! 
bread that came down from heaven ! 
Light and life of all holy souls ! hslp me 
to a true and living faith in Thee ! O do 
thou open thyself within me, with all thy 
holy nature, spirit, tempers, and inclina- 
tions ; that I may be born agaii? of thee ; 
in thee a new creature ; quickened and re- 
vived, led and governed by thy Holy 
Spirit." 

Prayer so practised, becomes the life of 
the soul, and the true food of eternity ; for 
it is the reality, the steadiness, and con- 
tinuity of the desire, that is the goodness 
of prayer, and its qualification to receive 
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all that it wants. Our Lord said to one 
that came to him, " what wilt thou that I 
should do unto thee?" He answered, 
"Lord, that I may receive my sight;" 
and he received it. Another said, " Lord, 
if thou wilt, thou canst make me clean ;" 
and he was cleansed. Tell me, what 
learning or fine parts are required, to make 
such prayers as these ? and yet what won- 
ders of relief are recorded in Scripture, as 
given to such short petitions ? 

For praying is not speaking forth eh- 
qtiently, but simply, the true desire of the 
heart; now you can have no desire or 
prayer for any grace or help from God, till 
you, in some degree, as surely feel the 
taant of it, and desire the good of it, as the 
sick man feels the want, and desires the 
good of health. But when this is the case, 
you want no more to be told how to pray, 
than the thirsty man wants to be told, 
what he shall ask for. The heart only can 
pray, and it prays for nothing but that 
which it loves, vnlls, and wishes to have ; 
and when it really pants and longs after 
God, its prayer is a praying, as moved and 
20* 
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animated hy the Spirit of God ; it is the 
breadth or inspiration of God, stirring, 
moving, and opening itself in the heart 
For though the earthly nature, or old man, 
can oblige, or accustom himself, to take 
heavenly words at certain times into his 
mouth ; yet this is a certain truth, that 
nothing ever did, or ever can have the 
least desire or tendency to ascend to heaven, 
but that which came down from heaven ; 
and therefore nothing in the heart can pray, 
aspire, and long after God, but the Spirit of 
God moving and stirring in it. Every 
breath therefore, of the true Spirit of prayer, 
can be nothing else but the breath of the 
Spirit of God, breathing, inspiring, and 
moving the heart, in all its variety of mo- 
tions, and aiFections, towards God. And 
therefore, every time a good desire stirs in 
the heart, a good prayer goes out of it, that 
reaches God, as being the fruit and work 
of his Holy Spirit 

For the goodness of God has no other 
name or nature, but the helper of all that 
wants to be helped ; and nothing can pos- 
sibly hinder your finding this goodness of 
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God, and every other gift and grace that 
you stand in need of, but your turning 
from the only fountain of life and living 
water, to some cracked cistern of your own 
making ; to this or that method, opinion, 
division, and subdivision among christians ; 
carnally expecting some mighty things, 
either from Samaria, or Jerusalem, Paul or 
ApoUos, which are only and solely to be 
had, by worshipping the Father in spirit 
and in truth ; which is then only done, 
when your whole heart, and soul, and 
spirit, trusts wholly and solely to the opera- 
tion of that God within you, " in whom 
we live, and move, and have our being." 
What a folly is it then, to be so often per- 
plexed about the way to God ! for nothing 
is the way to God, but our heart. God is 
nowhere else to be found; and the heart 
itself cannot find Him, or be helped by any 
thing else to find Him, but by its own love 
of Him, faith in Him, dependence upon 
Him, resignation to Him, and expectation 
of all from Him. 

And the reason is this — ^It is because the 
tcill is the leader of the creaturely life, and 
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it can have nothiDg but that to which its 
will is turned. And therefore it cannot be 
saved from, or raised out of, the wrath of 
its fallen nature, till its will turns from na- 
ture, and wills to be no longer driven 
by it. 

But it cannot turn from nature, or shew 
a will to come from under its power, any 
other way^ than by turning and giving up 
itself to that meekness, humility, patience, 
and resignation to God, which, so far as it 
goes, is a leavings rejecting^ and dyings to 
all the guidance of nature. And thus you 
see, that this one simple way is, according 
to the immutable nature of things, the one 
only possible, and absolutely necessary 
way to God. It is as possible to go two 
contrary ways at once, as to go to God 
any other way than this. 

Angels in heaven are not good and happy 
by any thing they can do to themselves, 
but solely by that which is done to them. 
Now that Holy Spirit which does God's 
will in heaven, and which is the goodness 
and happiness of all its inhabitants, that 
same Spirit is every man's portion upon 
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earth, and the gift of God within him* 
It is but lost labour to strive by any power 
of your reason, or self activity, to kindle 
the true ardency of a divine desire. ' This 
is as impossible as for fallen Adam to have 
been his own redeemer, or a dead man to 
give life to himself. 

The one will, and one hunger, which 
alone can eat the true nourishment of the 
divine life, is nothing else but the divine 
nature within you, which died in Adam no 
other death, but that of being" suppressed 
and buried for a while, under a load and 
multiplicity of earthly wills. 

Hence it is, that nothing can put an end 
to this multiplicity of wills in fallen man, 
which is his death to God, nothing can be 
the resurrection of the divine nature within 
him, which is his only salvation, but the 
CROSS of Christ ; not that wooden cross on 
which he was crucified ; but that cross on 
which he was crucified through the whole 
course of his life in the flesh. 

It is our fellowship with him on this 
cross, through the whole course of our 

*JolmL 9. 
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lives, that is our union with him, and 
which alone gives power to the divine na- 
ture within us, to arise out of its death, 
and breathe again in us one will, and one 
hunger after nothing but God. 

To be like-minded with Christ, is to live 
in every contrariety to self, the world, the 
flesh, and the devil, as he did ; this is our 
belonging to him, our being one .with him, 
having life from him, and washing our 
robes in thg blood of the Lamb. For then, 
and then only, are we washed and cleansed 
by his blood, when we drink his blood ; 
and we drink his blood, when we willingly 
drink of the cup that he drank of. 

Again, not to be like-minded with Christ, 
is to be separated from him. To have 
another mind that he had, is to be in the 
state of those who crucified him. Such as 
the Redeemer was, such are they that are 
redeemed. As Adam was, such are they 
that are born of him. Life from Adam, 
and life from Christ, is the one single thing 
that makes the one our djstroyer, and the 
other our redeemer. 

Follow Christ in the denial of all the 
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wiUs of self, and then all is put away that 
separates you from God ; the heaven-born 
new creature will come to life in you, 
which alone knows and enjoys the things 
of God, and has his daily food of gladness, 
in that manifold blessed and blessed, 
which Christ preached on the mount. 

I shall add no more but the few follow- 
ing words. 

Receive every inward and outward 
trouble, every disappointment,^ pain, un- 
easiness, temptation, darkness, and desola- 
tion, with both hands, as a true opportunity, 
and blessed occasion of dying to self and 
entering into a fuller fellowship with your 
self denying, and suffering Saviour. 

Look at no inward or outward trouble in 
any other view ; reject every other thought 
about it; and then every kind of trial and 
distress, will become the blessed day of 
your prosperity. 

Be afraid of seeking and finding comfort 
in any thing but God alone; for that 
which gives the comfort, takes so much of 
your heart from God. What constitutes 
a pure heart? One to which God alone, 
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is totally and purely sufficient; and to 
which nothing relishes or gives delight, but 
God alone. 

Believe that state to be best, which ex- 
erciseth the highest faith in, and fullest 
resignation to God. For the Lamb of God 
has power to bring forth in us, a sensibility 
and weariness of our own wretched state, 
and a willingness to fall from it, into meek- 
ness, humility, patience, and resignation 
to that meicy of God which alone can help 
us. And when we are thus weary and 
heavy laden, and willing to get rest to our 
souls, in meek, humble, patient resigna- 
tion to God, then it is, that He, as the 
Light of God and heaven, joyfully breaks 
in upon us, turns our darkness into light, 
our sorrow into joy, and begins within us, 
that kingdom of God, and divine love, 
which will never have an end. 



FINIS. 
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